Xiipúktan (First of All): 


Three Views of the Origins of the Ouechan People 


Publishers 


To access digital resources including: 
blog posts 
videos 
online appendices 


and to purchase copies of this book in: 
hardback 
paperback 
ebook editions 


Go to: 
https://www.openbookpublishers.com/product/141 


Open Book Publishers is a non-profit independent initiative. 


We rely on sales and donations to continue publishing 
high-quality academic works. 


OpenBook 
Q oisi 


Knowledge is for sharing 


George Bryant, Fort Yuma Reservation in Winterhaven 
(California), 2007. Photo by Amy Miller. 


World Oral Literature Series: Volume 5 


XIIPÜKTAN 
(FIRST or ALL): 
THREE VIEWS OF THE ORIGINS OF THE 


QuECHAN PEOPLE 


by George Bryant 


Linguistic work by Amy Miller 


OpenBook 
nme LI 


[s] 


Ejus 


http://www.openbookpublishers.com 


© 2013 George Bryant and Amy Miller. 


Some rights are reserved. The articles of this book are licensed under a Creative 
Commons Attribution-NonCommercial-NoDerivs 3.0 Unported Licence (CC-BY- 
NC-ND 3.0). This license allows for copying any part of the work for personal and 
non-commercial use, providing author attribution is clearly stated. Attribution 
should include the following information: 


Bryant, George and Miller, Amy. Xiipúktan (First of All): Three Views of the Origins 
of the Quechan People. Cambridge, UK: Open Book Publishers, 2013. DOI: 10.11647/ 
OBP.0037 


Further details about CC-BY-NC-ND licenses are available at: 
http://www.creativecommons.org/licenses/by-nce-nd/3.0/ 


Digital material and resources associated with this volume are available on our 
website at: http://www.openbookpublishers.com/isbn/9781909254404 


This is the fifth volume in the World Oral Literature Series, published in association 
with the World Oral Literature Project. 


ISSN: 2050-7933 (Print) 
ISSN: 2050-362X (Online) 


ISBN Paperback: 978-1-909254-40-4 

ISBN Hardback: 978-1-909254-64-0 

ISBN Digital (PDF): 978-1-909254-41-1 

ISBN Digital ebook (epub): 978-1-909254-42-8 
ISBN Digital ebook (mobi): 978-1-909254-43-5 
DOI: 10.11647/OBP.0037 


Cover image: Taylor Lake, Lower Colorado River, California. http://bit.ly/ICwTyy, 
all rights reserved. Every effort has been made to contact copyright holder; any 
omission will be corrected if notification is made to the publisher. 


All paper used by Open Book Publishers is SFI (Sustainable Forestry Initiative), and 
PEFC (Programme for the Endorsement of Forest Certification Schemes) Certified. 


Printed in the United Kingdom and United States by Lightning Source for 
Open Book Publishers (Cambridge, UK) 


Contents 


Authors” biographies 
Dedication 


PART I: ACKNOWLEDGEMENTS AND INTRODUCTION 
by Amy Miller 


Acknowledgements 


Introduction 
A Quechan Account of Origins 
The Quechan Legend of the Creation 
The Migration of the Yuman Tribes 
From English to Quechan 
From recording to manuscript 
Alphabet 
Grammar 
Conventions 
References 


PART II: THE QUECHAN LEGEND OF THE CREATION 
Retold in the Quechan language by George Bryant 


PART III: A QUECHAN ACCOUNT OF ORIGINS 
Retold in the Quechan language by George Bryant 


PART IV: THE MIGRATION OF THE YUMAN TRIBES 
Told in the Quechan language by George Bryant 


Notes 


Authors’ biographies 


George Bryant was born in 1921 and grew up in a Quechan-speaking 
family. He attended school on Fort Yuma Reservation and later at the 
Phoenix Indian School, Yuma High School, and the Sherman Institute. As 
a young man he enlisted in the United States Marine Corps, serving in 
combat in the Pacific in World War II and in Korea. Later he was elected to 
the Quechan Tribal Council, where he was involved in getting the federal 
government to restore tribal lands and in planning many of the projects 
that have made the tribe successful today. He is now retired and lives in 
Yuma, Arizona. 

Bryant follows a family tradition of working to preserve the Quechan 
language. His grandfather, Chappo Bryant, and his father, Michael Bryant, 
were both involved in linguistics projects with linguist A. M. Halpern in 
the 1930s. George Bryant has been working with linguist Amy Miller since 
1998. He is the primary contributor to the forthcoming Quechan Dictionary, 
and (along with Barbara Levy, Millie Romero, and Amy Miller) he devoted 
many years to translating stories for the forthcoming volume Stories from 
Quechan Oral Literature from the Collection of A. M. Halpern. 


Amy Miller earned a PhD in linguistics from the University of California, 
San Diego, where she studied with Margaret Langdon. She is the author 
of A Grammar of Jamul Tiipay (2001), co-author of the Barona Inter-Tribal 
Dictionary (2008), and co-editor of Kar’uk: Native Accounts of the Quechan 
Mourning Ceremony by A.M. Halpern (1997). She has been studying and 
documenting Yuman languages since 1984. 


Pa'iipáa Kwatsáan nyi'awéeyk 'awésh 


PART I: 
ACKNOWLEDGEMENTS AND 
INTRODUCTION 


by Amy Miller 


DOI: 10.11647/OBP.0037.01 


Acknowledgements 


Much of our recording and reviewing was done at the Quechan Elderly 
Nutrition Site in Winterhaven, California between 2003 and 2006, and 
we thank the staff of the Site, especially the late Betty Robles, for their 
hospitality. 

Many people have helped to get this book published, and we are grateful 
to them all, including Quechan Language Preservation Program director 
Barbara Levy and language teachers Ila Dunzweiler, Arlie Emerson, Della 
Escalanti, and Judith Osborne; Marilyn Swafford, formerly of Quechan 
Social Services; Quechan grants writer Cliff O'Neill; the family of George 
Bryant; and our good friend Susan Decker. Amy Miller would also like 
to thank the staff of the Santa Barbara Museum of Natural History, and 
John R. Johnson in particular, for their assistance during the tenure of her 
NSF grant, and Matthew Hanser for proofreading English portions of the 
manuscript. 

This material is based upon work supported by the National Science 
Foundation under Grant No. 0317783. Any opinions, findings, and 
conclusions or recommendations expressed in this material are those 
of the authors and do not necessarily reflect the views of the National 
Science Foundation. 

Publication of this book is made possible by the Institute of Museum 
and Library Services Native American/ Native Hawaiian Museum Services 
Program grant number MN-00-13-0025-13. We thank the Quechan Tribal 
Council for prompt approval of the grant budget. We are also grateful 
to Open Book Publishers and their director, Dr. Alessandra Tosi, as well 
as the World Oral Literature Project and its director, Dr. Mark Turin, for 
making the publication of this book possible. 


Introduction 


The Ouechan people live along the lower part of the Colorado River in 
an area which has been their home for a very long time.' Traditionally, 
Quechan territory extended from around Needles, California, to the Gulf of 
California (Forde 1931:88). Today, the Quechan Indian Nation occupies Fort 
Yuma Indian Reservation, a portion of their original territory extending 
along the east side of the river from Winterhaven, California into Yuma, 
Arizona. Information about traditional Quechan culture may be found in 
Forde (1931), Bee (1983), and Halpern (1997). Aspects of Quechan history, 
society, and politics have been discussed by Forbes (1965) and Bee (1981). 
The Quechan language, also known as Yuma or Kwatsáan, belongs to 
the Yuman language family. The Yuman family has three major branches, 
as diagrammed in Figure 1: River (the branch to which Quechan belongs), 
Pai, and Delta-California. Kiliwa is regarded as a language isolate within 


the family. 
Maricopa "hpay “Tupay 
me ff Quechan i p^ Kumeyaay 
Paipai y| IL á so Neil Kumiai 
Northeastern i A , Kurheyáay 
Yavapai j Sepe 2 Koah 
Tokapaya\\ RIVER 
MN 


Yavapai 


DELTA-CATIFORNIA 


Havasupai 


= 
] lualáapai "i 
PAI 


Figure 1. The Yuman language family 


Kilnea 


1 While Bee (1981:viii) points out that Spanish records of the late 17th century are the first 
to mention the Ouechan by name, Stewart (1983:1) cites evidence that their ancestors 
have lived in the area for at least a millennium. 
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According to Quechan tradition, the Quechan, Maricopa, Cocopa, 
and Kumeyaay (whom the Quechan call Kamia) people were created 
together at the beginning of time? Eventually they were taken to the 
sacred mountain ‘Avii Kwa'amée (more widely known as Newberry 
Mountain, located north of Needles, California), where they were taught 
the proper way to live in the world, and when they came down from 
this mountain the tribes went their separate ways. The name Quechan 
makes explicit reference to this traditional history: Quechan is an 
anglicized spelling of Kwaatsáan, which means ‘those who descended’.’ 
As Mr. Bryant explains in Part III, it is shortened from Xdam Kwaatsdan 
“those who descended by means of water’,* a name which refers either to 
the descent of the Quechan people from ‘Avii Kwa'amée (Bee 1983:97) or 
to their subsequent route down the Colorado River to their traditional 
territory (George Bryant, personal communication). 

The creation story is central to Quechan literature and culture. It 
tells how the people came into existence and explains the origin of their 
environment and their oldest traditions. It also forms the backdrop against 
which much of the tribe's extensive oral literature may be understood. 

There are almost as many different versions of the Quechan creation 
story as there are Quechan families. (Different families even have different 
ways of saying the name of the Creator.)? Different versions reflect different 
family backgrounds and traditions, and no single version is more legitimate 
or more "correct" than any other. On the contrary, the variation in its stories 
adds much to the richness and vibrancy of Quechan literature. For two 
published views of the Creation which differ from those in this volume, see 
Wilson (1984) and the film Journey from Spirit Mountain. 

This volume presents three views of the origins of the Quechan people. 
Two are traditional: one is based on a story recorded by anthropologist 
J.P. Harrington at the beginning of the twentieth century, while the 
other was researched and recalled by Quechan tribal member George 


2 The Mojave and Hualapai, along with the Mexicans and whites, were created shortly 
thereafter; see Part III of this volume. 

3 Kwaatsdan is based on the archaic plural form aatsáan-k ‘they descended’; modern plural 
forms are natsén-k and atsáan-k (the latter with initial a rather than aa). 

4 This interpretation assumes that xáam is composed of 'axá “water” plus instrumental 
case marker -m; while the loss of the initial syllable is expected, vowel lengthening is 
not. Under another interpretation, xdam is composed of xía ‘different way, different 
manner, different direction, etc.” plus instrumental case marker -m, and Xáam Kwaatsáan 
means 'those who descended a different way'. 

5 Mr. Bryant uses two versions of the name of the Creator, Kukwiimáatt and Kukumáatt, 
interchangeably. 
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Bryant nearly a hundred years later. These two versions of the creation 
story complement one another and together provide a richer and more 
comprehensive account of the origins of the Ouechan people than could 
either version on its own." The third narrative provides a bridge between 
traditional creation stories and today’s world. It is based loosely on the 
modern scientific view of a migration across the Bering Strait, yet it also 
describes how various Yuman tribes came to settle in their traditional 
locations and how they got their names, and in this way it serves as a 
sequel to the traditional stories in Parts II and III. 

This volume does not reveal any tribal secrets; rather, it restores to its 
original language a story which has been in print in English for over a 
hundred years. It is presented here in a bilingual format which we hope 
will be useful to fluent speakers, language learners, and English speakers 
alike. The sections below explain exactly how the restoration was done. 


A Quechan Account of Origins 


An early account of the Quechan creation, entitled “A Yuma Account of 
Origins,” was published in English by anthropologist John Peabody 
Harrington in 1908. Harrington learned the story from a Quechan man 
named Joe Homer. Homer was born sometime in the early 1860s and 
acquired his knowledge of the creation in the traditional Quechan way: 
through dreaming.’ 

Dreaming holds a central place in traditional Quechan culture and 
religion. “Every individual ‘can dream vivid dreams’,” writes Harrington 
(1908:326), “and whatever is dreamed is believed either to have once 
happened or to be about to happen. Only a few men, however, dream 
proficiently and professionally.” These powerful few have the ability to 
visit the mythic past of the Quechan—and in particular the scene of the 
creation—in dreams. 


Joe Homer told Harrington: 


I was present from the very beginning, and saw and heard all. I dreamed a 
little of it at a time. I would then tell it to my friends. The old men would 


6 The reader is encouraged to consult the Mojave creation story (one version of which was 
documented in English by Kroeber 1948, 1972) and that of the Maricopa (one version of 
which was documented by Spier 1933:345ff). Both of these are clearly related to, yet quite 
different from, Quechan versions of the creation story. 

7  Weinfer this Homer's approximate date of birth from Harrington’s (1908:326) statement 
that Homer was “about forty-five years old” at the time of publication. 
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say, “That is right! I was there and heard it myself.” Or they would say, “You 
have dreamed poorly. That is not right.” And they would tell me right. So 
at last I learned the whole of it right. [Joe Homer, quoted by Harrington 
1908:327] 


His version of the creation story has thus been corroborated and in some 
places amended by his contemporaries. 

While the full version of the creation myth is traditionally told over 
the course of four nights, the English version published by Harrington is 
packed into twenty pages of scholarly prose, and we may conclude that it 
has been very tightly condensed. It was, however, “carefully revised by the 
narrator himself,” according to Harrington (1908:326). 

In June, 2003, George Bryant and I studied “A Yuma Account of 
Origins” and agreed that the story should be restored to its original 
language. Mr. Bryant began then and there the lengthy process of retelling 
it in Quechan. During the first two sessions, I transcribed his narration by 
hand. Thereafter Mr. Bryant consented to have the story recorded, and 
we recorded two sessions in September and two more in November, 2003. 
After retelling the story to its end, Mr. Bryant returned to the beginning of 
the story and retold it for a second time, for the purpose of recording. As 
a result the entire story is now recorded on tape. It is approximately six 
hours in duration. Mr. Bryant’s retelling is entitled “A Quechan Account 
of Origins.” 


The Quechan Legend of the Creation 


Mr. Bryant grew up “in between” cultures and considers himself 
fortunate to have experienced both traditional Quechan and modern 
American ways of life. As a child, he listened to tribal elders telling the 
creation story. No two narrations were quite the same, and he found each 
version to be useful for filling in gaps left by the others. As an adult, 
he researched English-language written versions of the story and found 
greater differences. “They didn’t know too much English back then,” he 
explains, and with regard to some details, “the interpreters didn’t know 
how to put it right.” 

Mr. Bryant eventually synthesized his childhood memories and the 
results of his research in an article entitled “The Kwatsan Legend of the 
Creation”, which appeared as a three-part series in the Quechan Newsletter in 
1995. His work provides a different perspective and a bit more information 
about the early events of the Creation than does Harrington’s. 
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Mr. Bryant retold his version of the creation story in the Ouechan 
language on January 27, 2004, using a draft of “The Ouechan Legend of 
the Creation” as a guide. His narration is approximately 62 minutes in 
duration. 


The Migration of the Yuman Tribes 


The modern age has a different view of how Native Americans came to 
populate the New World. “The Migration of the Yuman Tribes” presents Mr. 
Bryant's personal view of the origins of the Quechan people. Incorporating 
modern scientific information, it begins with the migration of people across 
the Bering Strait from Asia to North America. It then describes how the 
ancestors of the Yuman people traveled through the continent, dividing 
themselves into groups and eventually settling in what became their 
homelands. This portion of the narrative, which also explains how the 
tribes got their names, makes a fitting conclusion to traditional Creation 
stories as well as to the modern account. 

"The Migration of the Tribes" is a spontaneous original narrative, 
notable for the ease and fluency with which it was told. George Bryant 
narrated "The Migration of the Yuman Tribes" in the Quechan language on 
April 1, 2004. This narration is approximately 15 minutes long. 


From English to Quechan 


We began with the intention of translating the narratives of Harrington 
(1908) and Bryant (1995) back into Quechan. We soon found that converting 
an English-language narrative into idiomatic Quechan is no simple task. 
It requires not just the translation of words and sentences but extensive 
restructuring at the levels of syntax, rhetorical structure, and local 
organization. It also typically involves the elaboration and expansion of 
material in order to express detail at the level considered appropriate in 
idiomatic Quechan and the re-creation of conversations that are merely 
summarized in the English version. In short, it amounts to retelling the 
story in Quechan using the English version as a guide. 

Mr. Bryant has the remarkable ability to do all this simultaneously, if 
slowly and thoughtfully, in his head, producing idiomatic Quechan as the 
result. After a brief study of Harrington's “A Yuma Account of Origins", he 
used Harrington's English text as a guide, restructured and reorganized 
its ideas, and restated them in Quechan at the appropriate level of detail. 
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He did the same for “The Quechan Legend of the Creation”. His Quechan 
renditions of these stories retain all the content of the English originals 
but differ from them in syntax, rhetorical structure, local organization, 
and level of detail. The reader who compares the line-by-line English 
versions presented here to the English versions published by Harrington 
(1908) and Bryant (1995) will immediately appreciate these differences. 
For example, where Harrington writes, “In vain the wicked besought 
Kwikumat to let them in. Most of them were drowned,” Mr. Bryant 
elaborates: 


Piipáa 'atsláytsots mata ár oov'ótsk, 
nyáanyi, 

Kukwiimáatt kwakyáavok: 

* 'Aakxavapatoalya!” 

a’iik 'et. 

“Kavaarok,” a'íim, 

avoonóok 'eta. 

'Atáytanok, 

'axály oopóoyk 'et. 


We translate this as: 


The bad people stood outside, 

and at that point, 

they asked Kukwiimáatt a favor: 

^We want to come in too!" 

they said, they say. 

“No,” he said, 

and they were moving about there, they say. 
There were a whole lot of them, 

and they drowned, they say. 


In re-telling this episode, Mr. Bryant expands and restructures the 
narrative to reflect the chronological order of events. He re-creates a 
conversation to which Harrington only alludes. And —by invention or 
memory — he supplies subtle details which Harrington omits but which 
are necessary in Quechan storytelling: what the people are doing and 
how they are oriented before Kukwiimáatt's decision (mata'ár oov'ótsk) 
and after the decision (avoonóok), and the number of people who are 
affected ('atáyk). 


Introduction 9 


Where Harrington writes, “Lizard (Kwaatuly) lighted a wisp of arrow- 
weed. He lighted the southeast corner of the pyre first, and last of all the 
southwest corner,” Mr. Bryant’s re-telling is rich in traditional Quechan 
rhetorical devices including repetition, syntactic parallelism, and the iconic 
use of narrative time to mirror the duration of an event: 


Kwaatüuly, 

nyáanyi 'eethóo atháwk, 
awíim, 

taráat, 

'a'áw aatapályok. 

'A'áw aatapályom aráak. 
Ayáak, 

nyaayáak, 

kavéely, 

kavéely atháum, 
nyáavik atháum, 
kwaaxwiirnyi, 

nyáany xiipük aatapályk. 
Viiwáamk, 

viiwáamk, 

aakwíink, 

kwaaxwíirnyi aakwiink, 
viiwáanyok, 

kavéely, 

kavéely 'anyaaxáap kamémt. 
Awíntik, 

taráantik. 


We translate this as: 


As for Kwatüuly (Chuckwalla), 
at that point he got some willow, 
and so, 

he set it on fire, 

he lit a fire. 

He lit a fire and it blazed up. 

He went along, 

and as he went along, 


10 Xüpüktan (First of All) 


in the south, 

it was in the south, 

it was over here, 

in the corner, 

that was the first place he lit. 

He went along, 

he went along, 

and he turned, 

he turned the corner there, 

and he went along, 

and in the south, 

he brought it into the southwest. 

He did it again as he had done before, 
he set it on fire again as he had done before. 


Finally, consider the following passage from Bryant (1995): “While 
traveling toward the top he opened his eyes in spite of what some strange 
sense perception had warned him as it did previously to Kukwimat but 
since Asakwimat did not heed the warning he was blinded by the waters 
that filled his eyes.” Mr. Bryant retells this passage in Quechan as: 


Viiyáak, 

viiyáaxaym, 

'atsaayüu nyiuukanáavok 'etá. 
Xiipük Kukwiimáatt uu'ítsonya, 
nyáany uukanáavontík 'etá. 
Avathüum: 

nyáanya uukuunáavnya makyík a'áv aly'émk, 
makyík athüu lya’émk, 
athóxaym, 

'atsaayüu, 

'aayüu, 

'axám áamk viiyáaxayk, 
viiyáany, 

uutstáaqtsem athüum, 

'axányts alyaxávok, 

eethónyily. 
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Eethó kwa’ura’tur alyaxavok athúum, 
nyáanyəm, 

nyaanyiimánk, 

'atsaayúulya’émk 'etá. 

Eethóts tár ím. 


In the retelling, Mr. Bryant once again restructures the narrative by 
reporting events in the order in which they occurred. He expands on the 
information presented in the original English version by making liberal 
use of repetition, paraphrase, and syntactic parallelism. As a result, the 
Quechan-language retelling brings to the foreground—and causes the 
listener or reader to spend some time considering—each of the events 
which make up this portion of the narrative. We translate the Quechan 
version as: 


He went along, 

he went along, and suddenly, 

he was told things, they say. 

Whatever had been said first to Kukwiimáatt, 
that's what was said to him too, they say. 
This (is what) happened: 

he did not listen at all to what was said to him, 
not at all, 

and suddenly, 

well, 

well, 

he was swimming along, and suddenly, 
he was going along, 

and he opened (his eyes), 

and the water went in, 

into his eyes. 

It went into his eyeballs, and so, 

at that point, 

from then on, 

he couldn’t see anything, they say. 

He was blind. 
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From recording to manuscript 


I listened carefully and repeatedly to the recordings of Mr. Bryant 
retelling the two stories, and transcribed them verbatim. I divided the 
text into lines motivated by prosodic criteria, including melody, rhythm, 
and pauses, outlined in Miller (1997). Then, using Harringon (1908) and 
Bryant (1995) for reference, I gave each line of Quechan text a coherent 
English translation. 

My primary goal in translating was to convey in English the intended 
meaning of each prosodic line of Quechan. In some cases it was necessary 
to add lexical information to an English line so that information conveyed 
either implicitly or grammatically in the Quechan line would not be 
lost. For instance, since English lacks a switch-reference system, it was 
sometimes necessary to add a noun phrase to the translation to help the 
reader keep track of reference. Since English lacks overt case markers 
for lexical noun phrases, it was sometimes necessary to add a verb to 
the translation of a line consisting solely of a postposed noun phrase in 
order to clarify that noun phrase’s function. Added information appears 
in parentheses. 

There are several reasons for translating at the level of the prosodic line: 
First, I hope to capture in the English translation as much as possible of the 
rhetorical structure and local organization of the Quechan version. Second, 
I hope to influence the reader's pace, encouraging him or her to give due 
attention to each idea that is expressed as the story unfolds. Finally, I hope 
that an English key to small units of Quechan language will be useful to the 
language learner. 

Mr. Bryant and I spent many weeks reviewing the transcripts and 
translations of the tapes. Mr. Bryant considered each line carefully and 
pointed out ways in which it might be improved. His corrections to the 
English translations have been incorporated into the finished product. Of 
the numerous corrections to the Quechan transcript which he suggested, 
those which clarify the structure or meaning of the narrative, as well as 
those which seemed particularly important to Mr. Bryant, have been 
incorporated into the text. As a result, there are now minor discrepancies 
between the Quechan version as it appears here and that which is heard 
on the tape. Each such discrepancy is explained in notes at the end of the 
volume. Corrections involving matters of style— many of them intended 
to make the Quechan narrative sound appropriately formal—are 
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documented in the endnotes, but in order to minimize discrepancies 
between the tape and the transcript they have not been incorporated into 
the text. 

A few general observations are noted here, once and for all: First, like 
most speakers, Mr. Bryant frequently uses the short variants ‘im, ‘ét or ‘et, 
and 'ityá of suffixed forms of the auxiliary verb a’fim ‘to say’ to convey 
quotative mood. In formal speech these short forms would be replaced 
with the corresponding long forms a ím, a'ét, and a'ítyá. Second, the word 
‘atsaayuu (along with its variants ‘aayuu and nyaayuu) literally means 
‘thing’. In discourse, 'atsaayüu and its variants are often used as hesitation 
words, holding the floor for the speaker while he decides how best to 
express his next idea, and under such circumstances they are translated 
with the English hesitation word well. Mr. Bryant would like the literal 
meaning 'thing' always to be kept in mind. Finally, certain auxiliary verbs 
are often used as clause-linking devices, and in this use they are best 
translated into English as conjunctions; for further discussion see Miller 
(1993). 


Alphabet 
The Quechan language is written phonemically, using a practical 
orthography: 
Vowels: 
á,à like the a in about. 
aa a longer sound, like the a in father. 
e like the e in pet. 
ee the same sound, only held for a longer time. In certain contexts 


(for example, following th, sh, or ny), ee is lowered and sounds 
almost like the a in mad, only held for a longer time. 


i like the i in pit. 

ii like the i in machine, only held for a longer time. 
o like the o in pot. 

00 the same sound, only held for a longer time. 

u like the u in put. 


uu like the u in rule, only held for a longer time. 
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a this a, written without an accent, represents “schwa,” a special 
vowel whose pronunciation depends upon the sounds which 
surround it, as discussed below, and which may disappear or be 
relocated when prefixes are added to the word. 

a this vowel represents schwa in post-stress position, where it 
sounds like the e in government. 

Consonants: 

k like the k in sky. 

kw the same sound, but made with rounded lips. It sounds like the 
kw in backward. 

ky like the ky in backyard. 

l like the / in freely. 

lly to make this sound, put your tongue in position to say ly, then 
blow air out so that it goes around the sides of your tongue. 

ly like the Ili in million. This sound is made with the tip of the tongue 
touching the lower teeth. 
like the m in mom. 

n like Spanish n, as in bonito. 

ng like the ng in sing. This sound is found in few spoken words but 
many song words. 

ny like the ny in canyon. 

P like the p in spin. 

q a sound similar to k but pronounced farther back in the mouth. 

qw the same sound, but made with rounded lips. 

r a tapped or slightly trilled r, similar to the r in the Spanish 
pronunciation of María. 

S like Spanish s, as in peso. 

sh this is not like English sh; instead, it is a whistling sound made 
with the tip of the tongue at the roots of the teeth and slightly 
curled back. 

t like Spanish t, as in bonito. Made with the tongue touching the 
upper front teeth, or even between the front teeth. 

th like the th in this. 


ts 


like the ts in lots. 
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tt like English f, as in stun. Made with the tongue touching the roots 
of the upper front teeth. 

ty like the ty in the expression got ya! 

V like the v in very. 

w like the w in wet. 

x like the ch in German ach, or like Spanish j as in jota. 

xw the same sound, but made with rounded lips. 

y like the y in yes. 


this sound, known as “glottal stop”, is actually a brief period of 
silence made by closing the vocal cords. It is found in the English 
expressions uh-uh and uh-oh. 


Pronunciation tips: For many speakers, particularly those of the older 
generation, a vowel which begins a word is preceded by aspiration (a puff 
of air which some people think of as "a little h”). Aspiration disappears 
when the word is prefixed; for instance, while aspiration may be heard at 
the beginning of av'áak ‘he walked’, it is not heard in nyaav'áak ‘when he 
walked’. 

The vowels á and a are pronounced like the a in about. Unaccented a, 
on the other hand, represents an inorganic vowel known in the Yuman 
literature as “schwa,” and its pronunciation depends upon the sounds that 
surround it. For instance, when followed by y or between palatal consonants, 
unaccented a may be pronounced like the i in pit; when followed by w it 
may be pronounced like the u in put. Unaccented a may disappear or be 
relocated when a prefix is added to the word. A sequence of kw followed by 
unaccented a may be pronounced either kwa or, in casual speech, ku. 

When a stressed vowel is followed by y or w, the sounds are pronounced 
sequentially; they are not combined using English conventions. When 
pronouncing the sequence day, for instance, one first pronounces the aa 
sound (like the a in father) then pronounces the y sound (as in yes). When 
pronouncing the sequence éw, one first pronounces the e (like the e in pet) 
and then the w (as in wet). 


Grammar 


The grammar of Quechan is highly complex. A detailed description may be 
found in Halpern (1946, 1947) and a brief update in Miller (1997:25-32). The 
reader is encouraged to consult these sources. To provide some idea of the 
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extent to which Quechan differs from English, we mention here just a few 
of the most basic facts about the language. 

The basic word order is SUBJECT-OBJECT-VERB. Noun phrases are 
frequently omitted if their referents are understood. Sometimes a noun 
phrase is placed at the end of a sentence as an afterthought. A case marker 
indicates the function of the noun phrase in the sentence. 

Pronouns typically take the form of prefixes on the verb. There are also 
independent words for ‘I’, ‘me’, ‘you’, ‘we’, and ‘us’, but these are used 
primarily for emphasis. 

Plurals and nominalizations may be formed from basic verb stems 
in various complicated ways which include prefixation, suffixation, and 
changes in the length and/or quality of the stressed vowel. Many verbs 
have two plural forms: a collective/dual form and a distributive/multiple 
form. The use of plural forms is optional, except in the case of motion verbs 
and auxiliaries, where it is obligatory. 

While verb tenses are important in English, aspect and mood are 
important in Quechan. Progressive aspect is indicated by auxiliary verb 
constructions, and notions such as repetition, limited or interrupted 
duration, and sequentiality may be marked by suffixes on the verb. 
Irrealis mood (which indicates that an event has never or not yet taken 
place) is marked by means of a suffix on the verb, as are most other 
moods including optative, interrogative, and dubitative. Quotative mood 
is indicated by an auxiliary verb construction and imperative mood 
by a verbal prefix which fits into the same paradigm as the personal 
pronominal prefixes. 

Clauses are often linked together in long chains. A switch reference 
marker which follows the verb tells whether its subject is the same as or 
different from the subject of the following verb. 


Conventions 
The following conventions are used in this volume: 


* The text is divided into lines based on the prosodic characteristics 
(such as melody, rhythm, and pause) of the Quechan version. 
Where narration was halting or interrupted, syntactic criteria and 
Mr. Bryant’s judgment were used to determine line breaks. 

e Ifa prosodic line is too long to fit within a single graphic line, it 
is continued on a second graphic line. The second graphic line is 
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indented slightly. The translation of a prosodic line may also be 
spread over two graphic lines. 

e Each prosodic line of Ouechan is given a coherent translation in 
the facing column. To use the English translation as a key to the 
meaning of its Ouechan counterpart, compare a complete English 
line (which begins flush with the center margin and may wrap onto 
a second, indented graphic line) with a complete Quechan prosodic 
line (which begins flush with the left margin and may wrap onto a 
second, indented graphic line). 

e The text is divided into paragraphs on the basis of prosodic 
characteristics (such as melody and pause) of the Quechan version. 
Where narration was halting or interrupted, thematic criteria and 
Mr. Bryant's judgment were used to determine paragraph breaks. 
Prosodic paragraphs (and some thematic paragraphs) are separated 
by blank lines. 

e A series of three asterisks indicates that an interruption has taken 
place or material has been omitted. 

e When tor tt (each of which represents a distinct sound, as described 
above) is followed by t, th, ts, tt, or ty, a hyphen is used to separate 
the relevant symbols. 
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PÁRT II: 
THE QUECHAN LEGEND OF 
THE CREATION 


Retold in the Quechan Language 
by George Bryant 


DOI: 10.11647/OBP.0037.02 


'Amattáam nyakór,! 

Pa'iipáa Nyiikwanáam 'amáy 
kuuváatsonyts 

'amáttva vikavátsnya atséwk. 

'Atsaayüu ashtáum — 

vathí atháwotk vathí atháwotk 
athüm, 

ashtüum, 

nyáanyem atséwk. 


'Amáttnya atséwom athum, 
'axányenyts 'amáttnya aamáarok, 
maxáknyi, 

'aayüu, 

'amátt aküp vatáyts siivám, 
pa'iipáats xavík nyatsuuváayk. 
'Ashéntits Kukwiimáatt a'ét. 


Nyáanyts avuuváatk athüum, 

'ashéntontínyonyts 'Asákwiimáatt 
'et. 

Nyaanyony, 

iimáatt-ts thómayüuv aly'ém,? 

'atsaayüu, 

xaly'aatsxánom lyavíik, 

athüuk 'ét. 


Athüm, 

viitháwk, 

'akór alynyaayém, 
Kukwiimáattányts, 

* 'Ashútsáa!”3 

“ 'Antsénáa!"^ 

kaa'íts nyáany a'íim.^ 

“ 'Anyáats vi'ayáak, 
'axám 'áamk vi'ayáanyok, 
kaawíts makyí atháwom 'aytiuxa. 
Nya'ayáam, 
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Many years ago, 
the Great Person who was in the sky 


made this earth that is here. 
He gathered things — 
they were here and there, and so, 


he gathered them, 
and with those (things) he made it. 


He made the earth, and so, 

water covered the earth, 

and under it, 

well, 

there was a big cave, 

and two people lived there. 

One was Kukwiimáatt (Body of 
Flesh), they say. 

There he was, and so, 

the other one was 'Asákwiimáatt 
(Body of Fog), they say. 

That one, 

his body was not visible, 

well, 

he was like a ghost, 

he was, they say. 


So, 

here they were, 

and after a long time, 
Kukwiimdatt (said), 


“Little brother!” 

or “Older brother!” 

he said something like that. 

“I will go, 

I will go swimming along, 

and I will see whatever is there. 
When I have gone, 
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máanyts aafim nyáavi mavak 
'anyshuutháwk. 

Av'uuváanyok, 

xaméer 'atkavékxá.$ 

Nya'váak, 

nya'váak 'athám, 

nyáany nyakanáavxa, 

kaawits 'uuyüunya." 


Vanyaa'íim, 

Kukwiimáatt-ts 

'amátt uuküponya atspámok. 
'Axáts mattapéek viitháwm athüm, 


'axám áamk viiyáanyok, 
'amáyeny nyaaváamk, 
athót. 


Viiyáaxayk, 
eethóny shatpíittk, 
viithíinyk, 
viithíinyk, 

Ilyóq a'ím atspák. 


Avuuváaxaym, 

kaawíts a'ávok; 

kaawíts makyík thomayüuv 
aly'émtosáa, 

'atsuukanáavok uuváak 'etá, 


viiyáaxáym. 


Viiyáanyok — 

viiyáanyok, 

nyaaváamk. 

'Amáy nyaaváamk, 
eethónyam uutstáaq ayüuk, 
a'étá. 


you just sit here and wait for me. 


I will stay there, 

and later on I will come back. 
When I arrive, 

when I arrive, then 

I will tell you about that, 
(about) what I have seen." 


Having said this, 

Kukwiimdatt 

came out of the cave. 

There was a tremendous amount of 
water, and so, 

he went swimming along, 

and he got to the surface, 

he did. 


He went along, 

he had his eyes closed, 

and he came, 

and he came, 

he popped up (out of the water) and 
appeared. 

There he was, and suddenly, 

he heard something; 

he couldn’t see anything, but’ 


things had been explained to him, 
they say,? 
as he had gone along. 


He went along, 

he went along, 

and he got there. 

When he got to the surface, 

he opened his eyes and looked, 
they say. 


Nyáany, 

nyáany a'iim kanáav 'etá. 

A'étam athúm, 

'atsayúuk uuváak; 

tsáamaly ayüuk. 

Athótasáa, 

kaawits makyí ava aly'émk, 
'atsaayúu, 

'anyáanyanyts 'anyáaytank uuvám, 
ayüuk; 

'axáts aafim makyí atháw aaly'fim, 


aamáarok viitháwom, 
ayüuk. 


Alynyiithüutsk viiv'6owxayk 
athúm, 

“Kaawíts nyatséwam athúm 

'amatt vathí 

'atsaayúu 'uuxüuttk viitháwm;!? 

nyáanya 'atséw 'ím, 

'awfi ím, 

va'oonóom, 

pa'iipáa kwanyatsamíits nyáavi 
voonóontixá !! 

'atséwk nya'aavíirom."!? 


Nyáanyenyts, 
'atsaayüu ootséwonya alyuuváak.?? 


“Pa'iipayxa,” 

a'étk, 

kanáavok viiwáat. 

Alynyiithüutsk viitháwk, 

iisháaly nyamshoo'érnya 'axály 
shathüunk, 
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As for that, 

he had been told about that, they say.? 

And so, 

he sat looking at things; 

he looked at everything. 

However, 

there was nothing there, 

well, 

the sun was really bright, 

and he saw it; 

water was just everywhere, it was all 
over the place, 

it had flooded (the land) and there it 
was, 

and he saw it. 


He stood here thinking, and so, 


"Something made me, so that 

here on earth 

there would be good things; 

I am going to make them, 

I am going to do it, 

here I am, 

and there will be different kinds of 
people here 

when I have finished making them. " 


That (person), 

there he was, among the things he 
had made. 

“They will be alive,” 

he said, 

and he went on talking. 

He sat here thinking about it, 

and he put his index finger into the 
water, 
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shaakwiink vaawée vaawée 
awétk." 

Voondonyok, 

aashvaarok nyamaatsitsk awintik: 


* 'Axá vathány^ 
'ashawáamk av'oonóok 
'ashawáamk av'oonóok. 
Kuur a'im 

'amátt-ts atspákxa. 
Küur a'im 

'amátt-ts atspákxa." 


A'íim voonóot. 


'Atsaayüu, 

mas'éets atháum, 
nyaatháum; 

maxák atháwatk athüm, 
awíim avoonóoxaym, 
'amáynyi kayáamk vaayáa, 
nyáany, 

küur a'ím, 

'amátt-ts nyiitháwt.!é 


Athüm, 

viitháwnyok, 

arüvok 'et. 

'Atsaayüu, 
'anyáanyányts 

'amáy nyiivák atháum, 
arüvom aviivak 'eta. 


Kukwiimáatt-ts 'atsaayüu 'a'íi 
'antagór ashtüáum, 
mas'éenyily shtav'ótsk, 


and he stirred it, he went like this and 
like this. 

He went on doing it, 

he sang and accompanied (his song) 
with movement: 


“This water, 

I am moving it around, 
I am moving it around. 
In a little while, 

land will appear. 

In a little while, 

land will appear." 


He went on saying it. 


Well, 

there was mud, 

there was; 

it had been at the bottom, and so, 
he went on doing this, and suddenly, 
it went straight up to the surface, 
that (mud), 

and in a little while, 

land was there. 


So, 

there it was, 

and it dried out, they say. 

Well, 

that sun 

was in the sky, and so, 

(the mud) dried and there it was, 
they say. 


Kukwiimdatt got little sticks and 
things, 
and he stood them upright in the mud, 


awíim, 
voonóoxaym, 
'atsaayúu 'a'íits aatspáatsk athúm.17 


'Eethóots athótk, 
'ax'áats athótk awím,!? 
'atsaayüu nyikamáanentínyts, 


nyáany nyiitséwontik 'et. 

'Atsaayüu, 

'aanáaly, 

'aanáaly atséwontik awim. 

Avuuváaxaym, 

'ashéntontíts uuváak:!? 

'Asákwiimáatt a'iim,”° 

nyáanyts,?! 

thomayüuv alya'ém, 

iimáattenyts thomayüuv 
alya'émk;? 

'asá lyaviik. 


Nyáanyts 

shuutháwk uuváanyk; 

'akórtan lyavíim nyaa'ávok,? 
iiwáanyts kaa'émtan avatháum. 
Viiyáak, 

'akóortan viiyáak, 

'amáy kayáamk viiyáam, 
nyáanyi, 

shuutháwk uuváanyk, 


nyiirísh a'ím, 
nyaayüum, 
iiwáanyts apüyom, 
avuuváak 'etá. 


Ayáanypátxa lyavíik a'ét,”° 
'amáyoly. 
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and so, 
there they were, and suddenly, 
trees and things emerged from them. 


There were willows, 

there were cottonwoods, and so, 

(there were other) things that came 
from there as well, 

he made those too, they say. 

Well, 

mesquite, 

he made mesquite too. 

There he was, and suddenly, 

someone else was there too: 

he was called 'Asdkwiimdatt, 

that one, 

he was not visible, 

his body was not visible, 


it was like fog. 


That (person) 

had been waiting; 

it seemed like a long time to him,” 

and he felt uneasy about it. 

(Kukwiimáatt) had gone, 

he had gone a very long time ago, 

he had gone straight up, 

and at that point, 

CAsákwiimáatt) had been waiting for 
him, 

but there was nothing, 

and when he saw this, 

he was alarmed,” 

there he was, they say. 


He was eager to go too, 
up above. 
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'Amáy axávok ayüunypat a'ím, 


avuuváak a'etoma. 
Kukwiimáatt-ts makyi ooyémonya. 


Nyaa'fim, 
aafimk muuvílyk viiyáak 'etamá. 


'Axám áamk,27 

makyí ooyémxanya shamathíis 
athótk, 

aaíimk viiyáak 'étama. 


Viiyáak, 

viiyáaxaym, 

'atsaayúu nyiuukanáavok 'etá. 
Xiipük Kukwiimáatt uu'ítsonya, 


nyáany uukandavontik 'etá. 


Avathüum: 

nyáanya uukuunáavnya makyik 
a'áv aly'émk, 

makyík athtu lya'émk, 

athóxaym, 

'atsaayüu, 

'aayüu, 

'axám áamk viiyáaxayk, 

viiyáany, 

uutstáaqtsem athüum, 

'axányts alyaxávok, 

eethónyily.? 

Eethó kwa'ura'tur alyaxávok 
athúum, 

nyáanyəm, 

nyaanyiimánk, 


He wanted to go up above and look 
around too, 

there he was, they say. 

(He wanted to go) the way 
Kukwiimáatt had gone. 


So, 

he hurried off without a thought, 
they say. 

He swam, 

he did not know where he was going, 


he went along without a thought, 
they say. 

He went along, 

he went along, and suddenly, 

he was told things, they say.” 

Whatever had been said first to 
Kukwiimáatt, 

that (same thing) was told to him 
too, they say. ? 


This (is what) happened: 

he did not listen at all to what was 
said to him, 

not at all, 

and suddenly, 

well, 

well, 

he was swimming along, and suddenly, 

he was going along, 

and he opened (his eyes), 

and the water went in, 

into his eyes. 

It went into his eyeballs, and so, 


at that point, 
from then on, 


'atsaayúulya'émk 'etá. 
Eethóts tar 'ím.?! 


Nyáanyi, 

atháum, 

avuuváak 'éta. 

Athüm, 

uuváatosáa, 

'Asákwiimáatt 'atsaayüu tsáamoly 
alykwaskyfitanony athüuk a'ét.?? 

Viithawxayk,*4 

makyík tsáamoly 'aláay lya'émk 'et. 

Eethónyts athótk athót. 


Viiyáak, 

'amáttony ayáunypat a'ím, 
viiyáak. 

Kukwiimáatt ootséwats, 

nyáanya. 

'Amátteny apáask viiyáak viiyáak, 


kaathómk siiyáak athüm, 

* 'Amáttonyts tsapéev eekwéevok!" 

a'íim siiyáat.?* 

^Pa'iipáa — 

xalyavímtom 

pa'iipáa 'atáyk nyáavi nyatsuuváay 
nyaa'íim, 

makyí, 

makyí atíivxa'onká?" 

aaly'fim viiyáak. 


'Atsaayüu 'ashéntits — 

xaly'aatsxánom kwalyavíintinyts 
avuuváak awím, 

nyáanyts kanáavom a'íik 'etama. 

Kukwiimáatt-ts a'fim,*° 

“Wakatsavak! 
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he couldn’t see anything, they say. 
He was blind. 


At that point, 

it happened, 

and there he was, they say. 

It happened, 

and there he was, but 

all of 'Asdkwiimdatt’s other senses 
still remained, they say.? 

There they were, 

they had not all gone bad, they say. 

It was just his eyes. 


He went along, 

intending to look at the land in his turn, 

he went along. 

It was what Kukwiimdatt had made, 

that (land). 

He went and went, feeling his way 
along the ground, 

he went along somehow, and so, 

“The land is too small!” 

he said, going along. 

“People — 

it might be the case 

that many people are going to live 
here, 

and where, 

where will they settle?” 

he thought, going along. 


One being — 

the one who resembled also a ghost 
was there, and so, 

that one talked to him, they say. 

Kukwiimáatt said, 

“Be patient! 
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Madam, 

'atsaamánxayk va'oonóom, 

mayüumok," 'eta. 

Pa'iipáa Eethó Kwatáaronyts 
a'íim," 

nyáany a'íim ashétomá. 

Eethó Táar a'fim. 

'Atsayüu lya'émk a'ím. 

Nyáanyi, 

'amátt nyiinák, 

nyiinák, 

kaawíts ashtáum, 

mas'ée kaawíts ashtüum, 

nyáanyem, 

'atsaayüu kaawíts atséw aaly'íim 
voonóok 'etá, 

pa'iipáa kwalyavíinya. 

Nyaayüu kwapa'iipáynya. 


Nyáanyts 

'amáttnyi nyatsuuváay a'ím. 

Kukumáatt,?? 

Kukumáattonyts 'amátt atséwontik 

avoonóo lyaskyíik 'eta. 

Law ‘im ayüuk; 

Piipáa Eethó Kwatáarny kaawits 
kaawémem ayüu 'ím, 

athüuk 'et. 

Pa'iipáa Eethó Kwatáaronts a'ím, 

^Mayüu alyma'émtok ma'íiva? 


Pa'iipáa 'atséwk av'uuváak 'awitya. 


Nyáavets 'amátt vathí 
nyatsuuváayoxá," 
a'fik 'et. 


Kukwiimáatt-ts 
iiwáam xiipük atséw 'ím, 


Now, 

we are just beginning, 

as you can see," he said. 

CAsákwiimáatt) was called the Blind 
Person, 

that's what he was called, they say. 

He was called the Blind One. 

He couldn't see things, they say. 

At that point, 

he sat down there on the ground, 

he sat there, 

and he picked something up, 

he picked up some kind of mud, 

and with that, 

he went about making various kinds 
of things, they say, 

(things) that resembled people. 

Living things. 


Those (things) 

intended to live on the land. 

As for Kukwiimdatt, 

Kukwiimdatt was still 

making more land, they say. 

He turned his head quickly and looked; 

he wanted to see what the Blind 
Person was doing, 

he did, they say. 

The Blind Person said, 

"Can't you see? 

I am making people. 

They will live here on the land," 


he said, they say. 


Kukwiimdatt 
had intended to make them himself first, 


pa'iipaanyonyts nyáanyi atíiv 'ím,” 


'amáttnya, 

'amátt 'ootséwnyá. 

Nyáanyam, 

makyík aváts awíilya'ém a'éxaym, 
'akór awíim avuuváat. 


Uuváantixaym, 

Pa'iipáa Eethó Kwatáaranytsó? 
'atsaayúu atséwk, 

awím, 

kaawits atséwk, 

pa'iipáats nyiitséwk, 

a'étk, 

uuváatasá, 

Kukwiimáatt-ts uuváam 
nyáany aatsooyóoyk 'eta. 


Iisháalyányts, 

eeményonyts, 

'atsaayüu lyavéek 'etomá: 

xanamóo. 

Iimáattonyts kaawíts pa'iipáa lyavíi 
lya'émk; 

pa'iipáa mashoopóownya, 

nyáany lyavée lya'émk. 

Küur 'ím, 

kuutsanyüuv mattapéek 
voonóoxáym, 

Kukwiimáatt-ts atháum: 

ka'ak ka'ák awiim, 

'axály aatspáxk. 


Athúunyak, 
xáak uuthüutsk 'étoma.^ 
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and he had intended the people to 
settle there, 

(on) the land, 

(on) the land he had made. 

At that point, 

he had not made any yet, 

but (Asdkwiimdatt) was already 
doing it. 

As he was there, 

the Blind Person 

made things, 

and so, 

he made something, 

he made people, 

they say, 

there he was, but 

Kukwiimáatt was there, 

and (the Blind One) showed him 
those (people), they say. 


The hands, 

and the feet, 

they resembled something, they say: 

a duck. 

Their bodies were not like people's 
(bodies); 

the people you know about, 

they weren't like them. 

Soon, 

they were having a terrible argument, 
and suddenly 

Kukwiimdatt did it: 

he went kick! kick!, 

and he cast them into the water. 


This happened, 
and they became something different, 
they say. 
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'Axály kwanytsuuváayányts 
uuthüutsk 'im. 


Pa'iipáa Eethó Kwatáaronyts 
masharáyk mattapéek 'ím, 
mashuurayony nyamathótk ayáak 
'axály ataqshk, 


nyáany nyiaatooqwérok siiyáak 'etá. 


'Atsaayüu, 

'axám shuukwiin athüuk a'ét.*? 
Athüm, 

nyáany, 

nyaanyiivák athüuk 'etomá. 
'Axám shuukwíints.^ 

Nyáany atháum, 

nyiivák athüum. 


Matxáts viithíik 'etá. 

Nyáanyenyts, 

'atsaayüu 'atsiiráav apáyk 
vuuthíik 'et. 


Nyaathüum, 

nyaayüuk, 

Kukwiimáatt-ts atháum, 

eeménya, 

'atsaayüu, 

'axam shuukwíin nyáanya sharéq 
a'íinyok,^* 

nyeekwévok, 

tsáamoly awíi lya'émtom athüm, 

kaa'íts aatspáatsk, 

'atsaayüu, 

'atsiiráav, 

awíim, 

nyáany, 

nyáanyenyts athúum, 


They became water dwellers, they 
say. 


The Blind Person 

was terribly angry, and so, 

in his anger he went 

and he jumped in the water, 

he went following them, they say. 


Well, 

he became a whirlpool, they say. 
So, 

as for that, 

there he was, they say. 

A whirlpool. 

That's what he became, 

and there he was. 


A wind came, they say. 

That (wind), 

it came carrying sicknesses and 
things, they say. 


So, 

when he saw this, 

Kukwiimdatt did it, 

(with) his foot, 

or something, 

he tried to stop up that whirlpool, 


but he didn’t succeed, 

he didn’t do all of it, and so, 
some escaped, 

(some) things, 

sicknesses, 

and so, 

as for that, 

that’s what happened, 


nyiimánk, 
pa'iipáa 'atsuuráav av áarok athópk 'eta. 


Viiyáantik 'ím, 

'atsaayúu kaanáaványts. 

Kukwiimáatt-ts tsaamank, 

'atsaayúu, 

xaly'ánya atséwk 'etamá. 

'Atsaayúu, 

iisháaly nyamooshoo'óora 
nyáanyəm awíim: 

'amáyk tsayóq awím, 

nyáany awíim; 

'amáynyi, 

'anyaaxáap avány, 

'amáy nyiivák, 

nyáanyi,^? 

tsasvék avoonóoxáym, 

nyáanyiivák, 

'anyáayk uuvák 'et. 

Nyáanya 

xaly'áts athüuk 'eta. 


'Atsaayüu 'anóqom, 

'amáy kwathawonya 'anóqom, 
shalóxk oonóok, 

nyáany awíim, 

'atsaayüuts athüuk 'étoma. 
Xamshéts. 


Nyaanyom, 

tiinyáamom, 

'anyáayk athüuk 'et. 

Viithawot. 

'Aayúu 'antaqór avkwathawonya, 
asílyk athüm, 

'atsaayüu, 

atháum, 
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and because of that, 
people have gotten sick, they say. 


It goes on, they say, 

the story. 

Kukwiimdatt got started, 

well, 

he made the moon, they say. 
Well, 

he did it with his index finger: 


he spat on it, 

and that’s what he used; 

in the sky, 

that place where the sun sets, 
it was there in the sky, 

in that (place), 

he went about wiping it, and suddenly, 
there it was, 

and it was bright, they say. 
That 

was the moon, they say. 


There were small pieces of things, ** 
there were small pieces of the sky,” 
he went about gouging them out, 
that's what he did, 

and they became things, they say. 
(They became) stars. 


With that, 

at night, 

they shine, they say. 

There they are. 

As for the small things that are there, 
they fall in showers, 

well, 

they do, 
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ayaak, 

'amátt asílyok,* 

'amáttnyi asílyok. 
Mattapéek athám, 

shíiq shíiq a'fim viiyáanyok, 
nyáany, 

'amátt aváamok 'eta. 


Nyaa'fim, 

Kukwiimáatt-ts, 

"Vatháts, 

xaly'á vatháts 

makyík 'ashénti nyiivá alya'emxá. 
Viiyáak, 

vuu'áats lyavíik viiyáanyok, 
kwanyamék atspámk aváamxá." 


Pa'iipáa Eethó Kwatáarony a'íim,*? 

“Xaly'anyts viiyáanyok, 

amákoly nyaaváamk, 

takavék viithíik; 

'atsaayüu, 

'amátt nyamathíik, 

viithíinyok, 

takavék nyiuumáni aváamontixá. 

Nyáavets athóxá. 

'Atsaayüu tsáamoly 'atsakwíintom 
kwathütsony,^ 

'amáy kwathawonya 'atsakwíinom 
athám kwathttsony,°! 

nyáavets athóxá." 


Pa'iipáa Eethó Kwatáarenyts a'étk a'íim, 

^Nyáany 'ashoopóow 
aly'a'émtoká.?? 

Nyáany makyik atháulya'émxá, 

'aaly'étka'e," 

a'fik 'et. 


they go along, 

they fall in showers to earth, 

they fall in showers to the earth. 
There are a whole lot of them, and so, 
they leave streaks as they go, 

and as for that, 

they reach the earth, they say. 


Then, 

Kukwiimdatt (said), 

“This, 

this moon 

will not stay in one place. 

It will travel, 

it will travel as if (taking) steps, 

and it will come out at the other side.” 


He said to the Blind Person, 

“The moon goes along, 

it goes behind, 

and it comes back; 

well, 

it comes to that place, 

it comes this way, 

and it will return to its starting point. 
This will happen. 

Because I make everything turn, 


because I make the things in the sky 
turn, 
this will happen.” 


The Blind Person said, 
“I don’t believe that. 


That will never happen, 
I think,” 
he said, they say. 


Nya'fim oonóok. 


Nyáaviimánk 'et:53 
'atsaayúu, 
Kukwiimáattanyts, 

xiipúk, 

pa'iipáa ootséwanya kats'ák, 


'axály aatspáxom, 
nyaanyiimánk, 
masharáyk uuváak athüuk 'etá. 


Amák uuthiik athüm, 
Kukwiimáatt-ts, 

'aayüu, 

'amátt ootséwonya shaaxwérok, 
shaaxwérom athüum, 

xwéror 'ím viivák. 


Awiim uuváanyok, 
'atsaayüu, 
viitháwontim, 

oowéxats viitháwontim, 


nyáany alynyiithüutsk viivát. 


Kukwiimáattányts, 
'atsaayüu, 

pa'iipáa nyiitséw 'ím, 
avuuváaxáym, 

aváts awíi awétosáa, 
nyáanya aatspáxk, 
alyaatspáxomk awítya. 
A'íim, 

uuváak athüm, 
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He went on saying it. 


It started here, they say: 

well, 

Kukwiimáatt, 

first, 

he kicked the people that (the Blind 
Person) had made, 

he cast them into the water, 

and from then on, 

(the Blind Person) was angry with 
him, they say. 


After that, 
Kukwiimáatt, 
well, 
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he caused the earth he had made to spin, 


he caused it to spin, and so, 
here it is spinning. 


When he had done this, 

well, 

there were (other things) too, 

there were (other things) for him to 
do too,” 

and those (things) are what he was 
thinking about. 


Kukwiimáatt, 

well, 

he intended to make people, 
there he was, and right away, 
that (Blind One) did it (too), but 
(Kukwiimdatt) threw those out, 
he threw them away. 

So, 

there he was, and so, 
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'amáttnyi anak, 

mas'ée ashtúum, 

awiim: 

paiipáa nyiitséwk 'etoma. 
'Aayüu, 

mattaxavík aatsuumpap;°° 


nyáanyts 'amáttnyi nyatsuuváay a'ím. 


'Atsaayüu xiipük atséwk 'etá. 


Kwatsáants athüuk 'ím. 

Nyáany 'iipáats athüuk 'etá. 

Sanya'ák atséwontik 'etá. 

Kukwiimáatt-ts nyaawíntik athüm, 

Kwa'aapá 'iipáa atséwk, 

'iipáa atséwk, 

sanya'ák atséwontik awiik 'etomá. 

Nyaawiim, 

Kamayáa nyáany nyiiuutsáawontík 
'etá. 

Tipáa atséwk, 

sanya'ák atséwk. 

Nyaawíntik awíim, 

'atsaayüu, 

Xattpáa 'Anyáa 'iipáa atséwk, 

a'ím, 

sanya'ák atséwontik 'etá. 

Nyáavots avoonóom, 

*XXx57 

iiyáam oo'éevonya, 

nyáany nyiioo'éeyk 'et. 


Athüum, 

viitháwtosáa, 

Kwatsáan, 

sanya'ákonyts, 

“Makyik 'axóttk athüulya'émk," 
a'fim avuuváak 'etá. 


he sat on the ground, 

and he picked up some mud, 

and he did it: 

he made people, they say. 

Well, 

there were couples in four places; 

he intended them to live on the land. 

They were the first things he made, 
they say. 

They were Quechans. 

That one was a man, they say. 

He also made a woman, they say. 

When Kukwiimdatt had done this, 

he made a Cocopa man, 

he made a man, 

and he also made a woman, they say. 

Then, 

he made those Kamias in the same 
way, they say.°° 

He made a man, 

and he made a woman. 

When he had done this, 

well, 

he made a Maricopa man, 

and so, 

he made a woman too, they say. 

These (people) were around here, 

and as for the languages that they spoke, 

he taught these to them, they say. 


So, 

there they were, but 

as for the Quechan, 

the woman, 

“It’s not good at all,” 

she said as she was there, they say. 


Nyaa'íim, 

xavíkom ootséwonya,°® 
nyáanya 

mattxavík nyaatháum, 

xáak atháwk athüts a'éxayk— 


nyáany makyík áar aly'émk,? 
sanya'ákonyts. 


Nyáany, 

sany'ákonyts avuuváanyok, 

makyík nyáava áar aly'émtok 
athüm, 

viiyáak, 

makyí avák, 

kaathómk siivák. 


Pa'iipáa Eethó Kwatáaronyts 
makyík 'akór alyava alya'émtosa,9? 
nyáanyi, 

viithíik, 

viithíik a'ím, 

'axám athíik atspák a'ím; 
sanya'áknya, 

ayüuk, 

siithíik, 

aváamk a'im.* 


Nyáany a'fim, 

kanáavok,?? 

“Kukwiimaatt-ts 'atsaaytiu 'atáyom 
atséwk,9? 

kanáavtosáa, 

makyík ma'áv alyma'émtoxá. 

Makyík kaawíts mawéeyontiyüm," 

a'íim, 

a'fik 'etoma. 
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Then, 

(each) pair that he had made, 

that (pair) 

became a couple, 

and (the couples) were supposed to 
be in different places— 

and she did not want that at all, 

the woman. 


As for that, 

the woman was there, 

and she did not want this at all, and 
SO, 

she went off, 

and she stayed somewhere, 

she stayed over there doing something. 


The Blind Person 

was never very far away, 

and at that point, 

he came, 

he came, they say, 

he came up out of the water, they say; 
and as for the woman, 

he saw her, 

and he came, 

and he got there, they say. 


That’s what he said, 
he told her, 
“Kukwiimdatt makes many things, 


and he tells about them, but 

you must never listen to him. 

He can never do anything for you,” 
he said, 

he said it, they say. 
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“ 'Anyép 'anyka'ávak, 

'anyáa 'uu'ítseny katháum, 

nyaanyiimánok,* 

'atsaayüu 'atáiyom manyuuwítsxá. 

'Atsaayüu 'atayom mamáam 
avmuuváaxá 

'anyáa kwashíintonyám."6 


Nyaamák, 

Kukwiimáatt-ts shoopóowk ‘eta. 

Shoopóow; 

“Makyik 'anyáa nya'áv aly'émk$* 

nyaa'uuváam," a'íim, 

uukanáavok 'etá. 

“Maanyts makyik 'anyép 'uu'ítseny 
ma'áv alyma'émk, 
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nyáany, 

nyaanyiimánk, 

máanyts mathüum! 

'Anyakamáanenyts mathüm, 

nyiinyatatpóoyxá!" 

'íik 'eta. 


Nyaa'fim, 

matxávik shathómpk, 
uuráwk, 

tsaqwérok viiv'óowk a'im. 


'Atsaayüu, 

kwas'eethéets,9? 

'atsaayüu kwas'iitsthíts 
viikwathawnya,”° 

nyáany nyiikwakyáavok a'ím, 

'atsaayüu, 

avuuváaxaym, 

avkoov'óowenyts mattapéek 'etá."! 

Oov'óowk mattapéem, 


“Listen to me, 

and do what I say, 

and from now on, 

you will have many things. 
You will eat many things 


each day." 


After that, 

Kukwiimdatt knew about it, they say. 
He knew about it; 

“She never listens to me 

when I am there,” he said, 

and he explained it to her, they say. 
“You never listen to what I say, 


and as for that, 

for that reason, 

it is you! 

Even though you are my offspring, 
I will kill you!” 

he said, they say. 


Then, 

he faced the north, 
and he did it fast, 

he stood there talking. 


Well, 
a doctor, 
the doctors that were there, 


he asked them for something, 
and, well, 

there he was, and suddenly, 
the rain was terrible, they say. 
It rained terribly, 


viitháwnyok, 
viitháwnyok, 
'anyáa tsuumpápom kayáamk 'eta. 


Nyáanyəm,”? 

'amáttany aamáarem'áshk, 
'étama. 

Aamárantík a'íim 'itya.7? 


Uuváxáyk,"* 

Kwatsáan 'iipáany nyáanyi 
aatsoonóoy aly'émk 'eta.”° 

Nyáanyi xáak uuváam athüm," 

nyaathtum,” 

nyaanyi, 

amtilyk aím,” 

Marxókavék a'ím. 

'fis, 

nyiikamáanonyá — 

pa'iipáats athüáulya'émtosáa, 

kaawits 'iipáyk viithíkontím — 

nyáany awíim uuthüutsk 'etama.*° 


Xáak atháum, 

awíim, 

vanyoonóom; 

aváts xáak avám,?! 

nyáanya, 

makyík awii lya'émtom; 

Marxókavék a'ím amtly. 

Nyáany Kwatsáan xiipükts 
athüum 'ityá. *? 


Nyáanyiimánk, 
kaawíts atséwontík avoonóok 'etá. 


'Atsaayüu, 
'Ashpáa atséwk, 
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it continued, 
and it continued, 
it went on for four days, they say. 


At that point, 

once again (water) flooded the land, 
they say. 

It flooded it again, they say. 


There he was, and suddenly, 

he decided not to abandon the 
Quechan man there. 

He was there on one side, and so, 

then, 

at that point, 

he decided to name him, 

and he called him Marxókavék. 

But, 

as for the others — 

they weren't people (any more), but 

they were other kinds of living things? — 

he did that and they became 
(animals), they say. 

They were different, 

and so, 

there they were; 

and this one was different from them, 

and as for him, 

(Kukwiimáatt) didn't do anything to him; 

Marxókavék was his name. 

He was the first Quechan, they say. 


Starting there, 

(Marxókavék) went about making 
other things, they say. 

Well, 

he made Eagle, 
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Xatalawé atséwk, 

Xataküly awiim, 

'Aqáaq awiim, 

Namás, 

Maxwét, 

'Amó, 

'Apén, 

Maxwaa, 

'Atsa'ór, 

'Aqáaq, 

awíim siiwáak 'etá.9? 

Xiipúk, 

'atsaayúu ootséwanyts tsáamaly 
takyéevak, 

'axóttk avoonóok 'etama. 

'Axóttk avatiivk athúm, 

nyatsuuváayk avatíivom. 

Avoonóoxaym, 


iiwáanyts saqasaq a'fi kaa'émk 
viitháwom athüm, 

matta'íim, 

nyiixüu 'etk; 

mattanyüuv 'etk, 

voonóok 'étomá. 

Nyáava ayüuk athúm, 

Kukwiimáatt-ts masharáyk. 

Kaawits aqásem'áshom; 

tsáamoly fim, 

shaaíimontixá. 

Nyaa'étk awíim athüm, 


'axány kwiixáalyts viithíik,? 
'amáttnya aamáarok 'et. 
Viiyáak viiyáaxaym — 
'atsaayüuts viiyáanyok, 
'Aqáaqts siivám,® 

nyáanya, 


he made Coyote, 

he did Mountain Lion, 

he did Raven, 

Raccoon, 

Bear, 

Sheep, 

Beaver, 

Badger, 

Hawk, 

and Raven, 

he went about doing them, they say. 

At first, 

the things he had made were all 
together, 

and they were fine, they say. 

They were fine, and so, 

they were living (together). 

They were there for some time, and 
suddenly, 

they must have gotten restless, and 
so, 

they were talking about each other, 

and they were making a ruckus; 

they were going to fight with each other, 

there they were, they say. 

Seeing this, 

Kukwiimáatt got angry. 

Once again he summoned something; 

they would all come to an end, 

he would destroy them again. 

When he decided to do it he did it, 
and so, 

a flood of water came, 

and it flooded the land, they say. 

It went on and on — 

there was something there, 

Raven was sitting there, 

and at that point, 


makyík nyáany tapúy lya'émxá, 
a'íim awiim, 
kaa'émk avoonóom, 


nyáanyi asáttk 'etama. 
'Axányts asáttk. 


Nyaa'iim,*° 

“Nyaanyamaam, 

nyáanyi amánom, 

pa'iipáa xáam uuthüutsxá. 

Makyík matsakyéevok 
manytsuuváay lya'émxá. 

Makyím xáak moonóok mathüm, 

nyáanyi, 

malyavíik avmoonóotiya." 
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Athüum, 

viitháwxáym, 
Kukwiimáattonyts, 
nyaa'íntik 

kaawíts atséw 'ím avuuváak, 
a'étontiva. 

Pa'iipáats, 

pa'iipáa uu'ítsonya,?? 
nyiitséwontík.9?? 

Nyáanyts aaíimk avoonóok, 
'atsaayüu xiipük oowéxanyá, 


makyík awíts aly'émtüm, 
nyáanyiimánk awítsxá.?? 
A'íim a'íik 'etá. 

Athüm, 

pa'iipáats,?! 

pa'iipáa nyáanyányts — 
'iitspátsəts, 

mashtxáats — 
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(the flood) would not kill any of them, 

he decided, and so, 

he went about saying something (to 
end the flood), 

and the water receded, they say. 

The water receded. 


Then, 

“Finally, 

from now on, 

people will be different. 

You won't live together any more. 


You will be in different places, and so, 
there, 
you will do things in your own way.” 


So, 

they were there, and suddenly, 

Kukwiimáatt, 

when he said it again, 

he was intending to make something, 

he must have been intending (to do so). 

People, 

the ones he called people, 

he made more of them. 

They went about doing as they pleased, 

and the things they should have done 
the first time, 

but never did, 

starting now they would do them. 

He said so, they say. 

So, 

people, 

those people — 

men, 

girls — 
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sanyts'áakts athúum, 
xuumáarts nyaathúum. 
Nyáavom kwaatspáatsonyts, 
avoonóom athüm, 


'atsaayüu nyiioo'éeyk 'etoma. 


Nyáanyom, 

nyaanyiimánk, 
nyiioo'éeyom, 

kaawits shoopóowk athüm; 
iiwáam uuthüuts a'ím. 


Pa'iipáanyenyts, 
katsuukyáavok a'ét,? 
viikwathawonyts. 
Nyáany, 


'atsaayüu shoopóowk athüm. 


'Atsaayüu, 


uushiit tsáamoly shoopóoweontik 


atháum, 
Kukwiimáatt-ts 
iiwáam athüum: 
pa'iipáa 'ashénti, 
sanya'ák 'ashént xo 
áa, 
pa'iipáats — 
sanya'ák 'ashénti, 
uutháavok 'etá. 


Uutháavoxáym, 
maxáyts nyiivák 'etá. 


Sanya'ákonyts as'áwom, 
'ashéntits avuuváantik 'etá. 


Nyáanya 

vatsíits athüuk 'et. 
Kumastamxó, 
Kumastamxó a'ím, 


there were women, 

and there were children. 

The (people) who appeared at this point, 

there they were, and so, 

he taught them things, they say. 

At that point, 

starting there, 

he taught them 

(so that) they would know something; 

he intended them to do things for 
themselves. 

Those people, 

they asked for things, they say, 

the ones who were there. 

In that way, 

they came to know things. 

Well, 

they came to know all of their names, 
and so, 

Kukwiimáatt 

did it himself: 

one person, 

one woman, or 

yes, 

it was a person — 

one woman, 

(Kukwiimdatt) got together with her, 
they say. 

He got together with her, and right away, 

there was a boy, they say. 


The woman had given birth, 

and soon another child was there too, 
they say. 

That one 

was a daughter, they say. 

Kumastamxó, 

(the boy) was called Kumastamxó, 


shiimúlyts a'ityá. 
'Atsaayúu, 
Xaanyé uu'íts, 


nyáanya shiimülyts. 


Nyáanyenyts, 

avuuváak 'et. 

Nyáanyts xiipük alytanák athüuk 'et. 
Avoonoontik 'etá. 

Shiimülyts avoonóok athüm,?* 
Xiipáa 'etk, 

'atsaayüu xatalwénya a'ím 'etá. 
Mat'á a'íim,” 

talypó uu'íits, 

Maavé, 

'aavé taaxán nyáany a'íim 'íikəta. 
Alya'óots uu'ítsnyá, 

'ashée a'íim 'fik 'et. 


Nyáava, 

shiimüly vatháts, 
'atsaayüu, 

'iipáak ayémk athüum, 
siiwáak athüuk 'etoma. 


Xx x96 


Mashaxáyts na'áyvok avuuváak, 


nyáanyem shiimüly atháwk awityá. 


Na'ayonya. 

Nyaathüum, 

makyik sata'ótseny nyiiáay lya'émk 
avuuváak; 

mashtxáats nyaathtum makyik 
shiimúly nyiiáaylya'émk. 

Maxayonyts, 

uuxamíixaym, 

maxayonyts shiimtlyk 'ityá. 
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that was his clan name, they say. 

Well, 

what they called (the girl) was 
Xaanyé (Frog), 

that was her clan name. 


That one, 

there he was, they say. 

He was the first leader, they say.?? 
(Others) were there too, they say. 
The clans were there, and so, 
Xiipáa, they say, 

that means coyote or something, they say. 
Mat'd, they say, 

what it means is roadrunner, 

and Maavé, 

that means rattlesnake, they say. 
The one they call Alya'óots, 

(that) means buzzard, they say. 


As for these, 

these clan names, 

well, 

they follow the male line of descent, 

and they continue, they say. 

A girl has a father, 

and from him she gets her name. 

(From) her father. 

Then, 

she never does pass the name on to 
her children; 

if they are girls they do not pass on 
their clan names. 

The boy, 

when he fathers children, 

the boy carries the clan name, they say. 
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Nyáanyts xuutsamáar shiimüly 
nyiiáayk.? 

Sanyts'áakonyts 

a'ífim voonóonyok, 


nyaapüyem, 
nyaanyamáam. 
Namák 'et. 

'fis 

aváts, 

siiwáa lyaskyíik. 


'Aavé kwatáyonyts, 

nyáanyi, 

aatspaatsontik 'etamá. 
Atséwom aatspáatsk; 

'aavé taaxán a'ím,?9 

'aavé síi a'ét, 
kwaatsnyii'áalyk 'et, 
xam'aavíir a'ím, 

'aksár, 

xan'aapüuk 'fikom;?? 

nyáany tsáamoly atséwk 'eta. 
'Aavéts, 

'aavéts avuuthüutsk athüm 'ítya. 


Marxókavékts 

avuuváak 'eta. 

Piipáa nyiiwík — 
Kukwiimáatt-ts uuváam, 
nyáanyts nyiiwík.!?! 
Avuuváaxaym, 

'aavényts tsakyiwk 'etoma. 


Nyáany avuuváaxaym, 
tsakyiwatom athüm, 
apüyk 'eta. 


He is the one who gives his children 
their clan name. 

The women 

go on being called (by their clan 
name all their lives), 

and when they die, 

that is the end of it. 

They leave it behind, they say. 

But 

that (man), 

(his clan name) still continues. 


The big snakes, 

at that point, 

they appeared, they say. 

He made them and they appeared; 

they were called rattlesnakes, 

they were called gopher snakes, 

they were called red racers, 

they were called water snakes, 

and sidewinders, 

and they were called king snakes; 

he made all of those, they say. 

Snakes, 

that's what kind of snakes they were, 
they say.1°° 


Marxókavék 

was there, they say. 

He helped people — 
Kukwiimáatt was there, 
and he was the one who helped people. 
(Marxókavék) was there, and suddenly, 
a snake bit him, they say. 


There he was, and suddenly, 
and it bit him, and so, 
he died, they say. 


Apúyam ayúuxayk, 


Kukwiimáatt-ts ookavék, 
ookavékom 'iipáyk athüntik 'et. 


Aványa, 

'atsaayüu, 

'aavé, 

'aavé kwatsakyíwəny, 

nyáanyi, 

nyáany atháwk, 

aaxwésxwéshk, 

'aayüu matxávily xwéror awétk 
atáp,!9? 

avats.1°4 

Nyáanyi, 

nyáanyiiáapk 'etá. 

Nyaanyiimánk, 

mattooxaméeyk voonóoxaym, 

'atsaayüu, 

'axály oonóots, 

'amáy oonóok athum, 

athüuk 'etá. 

'Aavéts uuthüutstosáa, 

xáam uuthütsk athüm.!9» 


'Amáy 'Aavé a'ét. 

Nyáanyts 'amayony uuváak; 
ayérok lyavíik uuváak 'ityá. 
Nyáanyiimánk, ^6 
pa'iipáats, 
pa'iipaanyonyts 
xuumáar nyiivasháwk uuváxaym, 7 


'aláayk avuuváxaym, 


'aayüu kanáavok 'etá. 
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When he saw that (Marxókavék) 
had died, 

Kukwiimdatt brought him back, 

he brought him back (so that) he was 
alive again, they say. 

That one, 

well, 

the snake, 

the snake that had bitten him, 

at that point, 

he took that (snake), 

and he spun him, 

he threw him and sent him spinning 
to the north, 

this one (did). 

There, 

he threw him there, they say. 

Starting then, 

(the snake) went about reproducing, 

and, well, 

they are in the water, 

they are in the sky, 

they are, they say. 

They are snakes, but 

they are different kinds. 


He is called 'Amáy 'Aavé (Sky Snake). 

He is the one who is up in the sky; 

he seems to be flying, they say. 

Starting then, 

people, 

the people — 

when they were taking care of 
children, then suddenly, 

if (one of the kids) was bad, then 
suddenly, 

they would tell him things, they say. 
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“Athtum, 

nyamuuvam, 

'atsaayúu 'aave kwa'atsláytsony 
nyii'aqaasom, ^? 

apak 

veemawémxá!" 

a'fik 'eta. 


Athüum, 

viitháwnyok, 

pa'iipáany iiwáatsonyts sàqasáq 'etom; 

makyík mattshoopóow 'ím 
athüulya'émk, 

mattvaashqwék 'ím. 


Kukwiimáattonyts 

nyáany ayüuk awétsáa, 

Xcx109 

"Viitháwnyok, 

nyaa'aláaytanom,!!? 

'atsaayüu, 

'atsaayüu, 

aví 'a'áw aráa 'ím; 

nyáanya, 

'aayüu aráak mattapéem 
mayüutxá." 

Nyáany a'ét. 


'Amátt énon, 

énonon ‘i av'áarom, 

nyáany ashék 'ityá. 

Nyáanyi aqásom, 
nyiiqáasom, 

pa'iipáa nyiitatpóoy 'ím. 
A'étosáa, 

Kumastamxó 

xuumayonyts, 

nyáany xuumáyonyts a'ím.!!! 


“So, 

as you are here, 

I will summon the bad snakes and 
things, 

and they will come here 

and take you away!” 

they said, they say. 


So, 

there they were, 

and people were restless; 

they never had gotten to know each 
other, 

and they disliked each other, they say. 


Kukwiimdatt 

must have seen that, but 

“Here they are, 

and if they are bad, 

well, 

well, 

a fire will blaze up there; 

as for that, 

you will see things blaze up in a 
terrible way.” 

That’s what he said. 


As for earthquakes, 

(the earth) has always quaked, 

and that’s what he named them, they say. 
He summoned them there, 

he summoned them, 

and they killed people, they say. 
However, 

Kumastamxó 

was his son, 

he was his son, they say. 


Pa'iipáa 'atáyom ashtáum — 

'atsaayúu, 

'amátt akúp mattapéets viivák 'etama. 

Vatáyk, 

nyáanya, 

nyáanyily tsakxávak awim, 

'atsaayúu 'avíits mattapéek 
viitháwm athum, 

awíim, 

'asá kwanályts athúuk awím, 


'atsaayúu, 

xatsúurək nyiináamk viitháwm,!!2 
nyáanyi. 

Nyáany awiim 

ashtúum, 

nyáany, 

'atsaayúu, 

'amátt akúp 'avuuyáany aatspíitt.:13 


'Atskwaráanyts athúum, 

'amátt énanyts athúum, 

'atsaayúu 'axá sa'ílynya awíim, 

'aayúu, 

kaawémtom athúm, 

'amáytan axávak athúm, 

viiyáanyk viiyáanyk viiyáanyok, 

viiyáaxaym, 

asáttom. 

'Atsaayüu, 

nyaanyiimánok, 

'atsaayüuts nyiitháwom ooyóov 
av'áarok 'ityá. 

'Avíits, 

'avíi kwa'uutta'üuttányts athótk, 

'avíi kwa'alméenyonyts athótk 
athtium 'ityá, 

nyáanyem. 
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He got many people together — 

well, 

there was a great cave there, they say. 

It was big, 

that (cave), 

and he took them in there, and so, 

there were big rocks and things, and 
SO, 

he did it, 

and there was snow that had fallen, 
and so, 

well, 

it was terribly cold, 

there. 

That’s what he did, 

he gathered it, 

that (snow), 

and, well, 

he blocked the entrances to the cave. 


There was a fire, 

and there was an earthquake, 

and he did something to the ocean, 

well, 

I don’t know what he did, but 

it went right up into the sky, and so, 

it went on and on and on, 

it went on, and suddenly 

it receded. 

Well, 

from then on, 

things have been there that are still 
seen today, they say. !!* 

Rocks, 

there are round rocks, 

and there are tall mountains, they 
say, 

because of that. 
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'Axányanyts awíim 'ityá. 
'Axá mattkwatsapéets. 


Athúum, 

viiyáaxaym, 

viitháwnyok, 

taarawíik viitháwk 'etá. 
'Atsaayüu tsáamoly viiyáak, 
'axóttk kayáamk viiyáat, 


athót kwayuulyavíim ayüuk 'etoma. 


Athüum, 

oonóoxaym, 

'anyáa 'ashéntok alyaváamk athüm, "5 

Kukumáatt vatsíinyonyts 
masharáyk 'etomá. 

Makyik uutar'áy lya'émk a'ím, 

kaathómk a'ím. 

Kaawíts awéey lya'émk 'et. 

A'étk 'étoma. 

Sanyts'áakts nyáany lyavée 
av'áarom maytuk.!!” 

Ayüutk av'áarteom athüm,!? 

nyáanyiimánk, 

'atsaayüu, 

kaawém, 

kaathóm, 

'aláayapat aaly'iim uuváak 
uuváaxáym, !? 

kwas'iithíik awíi 'ím, 

mattatháwk 'eta. 

Nyáanyts mattatháwk awíim, 


nyáanya, 
apüyk a'ávtank waatsavátank, 
apüyk viiyáak 'etoma. 


Athüum, 
viithíknyok,? 


The water did it, they say. 
A huge amount of water. 


So, 

(life) went on, and soon, 

there they were, 

they recovered, they say. 

Everything went on, 

it was going straight in a good (direction), 

that's how it appeared to be, they say. 

So, 

there they were, and suddenly, 

one day came, and so, !!é 

Kukwiimdatt’s daughter got angry, 
they say. 

He didn't take care of her at all, she said, 

that's how he was, she said. 

He didn't do anything for her, she said. 

She was just saying that, they say. 

Women have always been like that, 
as you see. 

He ignored her, and so, 

starting then, 

well, 

she did something, 

she behaved somehow, 

she was thinking about being bad in 
turn, and suddenly, 

she decided to use her powers, 

and she bewitched him, they say. 

That (daughter of his) bewitched him, 
and so, 

as for him, 

he felt himself slowly dying, '?? 

he was going along dying, they say. 


So, 
he lay there, 


Kumastamxó kanáavok a'ím. 

“Maanyts, 

'atsaayúu nyikamáanoenya 
matséwxá," 

a'íim, 

kanáavək 'eta. 

Nyaa'iim, 

apúyk 'etama. 


Nyaapttyom, 

'atsaayüu, 

iimáattonya, 

awíim, 

'atsaayüu mapís uuwítsnya lyaviik 
uutsáaw, 

nyáany uutsáawk awím, 

ootanyéy a'ím avoonóonyok, 


awíik 'etoma. 


Nyaanyiimánk, 
tsuunyüuts av'áarek athütya.'? 


Nyáavom, 
athüu av'áarok. 


Xatalwéts 

'atsaayüu nyáava avkwathütsony 
ayüutank uuváanyok, 

mattáam nyakórtanom ayüuk 
uuváak. 

Nyáany lyavíi xalyavíik 'eta. 


Pa'iipáa nyiikwanáamts athüu a'ím, 

Kukwiimáatt 'atsuuthüutsnya lyavii 
a'ím,!?3 

athótosáa, 

makyík shoopóow aly'émk, 
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and he talked to Kumastamxó. 
*You, 
you will make the rest of the things,” 


he said, 

and he told him (what to do), they say. 
Then, 

he died, they say. 


When he died, 

well, 

as for his body, 

they did it, 

they did what they do nowadays, 


that's what they did, and so, 

they went about getting ready to 
cremate him, 

they did it, they say. 


From then on, 

(people) have always followed that 
example. 

At this point, 

they always do it. 


Coyote 

had been watching all these things 
that had happened, 

he had been watching for a very long 
time, for years. 

Perhaps he wanted to be like that, 
they say. 

He wanted to be a great person, 

he wanted to resemble Kukwiimdatt 
in character, 

he did, but 

he didn't realize, 
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tosáa, 
'atsaayüáu nyáany uuthüutsonyts 


aafimk atháuly'émk athópka 'et. 

Uuthütsonyts 'atsaayüu 
nyiikwanáamtan, 

nyiikatsámtank viitháwm, 

nyaanyiimánk, 

athúum, 

athúu av'áark athüuk 'etoma. 


A'ávaly'émk, 

avuuváak athüm. 

'Atsaayüu, 

Kukwiimáatt nyáany iimáatt 
atháwnyok kaathómxas awfi 
kaawémxayk, 

nyaanyiimánk, "^ 

nyiináam a'ím, 

nyiikwanáamts athüu 'ím. 

Athüum, 

atséwk, 

'atsaayüu atséwk avoonóot. 

Ootanyék, 

awíim, 

nyáavi athíkxáym, 

viithíkom, 

pa'iipáanyenyts a'ítsk voonóok 
'etá. 125 

Mattuutsuupáayk, 

mattuutsuupáayk athüum a'fim, 


viiwáak, 

^Kaspérok!!?é 
Kakwanamiik! 
Mattkuutar'üytsok!"?7 
a'íik a'ím. 
Voonóoxáym, 


however, 

that those things that (Kukwiimdatt) 
had done 

were not done lightly, they say. 

(The things) he did were great things, 


they outdid (all other deeds), 

and from then on, 

(people) have done them, 

they have always done them, they say. 


He didn't listen, 

and there he was. 

Well, 

he was planning to take a piece of 
Kukwiimdatt’s body somehow, 


and from that point, 

he intended to be great, 

he intended to be a great (person). 

So, 

he made it, 

he went about making it. 

They cremated (Kukwiimdatt), 

and so, 

he lay here, and suddenly, 

as he lay here, 

the people went about saying things, 
they say. 

They comforted each other, 

they said things in order to comfort 
each other, 

they went along (saying), 

“Be strong! 

Be brave! 

Take care of each other!” 

they said, they say. 

There they were, and suddenly, 


Xatalwényanyts avéshk axávak, 
iiwáanya athawk 'et. 


Nyaatháwk athúm, 

'anyáavik shathómpk veeyémk 'eta.18 

Avéshk viiyáanyak viiyáanyam, 

'atsaayúu, 

'avíits 'améek 'ashéntak nyáanyi 
av'óowk, 

av'óowm, 

ayúuk athúm, 

nyáanyi nyaaváamk, 

'atsaayüunya — 

iiwáanya — 

asóok 'et.'?° 


Nyáany 'atsaayüu 'axáyts,!?? 
iimáattk aatspáats,?! 

iiwáa, 

iiwáanyok. 

Avík aatspáatsk, 

'amáttnyi atüsk 'et. 
Nyaanyiimánk, 

'atsaayüu a'íim ashét: 

'Avíi 'Axás a'iim. 
Nyaanyiimánk a'ím 'itya. 


Nyáany athüntim athüm, 
Xatalwényonyts,? 

nyaamáam, 

pa'iipáa nyaakwévets athótosáa, 
'atsaayüu, 

nyaakwév athüum, 

athóoyvok uuváanyok. 
Nyáanyiimánk, 

'atsaayüu kamánk athüuk 'etá,!'?? 
'atsuuwítsnyá.!? 
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that Coyote ran in, 

and he took (Kukwiimdatt’s) heart, 
they say. 

He took it, and so, 

he went off heading east, they say. 

He ran on and on, 

and, well, 

there was one tall mountain standing 
there, 

it was standing there, 

and he saw it, and so, 

when he got there, 

that thing — 

the heart — 

he ate it, they say. 


It was a wet thing, 

it came out of (Kukwiimdatt’s) body, 

his chest, 

from his chest. 

It came from there, 

and it dripped on the ground, they say. 

Starting then, 

they named it something: 

they called it Greasy Mountain. 

Since then it has been called (that), 
they say. 


That's what he did, and so, 

that Coyote, 

that's all, 

he's a good-for-nothing person, but 
well, 

he's good for nothing, 

that's his character. 

That's where it comes from, 

things result from that, they say, 
the things he does. 
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'Atsaayúu iiwáa aathóm, 

nyáanya aaxnók. 

Athüum, 

nyáany lyavíik athüuk 'eta.135 

Pa'iipáa nyaakwévats. 

Pa'iipáa — 

pa'iipáa tsakwshá nyaakwévots 
atháum, 

atháum, 

athüuk 'etoma.!?6 


Kumastamxóts nyáanyi 
tsaamánok,'? 

nyakóny uuwítsnya awíinypátk 
uuváak athüm, 

uuváaxayk, 

'atsaayüu a'ávok 'et. 

Kaanáav viithíkom: 

'atsaayüuts — 

'aavé taaxan vatáytants 

avuuváak, 

'atsaayüu 'axótt lya'émk, 

'atsaayüu 'aláay athüm, 

awím, 

pa'iipáanyts uuwár aly'ém. 


Nyáanyi ayüu lyavíik 

piipáa, 

'jipáats, 

nyiikwanáamts avuuváanypatk awim 

'atsaayüu, 

'atsaráav mattkwatspée athüuk 
'etomá. 138 

Athüm, 

nyaayüuk athüm, 

piipáa, 

piipáanyenyts avuuváam 
avathíkom, 


He turns his heart towards it, 

and he gets sick from it. 

So, 

that's what he was like, they say. 

He was a good-for-nothing person. 

A person — 

he was a person whose head was 
good for nothing, 

and so, 

it happened, they say. 


Kumastamxó started there, 


he went about doing the things his 
father had done, and so, 

there he was, and suddenly, 

he heard something, they say. 

There was a story: 

something — 

a big rattlesnake 

was around there, 

he was not a good thing, 

he was a bad thing, 

and so, 

the people did not want him. 


At that point, it seemed that 

a person, 

a man, 

a great one was there too, and so, 

well, 

he got a terrible sickness, they 
say. 19? 

So, 

when he saw this, 

the person, 

the (sick) person was around there, 
he was lying there, 


nyaayúuk athúm, 

Kumastamxóts. 

'Aavé taaxán, 

'aavé nyáasily alykuuváatsnya, 
aaxweshxweshk makyí áap atháum 


uuváany, 

nyáanyi, 

nyáany aqásk 'etá, 

vathány. 

Piipáa vathánya mattawík awim 
uumán a'ím. 

'Aavé taaxán nyaaváam, ^? 

athüm, 

tapüyk 'etoma. 


Kumastamxóts atháwk tapüyk 
‘et 14 

'Atsaayüu, 

nyeexwéttonyts 

'óorts athüuk 'et. 

Tsooyóqenyts 

‘dor kwalyavíits kaxmáalyonyts 
athüuk 'et. 

'Atsaayüu, 

tsakwshányonyts — 

'avíi xóorots viitháwm, 

nyáany athüntik 'eta.!* 


Iimáattonyts!^? 

'amátt kwa'ora'órnya shakwíinok, 
'atsaayüu, 

nyáanyenyts 'apínyk athüuk 'éta. 
Nyaanyiivák, 

aamél lyavíik, 

'apínyk 'eta. 

Kumastamx6 uu'íts nyáanyts,!^* 
'atsaayüu, 
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and he saw him, 

Kumastamxó (did). 

The rattlesnake, 

the snake that was off in the distance, 

(Kukwiimáatt) had thrown him 
spinning away somewhere 

and there he was, 

and at that point, 

(Kumastamxó) summoned him, they say, 

this (snake). 

He intended (the snake) to help this 
person and cure him. 

The rattlesnake got there, 

and so, 

he killed him, they say. 


Kumastamxó took (the snake) and 
killed him, they say. 

Well, 

his blood 

became gold, they say. 

His spittle 

became something white that's similar 
to gold, they say. 

Well, 

his head — 

there is gravel here, 

his head turned into that (gravel), 
they say. 

His body 

encircled the earth, 

and, well, 

that (area) became warm, they say. 

There it is, 

it's like a belt, 

and it's warm there, they say. 

The one they call Kumastamxó, 

well, 
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'a'íi qweraqwér athawk, 

'amáttnyily uushák,!^ 

a'ét. 

Nyaanyiimánk, 

'axányonyts avéshk viiyáak 'et.!4 

'Atsaayüu, 

'uutáp nyáany atháwk, 

nyaalyavíintits viithíkom atháwk 
awím,! 

'amáttnyi awiim, 

aaqiirak, 

aaqiishk viiwáanyok viiwáanyok, 


nyáasily, 
'axá sa'fly kamémok 'et. 


Nyaanyiimánk, 

nyáanyi amáarok, ^? 

vatháts nyiithík 'ityá. 

'Axá Kwaráw Kwaxwéttnya.!^? 

Nyáanyts aviithík 'itya. 

Kwatsáan nyamátt atóm 
viikwáama.^? 

Nyáany nyaawiim, 

'atsíi atséwk 'eta. 

'Atsíi 'atáyom atséw, 

xáam uuthütsnyom, ^! 

'atsayérots, 

'axányi xiipáan avkwathíkony,!*?? 

nyáany awíntik, 

'axály avkwathíkonya nyiitséwk 
voonook 'ityá.!** 


Nyamáam, 

nyikapílym viithíixaym, 
'atsíinyonyts vaathíik ‘et. 
Vaathíinyok vaathíinyok vaathíinyok, 


he picked up a pointed stick, 

and he stuck it in the ground, 

they say. 

From then on, 

water has run there, they say. 

Well, 

he picked up that spear, 

(something) like that was there and 
he picked it up, and so, 

he did (something) to the earth, 

he made a line in it, 

he made a line and extended it and 
extended it, 

and way over there, 

he took it (all the way) to the salt 
water, they say. 


From then on, 

it has flowed there, 

this (river) has been there, they say. 

The Colorado River. 

That (river) has been there, they say, 

the one that goes through the middle 
of Quechan territory. 

Having done that, 

he made fish, they say. 

He made many fish, 

different kinds (of fish), 

and birds, 

the ones that live near the water,'*? 

he did those too, 

he went about making the water 
birds, they say.1°° 


Finally, 

as soon as it got to be summer, 

the fish would come, they say. 

They would come and come and come, 


makyéely apám. 

'Aayúu, 

xatsúurak siitháwm, 

nyáanyily aváam, 

apamk. 

Nyaanyiimank, 

'atsíinyanyts 'atáyk athüuk 'etama. 
'Atsíi kwarts'áakonyts,!^9 
nyáanya, 

nyáanyts oopóoyk 'etá. 
Nyakaváayk. 

Nyiikamaanonyts aakavék, 

'axá sa'íly kayáamk vaayáanyk, 
apámk. 

Nyáasily athík athíknyok,'*" 
xaméera, 

aakavék, 

avathütsontik athüu 'ím athüm, 


nyaanyiimánk athüu av'áarok 
athópoka. 


Viithíik, 

viithíinyok, 

kaawíts kanyaatháum kanyaathüm, 
aakavék athót. 

Nyaanyiimánk athüum 'ityá. 


Kumastamxóts pa'iipáa nyiishtáum. 
'Avíits, 

'avíits viivám,!59 

nyáany nyiiuukayáamk 'etá. 
Nyáany a'fim: 

'Avíi Kwa'amée 'et. 


Nyáanyi, 
'atsaayüu atséwk atháum, ^? 
nyaanyiivák athüuk 'etoma. 
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and they would reach some distant place. 

Well, 

it was cold there, 

and they got there, 

they all got there. 

From that point, 

there were a lot of fish, they say. 

The old fish, 

as for them, 

they died, they say. 

They were worn out. 

Their offspring went back, 

they went straight to the salt water, 

and they got there. 

There they were, over there, until 

eventually, 

they went back, 

they were going to do the same thing, 
and so, 

since that time they have always 
done it. 


They came, 

they came, until 

somehow they managed to do it, 

and they went back. 

Since then they have done it, they say. 


Kumastamxó got people together. 

A mountain, 

a mountain was here, 

and he brought them towards it, they say. 

That's what it was called: 

it was called 'Avii Kwa'amée (High 
Mountain). 

At that point, 

he built something, and so, 

there it was, they say. 
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'Avá mattkyáaly uu'íts, 
nyáany atséwk 'etoma.!9? 


'Atsaayüu, 

www 161 

uuthúutsxanyá, 

a'íim. 

'Atsaayúu, 

alyoovar'é lyaviik awíim, ° 
nyáanyi athüu 'ítsk,!9* 
a'íim, 

nyáany atséwk, 
nyiioo'éeyk voonóok, 
aaviirok 'eta. 


Nyáanyi, 

nyáanyts viitháwnyok, 

viitháwnyok, 

xaméera, 

siiyáanyok, 

nyáava, 

uuwíts vatháts nyaanyamáam; 

^Pa'iipáa avkoonóonyá, 

aatsuuxáymok, 

shatamatháavoxá," 

a'íim a'íikata. 165 

Nyaawíim, 

kaawíts nyiioo'éeyontik avoonóok 
athüm, 

'atsaayüu, 

'atsaamáats nyáanya tsavóow a'ím, 

nyiioo'éeyk athúm; 

'atsaayüu xáam kuuthüutsnya 
uumáxats athüm, 

viitháwm, 

nyáany nyiioo'éeyontik, 

atháak kaawémk avoonóo 'ím. 


It was called a ramada, 
that's what he built, they say. 


Well, 

it was for them to use, 

he said. 

Well, 

he made something like a church, !*? 
he intended them to use it, 

and so, 

that's what he made, 

and he went about teaching them, 
and he finished, they say. 


At that point, 

these (people) were here, 

here they were, 

and later, 

they went along, 

and as for this, 

it is what he did, and that's all; 

“The people who are around there, 

they have no expertise, 

they won't know,” 

he said, they say. 

Then, 

he went about teaching them 
something, and so, 

well, 

he intended them to plant crops, 

and he taught them; 

there were other things that they 
could eat, 

there they were, 

and he taught them about those too, 

he intended them to gather them and 
do whatever it was. 


'Atsaayúu tsáamaly alynyiithúutsk 
viitháwk: 

kaawits tsavóowxaym, 

xáak athótk athúm, 

nyáanya, 

vanyaa'íim: 

merasíints athüuk 'etoma. 

Tipá uutsáawentík 'eta. 

Oo'éeyom, 

'iipá uutsáawk, 

'uutáp awiim, 

kaawits xáam kuuthütsnya 
nyáanyom awfíim.!99 

'Axwáayk nyaathtum, 

nyáanya uuwfits a'ím. 

Nyáany nyiiaatsooyóoyk: 

'atsaayüu oowéxanya, 

'a'áw awíim ootséwxanya,!* 

nyioo'éeyontík 'et. 

Awim, 

mattáam vikwayáanya, 

uushíitonya nyiioo'éeyontik 'et. 

Nyáanyi, 

xáam uuthütsom 'ityá. 

Nyaa'iim, 

* 'Apínyok," 

“ 'Apilyk,” 

“Aytushk,” 

“Xatsúurak,” awím,168 

nyáany aím, 

nyiioo'éey 'ím 'et. 

'Atsaayúu, 

shiimúlynya nyiiáayk athúm, 

nyáavom a'ím, 

^Miiwáam mootséwnya,!*? 

pa'iipáa nyiimashiitk awím a'étxá,” 17° 

a'íim, 
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They were thinking about all these 
things: 

as soon as they planted something, 

it became different, and so, 

as for that, 

this is what happened: 

it became medicine, they say. 

They made arrows, they say. 

He taught them how, 

and they made arrows, 

and they did spears, 

and they did the (other) different 
things. 

When there was war, 

he intended them to use these things. 

That's what he showed them: 

how to make things, 

how to make fire, 

he taught them that too, they say. 

So, 

(in) the years that passed, 

he taught them names too, they say. 

At that point, 

there were different (seasons), they say. 

Then, 

“Its warm, ” 

“It’s hot,” 

“It’s cooling off,” 

and “It’s cold,” and so, 

that’s what (the seasons) are called, 

he tried to teach them that, they say. 

Well, 

he gave them clan names, and so, 

at this point he said, 

“Whatever you make of yourself, 

that’s what people will call you,” 

he said, 
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shiimüly nyiiáayontik 'et.!?! 


Nyáanyiimánk, 
pa'iipáa xáak tsawémk 'eta. 17? 


Nyiikanáavok a'et:!'7? 

nyáany makyí nyatsuuváay 'ím: 
'anyaavi awétk, 

kavéevik awétk, 

'anyaaxáapk awíim, 

matxávik awíim. 

Marxókavék, 

'atsaayüu, 


Kwatsáan pa'iipáa nyiikwanáamts.'7* 


Uuváaxáyk, 
'atsaráavok 'eta. 
'Atsaráavok awim, 
nyamáam, 
kwara'ák athúm,175 
'atsaráavok, 

apüyk athüm. 


Kwatsáanenyts, 
uu'itsonyts, 

nyáanyts iimáatt athawk, 
viiwáak, 

ootanyék aavíirk a'ím. 


'Atsaayüu tsáamoly, 
ookavék kanáavok athum. 


Nyáanyi viiwáak, 

'Avíi Kwa'mée kwa'ítseny 
alyawémk, 

nyáanyi, 

nyáanyi athík athutyá. 


and he gave them their clan names, 
they say. 


Starting there, 

he took the people in different 
(directions), they say. 

He told them (things), they say; 

he said where they would live: 

they (would) do it in the east, 

they (would) do it in the south, 

they (would) do it in the west, 

or they (would) do it in the north. 

As for Marxókavék, 

well, 

he was a great Quechan person. 

He was there, and all of a sudden 

he got sick, they say. 

He got sick, and so, 

finally, 

he got old, and so, 

he got sick, 

and he died. 


The Quechans, 

the ones called (by that name), 

they took his body, 

they took it here, 

and they cremated it and finished, 
they say. 


All (these) things 
get told over and over again. 


They took him there, 

they took him to what is called 'Avii 
Kwa'amée, 

and there, 

that's where he lies. 


Nyaanyiimánk, 

'avíi nyáanyi alynyaayém. 
Nyuuwitsk uuthúutsk a'im, 
nyáanya. 

Pa'ipáa mattkamaawiinyts athüuk 'ím, 
Kwatsáants athótk, 
Xamakxáavets athtum, 

'Axá Xavashüupáayts atháum, 
Xawáalyapáayts atháum, 
Yáavapáay. 

Amák athíintisáa, 

'atsaayüu, 

Xattpáa 'Anyáa a'étoma. 
Iiwáa mattashék Pa'iipáa a'ét. 


Vathány awíim voonóok nyaavíirok. 

'Atsaayüu, 

pa'iipáats 'uuxüutt nyaa'íim, 

pa'iipáats 'uuxüuttk 'iipáyk 
voonóow 'ím, 

Kumastamx6 uu'itsanyts. 

'Amátteny alyaxávok 'et.1”° 

Nyaanyiimánk; 

nyakónyenyts nyáanyi kamánk 
atspák awityá.!7 

Nyáanyom, 

mattwaaxáavok athüum, 

makyík 'atsamáa lya'émk, 

oovar'ék, 

nyáasik awémk, 

Pa'iipáa Nyiikwanáam nyáanyi, 

awémk, 

'atsaayüu tsáamoly kwatséwonya.'7? 

Athüum, 

viitháwnyok, 

'anyáa tsuumpápom, 

nyaavíirok, 

awim, 
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Since that time, 

(people) have gone to that mountain. 
They own it, they say, 

that (place). 

The people are his relatives, and so, 
they are Quechans, 

they are Mojaves, 

they are Havasupais, 

they are Hualapais, 

and Yavapais. 

(Some) might have come afterwards, 
well, 

they are called Maricopas. 

They called themselves the People. 


He went on doing this and finished. 

Well, 

he intended the people to be good, 

he intended the people to be good and 
live (their lives), 

the one called Kumastamxó (did). 

He went into the earth, they say. 

He came from there; 

his father had come up from there. 


At that point, 

he fasted, and so, 

he didn't eat anything, 

and he prayed, 

he sent (his prayer) over there, 
to that Great Person, 

he sent it, 

to the one who had created everything. 
So, 

there he was, 

for four days, !? 

and he finished, 

and so, 
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viithíik, 

'atsaayüu 'ashpáa tsuumpápk xáam 
kuuthüutsony mattatséwk 'et. 

Nyaanyiimánk, 

pa'iipáany nyiiyüuk nyiiuutar'üyk 
avoonóow 'ím,!9? 

a'fik 'et. 


Nyáava 'uu'íts vathány, 

kaanáav vathány, 

Kwatsáananyts kanáavk 'ityá. 

'Atsaayüu, 

avoonóok, 

'axótt a'ím, 

Pa'iipáats Nyiikwanáam nyiiáaytan 
kwathütsony. 

Athüum athót. 


he came, 

and he turned himself into the four 
different kinds of eagles, they say. 

Starting there, 

he intended to watch over the people 
and take care of them, 

they say. 


This that I have said, 

this story, 

the Quechan people have told it, they say. 

Well, 

they are around, 

and they intend to be good, 

because the Great Person gave them 
(this intention). 

That's how it is. 


PART III: 
A QUECHAN ACCOUNT OF 
ORIGINS 


Retold in the Quechan Language 
by George Bryant 


DOI: 10.11647/OBP.0037.03 


Xiiptktanak,!*! 

'atsaayúu, 

'axáts aaíimk, 

tsáamaly aamáttk viivát. 
'Amáttony nyiiríish a'íim.!*? 


Kukumáatt-ts atháum, 
piipáa nyiiv'óowoentik, 
nyáanya, 

makyík amüly — 

amtily shoopóow aly'ém; 
áayts aly'émxáym. 


Nyáanyts, 

'axá maxák amánk athót.!5*? 
ek 184 

Avoonóoxaym, 

kaawíts kíron a'ím uu'áavok 'ét. 
Nyáanyom, 

Kukwiimáattányts atspák 'et. 
'Axá 'amáy nyiiv'óowot. 
'Ashéntits athüunypat 'étsáa,!9* 


siiváxáyk, 
Kukwiimáatt kwa'itsnya nyáany, 


nyáany tsakakwék 'eta. 

^Kamathómk 'axám mathiik 
matspák mathúum?” 

a'íim, 

Kukumaatt-ts a'íim, 

* 'Eethóny 'uutstáaqosh, "!5é 

a'fik 'et. 

Taaxánk, 

eethóny aaspáqs a'étk a'íik 'eta. 


A Quechan Account of Origins 


First of all, 

well, 

water was all there was, 
and it covered everything. 
There was no land. 


Kukwiimáatt was (there), 

and someone else was there too, 
and as for that person 
whatever his name was — 

he didn't know his name; 

he hadn't been given one yet. 


They were the ones, 

they came from under the water. 

There they were, and suddenly, 

they felt something shake, they say. 

With that, 

Kukwiimdatt came out, they say. 

He stood on top of the water. 

The other one wanted to do (the 
same thing) too, but 

he was still there, 

and that one who was called 
Kukwiimáatt, 

he asked him, they say. 

“How did you come out of the 
water?" 

he said, 

and Kukwiimdatt said, 

“I opened my eyes,” 

he said, they say. 

(But what) really happened (was), 

he must have had his eyes closed, 
they say. 
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Piipáa kwashéntontínyonyts 
atháum: 

eethónya uutstáaq 'et.!57 

'Axáts alyaxávok, 

eethó ta'aaláaym, 

eethó táarok 'et. 


Atspák vanyaathíim, 

Kukwiimáatt-ts a'ím, 

“Kwara'ak Eethó Kwatáarée!" 
a'íim 'ityá.!*? 


'Atsaayüu tsáamoly tiinyáamk 
viithawat. 

'Anyáats nyiiva lya'émk, 

xaly'áts nyiivá lya'émk, 

xamashéts nyiitháw aly'émk, 

atháum, 

viitháwk 'et. 


Nyaany ayüukom, 
Kukwiimaattonyts, 
'axóttam ayüu lya'émk 'et. 


Áar aly'ém. 


Av'áak láak láak a'ím, 
aatsuumpápk, 

takavék, 

nyáalyavíintík, 

nyáalyavíi uutsáawontík 'etá. 


Nyaaxáapk shathómpk, 
xiipük, 

takavék; 

kavéely shathómpk, 
takavék; 

'anyáavi shathómpk, 


That other person did it: 


he opened his eyes, they say. 
Water went in, 

and it ruined his eyes, 

and he was blind, they say. 


As he was coming out, 

Kukwiimdatt said, 

“Blind Old Man!” he said, they 
say. 


Everything was dark. 


There was no sun, 

there was no moon, 
there were no stars, 

and so, 

here they were, they say. 


He saw that, 

Kukwiimdatt (did), 

and it didn’t look good to him, 
they say. 

He didn't like it. 


He walked, taking big steps, 

he did it four times, 

and he came back, 

and it was like that again, 

he did it like that again in the 
same way, they say. 

He headed to the west, 

first, 

and he came back; 

he headed to the south, 

and he came back; 

he headed to the east, 


takavék; 

athüuk 'et. 
Nyaathüum, 
'axányanyts asáttk a'et. 


Iisháalynya 'axály shathüunk, 
aakwíin aakwíin awiik 'etá. 


“ 'Anyaats 'ashaakwíink 
va'oonóok, 

'anyaats 'ashaakwíink 
va'oonóok, 

küur a'ím, 

'amáttonyts arüvoxa. 
Küur a'ím, 

'amáttonyts arüvoxa," 


a'íim, 
aashváarok. 


Nyiiv'óowk,?? 
nyiivoo'óowonyá,'?! 
'atsaayüuts atspák;!?? 
'axányi atóly avák 'et.?? 


'Amáttots. 


“ 'Aagáa,"!?* 

'et, 

'atsaayüu Piipáa Eetho 
Kwatáarányts. 

"Tsapéevt. 

Tsapéevtom, 

kaawémk, 

piipáats 'atáyk vanyoonóowüm?" 

a'fik 'et. 

“Naq ka'fim,” 


A Quechan Account of Origins 


and he came back; 

he did, they say. 

Then, 

the water receded, they say. 


He put his finger in the water, 
and he made it go around and 
around, they say. 


“I am stirring it around, 
I am stirring it around, 


and soon, 

the ground will be dry. 
Soon, 

the ground will be dry,” 


he said, 
he sang it. 


He stood there, 

and there where he stood, 

something came out; 

it was in the middle of the water, 
they say. 

It was land. 


“ 'Aaqáa," 

he said, 

the Blind Person or whoever he 
was. 

“It is small. 

It is small, 

so how is it 

that a lot of people might be there?” 

he said, they say. 

“Be silent,” 
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aét. 
Kukumáatt-ts a'ím. 


Piipáa Eethó Kwatáaranyts 
'amátt nyiinák, 
'aayúu mas'ée ashtúum, 


xantap'óop atséwk 'et. 


Nyáanya, 

mapísá, 

xuumáarts uutsáawk awityá, 

xantapa'óop nyáany. 

Nyáany lyavíim atséwk 'et. 

Aaíimtank, 

iiwáam, 

iiwáam,? 

alynyiiuuthüutsonya awíim 
atséwk.1°° 

Nyáanya, 

Kukwiimáatt nyáany makyík 
* 'Anykawík!" a'íi lya'ém. 

Vaawíim: 

mas'éenya ashtáum, 

iiwáamtan alynyiiuuthüutsony 
awíim 

atséwk avoonóok 'et. 


Nyáany makyik avány tsakakwiivak 

a'ávok awii lya'ém.!?7 

Nyáanya tatsháattk nyiixítsok 
awiik 'et. 


Kukwiimáattonyts, 

nyáany, 

piipáanya, 

Eethó Kwatáar nyáany 
shalyamák nyiiv'óowk av'óowk. 


he said. 
Kukwiimdatt said it. 


The Blind Old Man sat down on 
the ground, 

and he gathered some mud or 
something, 

and he made a doll, they say. 


As for that, 

nowadays, 

children make them, 

those dolls. 

He made something like that, they say. 
He just did it, 

on his own, 

on his own, 

he used his ideas to make them. 


About those dolls, 

he never said to Kukwiimdatt, 
“Help me!” 

He did it like this: 

he gathered the mud, 

he used his very own ideas 


and he went about making (the 
dolls), they say. 

He never did ask him 

and listen (to what he had to say). 

He stood them up and lined them 
up in a row, they say. 


Kukwiimdatt, 

as for that, 

that person, 

he stood there behind that Blind 
One. 


“Kaawíts matséwk ma'im 
avmuuváak mawiim?” 

“Pa'iipáa,” 

a'fik 'eta. 

Eethó Kwatáarányts. 

“ 'Anyáats xiipük 'awiim, 

mayüuk, 

mawéxa,” 

a'fikota. 

Kukwiimáatt a'fim. 


Piipáa Eethó Kwatáarány, 

kaa'ém alya'émk 'etá. 

Masharáyk viivák. 

Kukwiimáatt-ts a'fim, 

* 'Atsaayüu xaly'á xiipük 
'atséwxa," 

nyaa'íim, 

'anyáavik shathómpk, 

iisháaly kapáar nyáanyi tsayóq, 


'amáynyi tsasvék, 

vaawée vaawée awíik 'eta. 
Nyáanyom, 

tàkaták 'anyáayk uuvák 'et. 


Eethó Kwatáarenyts a'íim, 
“Kaawits viithiik! 

Kaawits viithiisa.” 

* 'Atsaayüu xaly'á 'a'íim 'ashéxá,' 
a'fik 'et, 

Kukwiimáattányts. 


» 


Nyáany 'ashéntom atséwk 'eta. 
Kukwiimáatt-ts a'fim, 
“Vathats, 

xaly'á vatháts, 


mattkwashéntony nyiivá lya'émxá. 


A Quechan Account of Origins 


“What are you trying to make?" 
(he said). 

“People,” 

he said, they say. 

The Blind One (did). 

“I will do it first, 

and you may watch, 

and you may do it," 

he said, they say. 

He said it to Kukwiimdatt. 


(To) the Blind Person, 

(Kukwiimdatt) said nothing, they say. 

He was angry, sitting here. 

Kukwiimdatt said, 

“First I will make the moon or 
something, ” 

and then, 

he turned toward the east, 

and he spat on the tip of his finger 
there, 

and he rubbed it on the sky, 

he went like this and like this, they say. 

With that, 

it was round and shiny, they say. 


The Blind One said, 
“Something is coming! 
Something might be coming.” 
“I will name it the moon,” 
he said, they say, 
Kukwiimdatt (did). 


He made that one (thing), they say. 
Kukwiimdatt said, 

“As for this, 

this moon, 

it will not stay in the same place. 
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Nyáavi amank 

viiyáanyk viiyáanyk, 

'anyaaxáapk shathómpk 
viiyáanyk aváamxá." 

Eethó Kwataaronyts a'íim, 

"Viiyáaxayk, 

'axaly axávotxá. 

Kaathómk atspámxa'enká?" 

a'fikota. 

X198 

* 'Amáynya 'atawáamk, ^? 

vaawée 'awíim, 

nyáany, 

xaly'ányts matxávik aváak 
nyaaváamk,?? 

viiyáanyok, 

'anyáavik aváam; 

takavék 

nyáanyi aváamxa," 

a'íik 'et. 

"Tsaváamk athüuwüm," 

nyáany a'íik 'etá. 

Eethó Kwatáarányts. 


Nyáanyom, 

piipáa atséwk, 

suuvák awíik 'etk, 

uuvám, 

ayüuk, 

Kukwiimáattonyts anák, 
awíinypat: 

'atsaayüu mas'ée ashtáum. 


'Atsaayüu,??! 

Piipáa Eethó Kwatáaronyts 
xiipük awíim, 

pa'iipáa nyiitséwxá, 

aaly' fim. 


It will come from here 

and go on and go on, 

it will go on heading toward the 
west and get there. " 

The Blind One said, 

“It will go along, and all of sudden, 

it will go into the water. 

How will it get out?" 

he said, they say. 

“I will turn the sky, 

I will make it go like this, 

and as for that, 

the moon will reach the north, 


and go along until 

it gets to the east; 

it will go back 

and get there, " 

he said, they say. 

"That would be impossible, " 
that's what he said, they say. 
The Blind One. 


With that, 

he made people, 

he sat over there intending to do it, 
there he was, 

and seeing him, 

Kukwiimáatt sat down, 

and he did it too: 

he gathered mud or something. 


Well, 
the Blind Person would do it first, 


he would make people, 
he thought. 


Nyáany áar aly'ém. 
Awéxáym,?? 

piipáanyts xáak atháum, 
'aláayíi kaa'émxa, 

makyík uutar'tiyk atséw aly'ém. 


Xiipük, 

Kwatsáan 'iipáa atséwk 'et. 

Nyaamák, 

Kamayáa atséwk, 

nyaawíim, 

mashaxáy Kwatsáan awíim, 

Kamayáa mashaxay awíim 'et. 

Nyaamák, 

Kwa'aapá 'iipáa atséwk, 

Xattpáa 'Anyáa 'iipáa atséwk,?^ 

Kwa'aapá sanya'ák atséwk, 

Xattpaa 'Anyáa sanya'ák 
atséwontík 'et. 

Nyaawiim, 

'amátt nyiitháwk, 

viitháwk 'eta. 

Nyiitsáam athum, 

nyáanyi atháwk avatháwk. 


Piipáa Eethó Kwatáaronyts 
Kukumáatt aatsooyóoyk 'etá, 

piipáa ootséwonyá. 

Eeméts athótosáa, 

eemé kapáareny nyiirísh a'íim. 


Iisháaly kapáareny nyiirísh a'iim. 


A'étom athüm, 

'axótt alya'ém. 

lishaalyany takyévok 
shanàpanápk 'et.205 

“Kaawémk 
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(Kukwiimdatt) didn’t want that. 

If (the Blind One) did it, 

the people would be different, 

they might be bad, 

for he was not making them 
carefully at all. 


First, 

he made a Quechan man, they say. 

After that, 

he made a Kamia, 05 

and then, 

he did a Quechan woman, 

and he did a Kamia woman, they say. 

After that, 

he made a Cocopa man, 

he made a Maricopa man, 

he made a Cocopa woman, 

and he made a Maricopa woman 
too, they say. 

Then, 

they lay there on the ground, 

they lay there, they say. 

He placed them there, and so, 

that's where they lay. 


The Blind Person showed them to 
Kukwiimdatt, they say, 

the people that he had made. 

There were legs, but 

there weren't any toes. 

There weren't any fingers. 

Therefore, 

they were no good. 

The fingers were joined together 
and webbed, they say. 

"How is it 
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pa'iipáanyts uuxáyk 
uuváaxanká? 

Makyík 'axóttom atséw aly'ém. 

'Anyáats nya'awiim, 


'aayüu iisháaly kapáarnya 'atséwk. 


Iisháaly kapáara kwaqóolnya 
'atséwontík" a'ím, 

“Iisháaly kwaly'ooxóo 
'atséwontík, 

eemé 'atséwk, 

eemé kapáarnya. 

Eemé kwaly'ooxóony 
'atséwontík," a'ét.?06 


Piipáa Eethó Kwatáarony 
iiwáanyts 'axótt aly'ém viiv'óowt. 
“Vathany, 

vathats 'axóttk athútyá, 

'anyép 'ootséwanyts. 

'Atsaayúu 'amáttnyi atháwam, 
ashtúu a'éxayk awíim, 


'axóttxá.” 


“Kaváarak,” 'étk, 

awíim, 

Kukwiimáatt-ts. 

“Máany piipáa mootséwanyts 
'axótt alya'ém. 

Iisháaly kapáarnya, 

iisháaly kapáaronyts 
shaaxüukom 'atséwotk awityá. 

Piipáats — 

xalyavímtom 

kaa'íts nyáanya 

kaathómk aráavxáyom, 

'axótt alyaskyíitxa, 

oov 6tstentík kwathütsony. 


that a person will know how (to 
use them)? 

He didn't make them well at all. 

When I do it, 

I make fingers and things. 

I make long fingers too," he said, 


“I make fingernails too, 


I make feet, 
and the toes. 
I make the toenails too," he said. 


The Blind Person 

felt bad, standing there. 

“As for this one, 

this one is good, 

the one that I made. 

If there are things on the ground, 

if he wants to pick them up he can 
do it, 208 

and that will be good." 


“No,” he said, 

he did, 

Kukwiimdatt (did). 

“The person you made is not good 
at all. 

As for the fingers, 

I made mine with ten fingers. 


A person — 

it is possible 

that some of those (fingers) 

might get hurt somehow, 

but it would still be all right, 

because other (fingers) would be 
there. 


Awíi lyaskyíik, 
iisháalyam kaawémom, 


'axóttaxá. 
Nyaathúum, 
máany mootséwonyts 'aláayexa. 


Iisháalynya taaráavxáym,?? 

'atsaayüu tsáamoly aráavok 'et. 

Aráavoxa." 

Nyaa'fim, 

táqsh a'ím, 

'atsaayüu, 

Piipáa Eethó Kwatáaronyts 
siiv'óowm,?!? 

'atsaayüu ootséwonya, 


ka'ák ka'ák awiim, 
'axály aatspáxk 'et. 


Pa'iipáa Eethó Kwatáarony, 
mashuuráyony mattapéem;?!! 
'axály axávok, 

siiyáak 'et. 

Awéxáym,?? 

'axá shaakwíints mattapéek, 
nyaanyi; 

nyáanyi avák 'eta. 

Nyáanyts atháum:?? 

'atsaayüu 'atsiiráavts mattapéem, 


mattapéek siitháwonyk, 
aatspáatsk 'ét. 
Avathüum, 
'atsuuráavok athüuk 'et. 


Nyáany ayüuk oov'óowxayk, 
Kukumáattonyts, 


A Quechan Account of Origins 


He could still use them, 

he could do something with his 
hands, 

and it would be all right. 

Then, 

the ones that you made would be 
in bad shape. 

If (one of them) hurt his hand, 

the whole thing would be hurt. 

It would be hurt.” 

Having said that, 

he jumped up, 

and, well, 

the Blind Person stood there, 


and as for the things that he had 
made, 

(Kukwiimdatt) went kick! kick!, 

and he cast them into the water, 
they say. 


As for the Blind Person, 

his anger was terrible; 

he went into the water, 

and he went along, they say. 

When he did so, 

there was a terrible whirlpool, 

there; 

there it was, they say. 

That's what happened: 

there were a lot of sicknesses and 
things, 

there were a lot of them over there, 

and they came out, they say. 

That happened, 

and (people now) get sick, they say. 


As soon as he saw that, 
Kukwiimáatt 
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eeménya awiim shapéttk 'et. 


'Atsaayúu kwa'anyóymats, 
kaa'íts aatspáatsk 'et. 

Athüu lya'émk 'ís, 

piipáats 'atsuuráav aly'émtoxá, 
nyáava kwathikony. 


Piipáa Eethó Kwatáaroenyts 
'axá maxák alyavák, 
siivák 'eta. 


'Atsaayüunyts aatspáatsk avoonóo: 


'atsiiráavots. 

Kukwiimáatt, 

nyáanyi 'amátt nyiiv'óowk 
ayüuk,?!* 

siiv'óowk 'eta. 

Vashawok. 


Kukumaatt-ts takavék, 
piipáanya kayáam, 
ootséwonya. 


Piipáa Kwatsáanenya atháwk 'et. 


Atháwk awim, 
tskalypónyi, 

nyáany nyiiwíim, 
matxávik aashathómp, 
ookavék ookavék awím, 


takavék, 
awím, 
nyiiv'óowontík 'eta. 


Nyaamák, 
'anyaaxáapk awémk, 
wiishaawíish nyaawíntík, 


used his foot and covered (the 
whirlpool), they say. 

The ugly things, 

some of them had come out, they say. 

If it hadn't happened, 

people would not get sick, 

as is now the situation.?'^ 


The Blind Person 

stayed underwater, 

there he was, over there, they say. 

Things kept coming out: 

sicknesses. 

As for Kukwiimdatt, 

he stood there on the ground there 
and watched, 

he stood over there, they say. 

He guarded it. 


Kukwiimdatt returned, 

and he went straight toward the people, 

the ones he had made. 

He picked up the Quechan person, 
they say. 

He picked him up 

by his armpits, 

that's what he used, 

he sent him (swinging) to the north, 

he made him go (swinging) back 
and forth, 

and he came back, 

and so, 

he stood there again, they say. 


After that, 

he sent him to the west, 

he made him swing back and forth 
again, 


nyáavik awíntík, 
awiik 'et. 


Xiipükotánk, 

piipáa vatháts, 

piipáa nyáavi kwathíkoenya,?!é 
iisháaly lyaviik 'agóolk 'et. 
Aawinyawínyk 


nyiimánxaym, 
'agóolk alóq a'ím, 
athüuk 'et. 


'Atsaayüu tsáamoely shoopóowk 
viiv'6owotas a'ét — 

is a'étk217 — 

makyík tsaqwér aly'émk 'et. 

Kukwiimáatt-ts a'fim, 

^Eethóny kashatpíittk 
kav'óowk!" 'eta. 


Nyaathüum, 

Kukwiimáatt-ts piipáanya 
nyiikamáanonya awintik 'eta. 

Nyiiwíntik: 

Kwa'aapánya awiim, 

Xattpáa 'Anyáa awíim,?!* 

a'étosáa 

makyík Xattpáa 'Anyáany 
kavéely ooshathómp aly'émk 

'eta.?!? 

Athüum, 

nyáanyts viiyáak, 

nyáasi nyaváy a'iim. 


Kukwiimáatt-ts, 
nyaamák, 


tsooqwérony piipáa nyiiáayk 'et. 
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he did it again towards here, 
he did it, they say. 


At first, 

this person, 

the person that was here, 

he was as long as one's hand, they say. 

(Kukwiimáatt) swung him back 
and forth, 

and from then on, 

he was very long, 

he was, they say. 


He stood there, aware of 
everything, but — 

but — 

he couldn't talk at all, they say. 

Kukwiimáatt said, 

“Close your eyes and stand there!" 
he said. 


Then, 

Kukwiimdatt did the rest of the 
people in turn, they say. 

He did them in turn: 

he did the Cocopa, 

and he did the Maricopa, 

but 

he never did turn the Maricopa to 
the south, 

they say. 

So, 

that (Maricopa) went along, 

intending to live over there in the east. 


As for Kukwiimdatt, 
after that, 
he gave the people language, they say. 
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Kwatsáan, 

piipáa Kwatsáannya 
nyaathawok, 

xáak tsavóowk, 

a'íim, 

“Katsaqwérok!” 

a'fik ‘eta. 


A'ávk viiv'óowsáa, 


makyík tsaqwér aly'émk 'eta. 
Uu'íts nyaatsuumpápom, 
nyáanyom, 

'anóqam tsagwérak 'et. 


Piipáa nyáanya amüly áayk 
'et.221 
Kwatsáan a'íim. 


Nyáanyi uutsáawantík, 

Kukwiimáatt kwa'ashíinəntínya 
a'íim, 

tsatsuuqwaarok 'eta. 

Makyíny uu'ítsony:?? 

Kamayáa, 

***223 

Kwa'aapá, 

Maricopa, 

Xattpáa 'Anyáa a'íikota.?^ 


Kukwiimáattonyts sanyts'áak 
nyiiáay lya'émk 'et,?° 
tsooqwér nyiiáay lya'ém. 


Nyáanyts ookavék, 


The Quechan, 

as the Quechan people were 
standing there, 

he put them on one side, 

and he said, 

"Speak!" 

he said it, they say. 


(The Quechan man) understood 
him, but 

he could not speak at all, they say. 

The fourth time he said it,??? 

at that point, 

(the Quechan man) spoke a little, 
they say. 

(Kukwiimdatt) gave that person a 
name, they say. 

He called him Kwatsáan 
(Quechan). 


Doing it in the same way, 

Kukwiimdatt said (something) to 
each of them, 

and they spoke, they say. 

What he said was who they were: 

Kamia, 

Cocopa, 

Maricopa, 

he said Xattpáa 'Anyáa 
(Maricopa), they say. 


Kukwiimdatt did not give it to the 
women, they say, 

he did not give them the power of 
speech. 

He sent it back 


'jipátsenya, 
a'íim nyiioo'éeyk 'et. 


Tipáa Kwatsáanenyts, 

'aayüu, 

Kamayáany eethónya asháamk 
'et. 

Ayüuk ava'óow. 

Mattkiiyfik 'et. 

Kwa'aapá, 

Kwa'aapanyonyts Xattpáa 
'Anyáany taxkwéevk viiv'óow, 

nyáanyts mattkiiyiintik 'et. 


Kwatsáan 'aakóoyonyts 
alynyiithüutsk viiv'óowk 'et. 

Alynyiithüutsk a'ím: 

“Kaathtntak a'ím, 

Kukwiimáatt-ts 

'anyétsa awiim,?”° 

xáak awiim atséwk awím?"?77 

a'éta. 

“Kaathomk 

xuumáarts aatspáatsxanká?" 'et. 


Piipáats siiv'óownyok, 

a'ávok siiv'óowony, 

a'fiketa. 

* 'Ayáak 

Kukwiimáatt 'atskakwékm 
'a'ávoka."??? 


Kukwiimáatt-ts ava'óownyok a'ím, 


'aakóoyony a'fikota. 


'Anyáats 'anykóor 'ashoopóowk 
'athutyá 
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(with) the men, 
and so he intended (the men) to 
teach (the women). 


The Quechan man, 

well, 

he looked into the face of the 
Kamia, they say. 

He stood there looking. 

They became friends, they say. 

As for the Cocopa, 

the Cocopa stood next to the 
Maricopa, 

and they likewise became friends, 
they say. 


The Quechan woman stood there 
thinking, they say. 

She thought about it and said: 

“Why is it 

(that) Kukwiimdatt, 

in doing us, 

did things differently???* 

she said. 

“How is it 


that children shall be born?" she said. 


A person stood there in the distance, 


he stood there in the distance listening, 


they say. 

“I shall go 

and ask Kukwiimdatt and hear 
(what he has to say)," he said. 

Kukwiimáatt stood there, and so, 

he said something to the woman, 
they say. 

“I already know 
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alynyiimuuthüutsnya. 

Nyáanya, 

miiwáaly matsathüly 
viimav'óowes athót, 

'ashoopóowk. 

Kaathüntok a'ím 

aaíimk ma'filyma'ém? 

Mashtxáats iiwáam makyík 
xuumáar ayüu aly'émk.?*? 

Mayáak,?! 

Kwatsáan 'iipáanya 
makayáamxá," 

a'ét. 

Nyaa'ávk awim, 

'aakóoy — 

sanya'ákíi — 

mashaxáyts, 

'a'étxa, 

nyáanyts, 

iiwáanyts 'axóttk 'et. 


Avathótes a'ét, 

“ 'Anyáats, 

'iipáa 'iixán 'áartoka'e. 

Makyík avány Kwatsáanonya 
'áar aly'émtoka'e. 

Kwa'aapanyonyts 'iixántomash. 

Kwatsáannya ‘dar aly'émtoka'e,' 

a'íim, 

viiv'óowk 'ityá. 

Kwa'aapánya atstyxa lyaviik. 

Aytuk, 

a'fitstank viiv'óow. 


» 


Kukwiimáatt-ts a'fim, 

“Kwa'aapanya makyík matsüy 
alyma'émxa.?? 

Máanyts mathüum,??* 

nyáanyts atháum, 


about your thoughts. 

Those (thoughts), 

you are hiding them in your heart, 
but 

I know about them. 

Why is it 

that you don't just say them? 

Girls cannot have children on their 
own. 

You (must) go, 

you must go to that Quechan 
man," 

he said. 

When she heard him, then 

the old woman — 

the woman, perhaps — 

the girl, 

I will say, 

that (girl), 

she felt better, they say. 


Even so, she said, 

“As for me, 

I want a good-looking man. 

I don't want that Quechan at all. 


The Cocopa is good-looking. 

I don't want the Quechan, " 

she said, 

and she stood there, they say. 

She felt like marrying the Cocopa. 
She looked at him, 

and she stood there flirting with him. 


Kukwiimdatt said, 
“You will not marry the Cocopa. 


You are you, 
and he is he, 


makyík mattkwa'ashéntaly 
nyamoonóo lya'émxa,” 
a'íiket. 


Mashaxáyanyts 

makyík a'áv aly'émk 'et. 
Viiyáak, 

avata'ár avuuváak, 
avuuváak 'et. 


Piipáa Eethó Kwatáaronyts xáak 
athíik atspak.?4 

Siivám ayüuk 'et. 

Nyaayüuk a'fim, 

“Kukumaatt-ts uu'ítsnya, 

makyík ka'áv alyaka'émk. 

Kaawémk 'atsmawéeyüm? 


Ís 

'anyép nyaama'ávəm, 

'atsaayüu 'atáytanom 
manyuuwítsxa. 

'Atsmuumátsonyts 'atáy athóxa, 

xuumxüukom 

'anyáa kwashíintonyám." 

Kukumáatt shoopóowk 'eta. 

Aváts, 

Eethó Kwatáarányts, 

nyiiuuváam, 

nyáanyts, 

a'ávtosáa,?6 

makyík ayáulya'émk 'et. 


Viiyáak, 

viiyáak, 

sany'ákonyts — mashxayonyts 
siivióowxáym, 

viiyáamk awitya. 
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and (the two of) you will never be 
in the same place,” 
he said, they say. 


The girl 

didn't listen to him, they say. 

She went along, 

she was sulking, 

there she was, over there, they say. 


The Blind Person came out from 
one side. 

He saw her there, they say. 

Seeing her, he said, 

“Whatever Kukwiimdatt says, 

don’t listen to him. 

What could he do for you? 


If only 
you were to listen to me, 
you would own many things. 


You would have many meals,”°° 
six of them 

each day.” 

Kukwiimdatt knew about it, they say. 
This one, 

the Blind One, 

he was there, 

and that (Kukwiimdatt), 

he sensed it, but 

he couldn’t see him. 


He went, 

and he went, 

and as the woman — (or rather) 
the girl stood there, 

he went past her. 
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Piipáa Eethó Kwatáarányts 
maxák alyaxávok 'et. 
Maxák alyaxávok 'anyéw, 


awim, 

Kukwiimáatt-ts mashxáyony a'fim,”°” 

“Makyik 'atsaayüu 'uu'ítseny 
ma'áv alyma'émk.?* 

Nyuukanáavxaym, 

makyík ma'áv alyma'émk. 

Nyáavi amánk, 

nyiinytatpóoyxá! 

Máanyts athüáum, 

piipáa nyiikamáanonyts!" 


Kukwiimáatt-ts matxávi 
shathómp,?? 

tsaqwérk uuráwtan aatsuumpáp. 

Nyaanyi amán, 

oov'óowk viitháwnyok, 

nyaatsuumpáp. 

'Axányenyts 'amáttnya aamáarok 'et. 

Piipaanyonyts 'axXám áamk 
avoonóoxayk 'et. 

Oonóoxaym, 

oov'óowenyts akwévok a'ét. 


Kukumáatt-ts 'a'fi ashtáum, 

a'íim, 

* 'Atsaayüu mashtaráts 
nyiinyatséwxá," 

a'fik 'et. 


Piipáa Kwa'aapánya atháwk 

'atsaayüu shakw'iiláa atséwk 
"et .240 

Kamayáany awíim,?* 

'aqwáaq nyiitséwontík, 


The Blind Person 

went under the water, they say. 

He went under the water and 
disappeared, 

and so, 

Kukwiimdatt said to the girl, 

“You did not listen to what I said. 


I told you, 

and you never listened. 
Starting here, 

I will kill you! 

It is you (whom I will kill), 
and the rest of the people!" 


Kukwiimdatt faced north, 


and he spoke very rapidly four times. 

From that point, 

it went on raining, 

four times. 

The water covered the land, they say. 

The people were swimming around, 
they say. 

There they were, and suddenly, 

the rain stopped, they say. 


Kukwiimdatt gathered wood, 
and he said, 
“I will make you into wild things,” 


he said, they say. 


He took the Cocopa person 

and made him into a mockingbird 
or something, they say. 

He did the Kamia, 

he made them into deer, 


Xattpáa 'Anyáanya 'ashée 
nyiitséwk, 

'ís 

Kwatsáan, 

nyáanyts 'ashéntak, 

pa'iipáa lyaviik oov'óowk 'et. 

Nyáanyi, 

ashék 'ím, 

Marxókavék a'fim ashék 'ét. 


“ 'Atsaváamk 'atsáam 
'oowéxanya 'awíiyüm,?*? 
'Aayüuts 'atáyom 'oowéxats 

viitháwk 'itya," 
a'fik 'eta. 
Marxókavékts a'íim. 


Kukwiimáatt-ts a'fim, 

“ 'Anyáats nyoo'éeyoxá.?? 

'Anyáats nyoo'éeyom, 

piipáa matséwxá. 

Nyáany mawíim 'anymawíikom,?^* 

'amátt vatháts 'axóttxá. 

'Anyáats 'amáttony 'atséwk 'awim, 

'amayony 'atséwk 'awim, 

xaly'á 'atséwk, 

xamshé 'atséwk, 

tiinyáamony 'atséwk, 

'awétk 'awím, 

aaíim, 

'aayúu kwanyméts viitháwm 
'atséwontixá," 

a'fikat. 

Kukumaattanyts 

'axá 'amáynyi av'óowk av'óowk 
'eta. 

Nyiiv'óowxáyk aashvaarok 'et: 


A Quechan Account of Origins 


and he made the Maricopa into 
buzzards, 

but 

as for the Quechan, 

he was the only one, 

he remained in human form, they say. 

At that point, 

he named him, 

he named him Marxókavék, they say. 


“I can't do everything that I should 
do. 

There are so many things for me 
to do," 

he said, they say. 

Marxókavék said it. 


Kukwiimdatt said, 

“I will teach you. 

I will teach you, 

and you will make people. 

You will do that to help me, 

and this world will be better off. 

I made the earth, 

I made the sky, 

I made the moon, 

I made the stars, 

I made the darkness, 

I did, and so, 

anyway, 

I will make other things (that will) 
be here,” 

he said, they say. 

Kukwiimdatt 

was standing on top of the water, 
they say. 

He stood there and suddenly he 
sang, they say: 
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“ 'Axá vathats 'àra'ár alya'ém;?'* 

'anyáats avány 'asíim tsáamoly 
'atsáavxa. 

'Axányanyts 'axóttk; 

'ooséxats atháum." 


Nyaa'fiva. 

Marxókavék a'íim, 

^Meethó kashatpiittk,” a'ím,?^5 

awéxaym, 

'axányenyts takavék atsénk,?*? 

a'íim, 

atsénok siiyáaxáym, 

'amáttony 'amáyonyi ava'óowk 
a'ím, 

soov'óowk 'et.?48 


“Piipáa siipxüuk 'atséwk, 

makyík nyuu'áav aly'émk.?^? 

Nyáava 'awíntik, 

shaaxüuk aaxavík 'amáyk 
tsuumpápm 'atséwxa. 

'Atséwm, 

nyáanyts 'axóttxá." 


Nyaa'fim, 
av'áak viithíik viiyáak 'eta. 


Xiipük 'anyaaxáap kayáamk, 
takavék 'anyáavi kayáamk. 


"Nyáavi 'amátt-ts atóvi atháum 
athutyá. 

'Amátt atónyi nyáavi avák. 

Nyáavi avák. 


‘Ava kwatiinyáamonya 'atséwxa."?*! 


“This water is not deep; 
I will drink all of this up. 


The water is good; 
it is fit for me to drink." 


That's what he said. 

He said to Marxókavék, 

“Close your eyes,” he said, 

and as soon as he did so, 

the water went back down, 

and so, 

as soon as it went down, 

they were standing on the surface 
of the land, and so, 


they were standing over there, they say. 


“I made eight people, 

and they never listen to me. 
When I do this again, 

I will make twenty-four. 


I will make them, 
and they will be good." 


Having said that, 

he walked back and forth, they 
say.?5° 

First he headed west, 

and then he turned back and 
headed east. 

“This is the center of the earth. 


The center of the earth is here. 
Here it is. 
I will build my dark house.” 


Nyaawíim, 


nyiiíly tsuumpáp ashtüuk 'eta. 


Iimáattk uuthíik.?*? 

Nyaawíim — 

nyaawíim, 

mas'éenyi, 

nyáanyi, 

nyáanyi aapáxk 'eta. 

Awéxáym, 

nyaayüuts athüuk 'eta. 
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Xanaptuk.?4 

Nyáany a'fim 'ityá. 

Ís 

vatátsk 'axwéttxay, 

tsamathúly a'íim. 

Nyíilyk vatáyk uuvá, 

avkoonóonya, 

tsamathtly 'avíi a'íikəta. 

Nyáanyts 'amátt uutskúpk 
avoonóok 

'ityá. 

Nyáany nyaawíim, 

'amátt mas'éenya awíim 
oonóom, 

arúvak. 

“Kamawémk, 

manyavá matséwxa'onká?" 

a'ét. 

Marxókavékts a'íim. 

'Atsaayüu, 

'a'fi kaayüm, 

'ax'áa kaayümtan, 

'éxáyk,255 

alynyiithúutsxáyk atséwk 'eta, 


nyáanya, 
'uu'íts avány. 


A Quechan Account of Origins 


Then, 

he gathered up four lice, they say. 

He got them from his body. 

Then — 

then, 

into the mud, 

there, 

that's where he threw them, they say. 

He did, and right away, 

they turned into something, they say. 

Piss ants. 

That's what they are called. 

But 

if they are big and red, 

they are called ants. 

(Some) are big and black, 

the ones that are around here, 

and they are called rock ants, they say. 

Those (ants) went about making 
holes in the earth, 

they say. 

That's what they did, 

they went about doing something 
to that muddy place, 

and it dried up. 

“How will you do it, 

how will you build your house?" 

he said. 

Marxókavék said it. 

Well, 

he had no wood, 

he had no cottonwood, 

and immediately, 

by thinking about them, he created 
them, they say, 

those (things), 

these (things) that I mentioned. 
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'A'fi tuutsháattony tsuumpápom 
atséwk 'et, 

kwatiinyáamoly. 

Kaawíts avathawontim ashttium, 


'atsaayúu, 
'avá kwanyíilyá atséwk 'et. 


“Nyáava, 
viikaváts vathány, 
'Axá 'Avoolypó 'a'íim 'ashéxa," 


a'fikot. 


Marxókavék pa'iipáa atséwk 
mas'éem. 

Pa'iipáa atséw. 

Makyík kwakyáav aly'émk 'etá, 
kaawémk ootséwxanyá. 


Nyáany piipáanyonyts?" — 
aaíim — alymata'órxats athót. 


Ayüuxáyk, 

atáqshk, 

shalyamakony alytaxrámpk 
'et.258 

Kukumaatt-ts a'íim, 

"^Nyáanyamáam, 

alymata'órtom athüm, 

makyík av'áak, 

makyík eemé shalyamák 
kwatháwnya av'áa lya'émxa.?*? 

'Alaavüur 'a'ím 'ashéxa," 

a'fik 'et. 


www 260 


He created four wooden posts, they 
say, 

in the darkness. 

He gathered whatever else was 
there, 

and, well, 

he made the black house, they say. 


“As for this, 

this (thing) that is sitting here, 

I will name it 'Axá 'Avoolypó 
(Water Housepost),” 


he said, they say. 


Marxókavék made a person 

out of mud. 

He made a person. 

He didn't ask for any help, they say,”™ 

with what he was somehow going 
to make. 

It was a person — 

anyway — it was something you 
could ride on. 

As soon as he saw it, 

he jumped, 

and he clung to its back, they say. 


Kukwiimdatt said, 

“Now, 

you have ridden on him, 

and he will never walk, 

he will never walk on his hind legs. 


I will name him Burro,” 
he said, they say. 


Kukwiimáatt-ts, 

Kukwiimáatt-ts 

mashaxáy atséwk, 

'jipáa atséwk awet. 
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Maxáyanyts mashaxáyany a'íim, 

“Kukumáatt-ts kaawíts 
kwa'anyáawənya 
muukandavam?”?©2 

a'fik 'et. 

“Kavaarok,” 

mashxayonyts a'íim. 

^Kaváartosáa, 

'ayáak 'atskakwék 'a'ávoxá," 


a'fiketa. 
Mashxayonyts viiyáak, 


'avá kwatiinyáamony ayémk 'eta. 


Marxókavékts Kukwiimáatt 
aqásəm, 

viithíik. 

“Máanyts piipáa Kwatsáanənya 
matstiyly 'aaly'éta,263 

'ootséwxáyənya,”?64 

Kukwiimáatt-ts a'íim. 

“ 'Atsaayüu, 

xuumáar 'ayúuxa lyavíita'a,” 

a'ét. 

Mashxáyənyts a'íim. 

“ 'Ayúuxa lyavíitəsáa, 

uuxáyəmk athúuk 'eta.” 


Kukumáatt-ts a'íim, 

“ 'Anyáats nyaatsooyóoyxá. 

Athótos 

makyík pa'iipáa kuukanáav 
alyka'émk, "265 


A Quechan Account of Origins 


Kukwiimáatt, 

Kukwiimdatt 

made a girl, 

and he made a man. 

The childless man said to the girl, 

“Has Kukwiimdatt told you any 
secrets?” 


he said, they say. 

“No,” 

said the girl. 

“No, but 

I will go and ask him and hear 
(what he has to say),” 

she said, they say. 

The girl went along, 

she went to the dark house, they say. 


Marxókavék summoned 
Kukwiimáatt, 

and he came. 

“I think you should marry the 
Quechan man, 

the one I have just made,” 

Kukwiimdatt said (to the girl). 

“Well, 

I would like to have children,” 

she said. 

The girl said it. 

“I would like to have them, but 

he says he does not know (what to 
do).” 

Kukwiimdatt said, 

“I will show you. 

But 

don’t tell anyone,” 
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a'fik 'et. 
Mashxayony iiwáanyts apüyom 
oov'óowk 'eta. 
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Kukwiimáatt-ts mashxáyony 
a'íim. 

Amáüly ashék a'ím,?* 

Xavashüum Kulyii a'íik ‘et. 


Maxáyenya, 
Xavashüum Kuwaa 'íik 'et. 


'Anyáa tsuumpápom 

mashxáyonyts 'atsarávok 'eta. 

Kwas'eethée ayttuxa lyavíik 
a'íim kanáav, 

athótosáa, 

makyí uuváak athüu lya'emk, 

athüuk 'et. 


Athótosáa, 

xuumáar eetóly kavátsonyts 
'anykóor shoopóowk 'et. 

Kwas'eethée athóoyony 
shoopóowk 'et. 

Uukanáavok 'im: 

"Kapáam!" 

a'íik 'eta. 

Nyaanyi amánok awím, 

'anóqtan mattatséwk 'et. 

'Anóqtan mattatséwk athüm, 

mashxayonyts aráavoxa lyavíim. 


'Akór aly'émxáym, 
av'áak 


he said, they say. 
The girl was surprised, standing 
there, they say. 


Kukwiimdatt said (something) to 
the girl. 

He called her by name, 

he called her Xavashttum Kulyii, 
they say. 

As for the young man, 

he called him Xavashüum 
Kuuwáa, they say. 

It was four days 

that the girl was in pain, they say. 

She told him she would like to see 
a doctor, 

but 

there were none, 

that was the situation, they say. 


But 

the child in her belly already knew 
things, they say. 

He knew what doctors did, they 
say. 

He explained it to her: 

“Lie down!" 

he said, they say. 

Starting from there, he did it, 

he made himself very small, they say. 

He made himself very small, 

(because) the girl was likely to feel 
pain. 


It wasn't long, and right away 
he walked 


tsagwérak, 
athót. 


Kukumáatt-ts a'íim: 
amúly ashék, 
Kumastamxó a'(ikot. 
Nyáanya a'fim, 
xuumayts athüuk 'et.?99 


Awik, 
'atsaayúu atséw a'fim 
'amáttnyá. 


"Tiinyáamk aav'áarok 
viitháwxanká?" 

a'ét. 

Kumastamxóts a'íim. 

“Xaly'anyanyts 

xamshényonyts 

makyík 'anyáaytan alya'émt." 


Kumastamxóts?9? 

iisháalynyi tsayóq. 

'Amáynyi tsáamoly 'amáyk tsayóq, 
nyáanyem, 

xamshéts athüuk 'et. 

Nyaawiim, 

iishaalynyom tsasvéq avoonóok, 


aaíim 'anyáaytanok, 


nyaawíim, 

'amáynya uushtüuk iiwáam 
kayáamk 'et. 

Nyaawiim, 

eethó atséwk 'et. 

Tsasvék avoonóoxaym, 

'anyáaytank 'et. 


A Quechan Account of Origins 


and he talked, 
he did. 


Kukwiimdatt said something: 

he called him by name, 

he called him Kumastamxó, they say. 

That's what he said, 

and (Kumastamxó) was his son, 
they say. 

He would help him, 

he would fix things 

(in) the world. 


“Will it always be dark?" 


he said, 

Kumastamxó said it. 

“The moon 

and the stars 

are not very bright at all." 


Kumastamxó 

spat into his hand. 

He spat all over the sky, 

and with that, 

there were stars, they say. 

Having done that, 

he went about wiping them with 
his hand, 

and they became bright in varying 
degrees, 

and then, 

he pulled the sky toward himself, 
they say. 

Then, 

he made a face, they say. 

He went on rubbing, and right away, 

it was very bright, they say. 
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*Kama'émk mashéxanka, 
avany?” 

a'fik 'eta. 

Kukwiimáatt-ts a'íim. 
“Vathany 'anyáats. 
Xaly'ávats viiyáak, 
nyaaxáapk kayáamk, 
takavék athum. 

Apüyk, 

'anyáa xavíkom atspákontík. 
Athüuk," a'ét. 


“Xáak 'awíim, 

xáak athúum; 

'anyáany 'atséwotk 'awityá. 

Athüm, 

nyamooyémenyts xáak athóxá,' 

a'ím. 

Kumastamxó aaíimk a'iim, 

Marxókavékts 'aayüu 'anyáanya 
'anyáay atséwk,?”° 


» 


tiinyáam atséwt. 

Ís 

“Xuuvíkəly, 

tiinyáamtank viitháwk, 

'anyáaytank viitháwk, 

makyík eethóny ta'aaxótt 
aly'émxá.”? 

Avathótəm athum, 

aalyoovéevk, 

tiinyáamoxá. 

Aalyoovéev 'anyáam'entixá. 


Pa'iipáanyonyts kwatiinyáam 
aashmátsk, 

'anyáamkom 'iipáy 
avuuthüutsxá." 


“What do you call it, 

that one?" 

he said, they say. 

Kukwiimdatt said it. 

“This is the sun. 

The moon goes along, 

it heads to the west, 

and it returns. 

It dies, 

and in two days it is born again. 
(That’s what) happens,” he said. 


“I did it differently, 

and it is different; 

I made the sun in a different way. 

So, 

its path will be different,” 

he said. 

Kumastamxó said something, 

and Marxókavék made the sun 
give off light?! 

and he made darkness. 

But 

“Both of them, 

if it were really dark, 

or if it were really light, 

that would not be good at all for 
the eyes. 

That's how it is, and so, 

half (of the time), 

it will be dark. 

And half (of the time) it will be 
daytime. 

People will sleep in the darkness, 


and creatures will do so (when) it 
is daytime." 


Kukumáatt-ts Kwatsáan 'iipáa 
atséwantík, 

Kamayáa 'iipáa atséwantik, 

nyáanya, 

'avá atóly, 

'avá tiinyáam atóly tsakxávok, 

kaawits nyiioo'éeyk. 

Kwa'aapá atséwantik, 


Xattpáa 'Anyáa atséwantik. 
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Xawáalyapáay atséwk, 

'Axá Xavashuupáay awíim, 

'Tsamoowéev awíim, 

Kawíiya uu'ítsnya awiim.?”4 

Nyaatsavéts awéeyk atséwk, 

nyiiwéeyk. 

Marxókavékts a'íim, 

“Vatháts nyaanyamáam 'axótt- 
tak athutyá. 

Ís, 

awintik avoonóok,?7 

piipáats 'atáyam, 

'amáttanyts 'anógtam athum,?7 

'aláayxá.” 

Kukwiimáatt-ts uukanáavok 
a'fim, 

* 'Atsaayüu 

'amátt kwa'ora'ór vatháts 

vatáyk thüutt a'ím viitháwk, 

athópoke," 

a'(ikot. 


Kumastamxóts 

'amátt ka'ák ka'ák awíim, 
'atsaayüu tsáamoly — 
athót, 


A Quechan Account of Origins 


Kukwiimdatt made another 
Quechan man, 

and he made another Kamia man, 

and as for that, 

in the house, 

he put them in the dark house, 

and he taught them things. 

He made another Cocopa, 

and he made another Maricopa. 


He made a Hualapai, 

he did a Havasupai, 

he did a Chemehuevi, 

and he did the one called Cahuilla. 
He made wives for them, 

he did it for them. 

Marxókavék said, 

“This is fine now. 


But, 

if he keeps on doing it,?”° 

there will be many people, 

and there will be too little land, 

and that will be bad." 

Kukwiimdatt explained it to him, 
saying 

“Well, 

this round earth 

is getting bigger, 

it is,” 

he said, they say. 


Kumastamx6 

went stamp! stamp! on the ground, 
and everything — 

he did it, 
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'aayúu tsáamoly masheethéevot.?/? 

Kukumáatt-ts 'avá kwatiinyáamonya 
alyavák siivat.?” 

Shoopóowk 'et, 

Kumastamxó 'aayüu 'amáttony 
uuqaq, 

uuqáqəm, 

'aayúu kaawíts aatspáatsk 
oov'óts 'ím.259 

'Atsaayúu xavashüunyányts. 

'Atsaayúu 'iisáv 'et. 


Tisáv xiipük atspák athutyá 
'atsaayüu 'amátt kwaqáaqoenyá. 


Kumastamxóts tsaqwérok 
aatsuumpápk: 

* 'Amáy tathíts asilyxa,” 

a'fik 'et. 

A'étosáa, 

'atsaayüu, 

'aayüu kwasílyony, 

nyáanyts, 

'amáy tathíts athúu lya'émk 'et. 

Taaxán tathíts athüuk 'et.??! 

Piipáanyts uumáavok avoonóok 
'et. 

"Tsáamoly kuumáav alyka'émk!” 

a'fik 'et. 

Kumastamxóts a'íim. 

“Kaa'its katsavóowk." 

^Re'é, 

Ka'wémk 'atstsoovóowxanká? 

Tisháalyom?" 

a'fikata. 

Pa'iipáany matxavik tsawém, 

'a'íi aayáak ‘et. 


and everything was frightening. 

Kukwiimdatt was sitting in the 
dark house. 

He knew, they say, 

that Kumastamx6 was making 
cracks in the earth, 

he was making cracks, 

so that things would sprout and 
stand there. 

Green things. 

Arrowweed or something, they say. 


Arrowweed was the first to sprout 
(through) the cracked earth or 
something. 


Kumastamxó spoke four times: 


“Hail will fall,” 

he said, they say. 

He said it, but 

well, 

whatever fell, 

as for that, 

it wasn’t hail, they say. 

Really it was corn, they say. 

The people went about eating it, 
they say. 

“Don’t eat it all!” 

he said, they say. 

Kumastamxó said it. 

^Plant some of it." 

“Okay. 

How shall we plant it? 

With our hands?” 

he said, they say. 

He sent the people north, 

and they got sticks, they say. 


Piipáa kwashiintonyts 'a'íi 
'ashéntom shtuutúutk 'etama,282 

'atsaayúu 'a'fi qweraqwéra. 

“Vathany tathits,” 

a'fikot. 

Kumastamxóts a'íim.29? 

^Kashtáum! 


Katsavóowk!" 
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'Axmá athíts athüum, 

tsam'eetó, 

awíim, 

atséwk a'ét. 

'Atsaayüu tsooyóqeny nyáanyk 
uuthíik, 

Kwa'aapá nyiiáayk 'et. 


'Atsaayüu athíts, 

'a'á athíts,?9^ 

nyáanya Xattpáa 'Anyáa 
nyiiáayk 'et.?°° 

Piipáanyonyts athítsnya 
tsatsoovóowk, 

awiik ‘et, 

'atsaayúu 'amátt kwa'axáyonya. 


Piipáats makyi uuváak, 

oov'óoweny atséwk shoopóowk 
athüu ly'émk 'et. 

“Xattpáa 'Anyáa 'ashéntiny 

nyáany 'áayk," 'eta.?5? 

"Nyáaym 

oov'dowk akwévk athóxá," 

a'ét. 

Kumastamxóts a'íim. 

^Piipáats matxá nyoopóoyk, 


A Quechan Account of Origins 


Each person got one stick, they 
say, 

a sharp-pointed stick or something. 

“This is corn,” 

he said, they say. 

Kumastamx6 said it. 

“Gather it! 

Plant it!” 


There were tepary seeds, 

and melons; 

he did it, 

he made them, they say. 

He brought them out of his spittle 
or something, 

and he gave them to the Cocopa, 
they say. 


Seeds of something, 

seeds of the prickly pear, 

he gave those to the Maricopa, 
they say. 

Those people planted the seeds, 


they did, they say, 
in the wet earth or something. 


People were everywhere, 

(but) they did not know how to 
make rain, they say. 

“To the Maricopa alone??? 

I give that (power),” he said. 

“And I give you (another power) 

so that it will stop raining,” 

he said. 

Kumastamxó said it. 

“When people are thirsty, 
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nydaanyom, 

'anyép alynyiithüutsiyü. 

'Anyáats 'awíim,??? 

'atsaayüu 'atáy 'ashoopóowk, 

'aayüu 'anyáa avány 'ashapéttxa, 

kwa'anyáaya. 

Nyaayüu 'atséwk,?»? 

nyaayüu 'awíim. 
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Oov'óow matxá 'awíntik. 

Pa'iipáats athíts 'amátt arúv 
nyaawíim, 

nyáanyts 'anyép alynyiithúutsaxá. 

'Anyép 'amúly nyaashém, 

nyaanyayúum, 

nyáanyəm oov'óowk, 

'anyáa tsuumpápk, 

'anyáa saarápíi kaa'ém, 

athúum, 

nyáanyəm, 

athíts tsavóowəxa.” 
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Kukwiimáatt-ts a'íim, 

* 'Anyáa matt'atsaxóxtank, 
'apüytantoka'é. 

'Anák küur a'éxa," 

a'íim. 


"^Nyáanyamáam, 

'atsaayüu kwatiinyáam uuwárok 
athutyá," 

Kumastamxóts a'íim. 

Nyaa'fim,?^* 

“ 'Atsaayüu tsáamoly — 

'atsaayüu tsáamoly 'anyáay 
lya'émxá. 


at that point, 

let them think of me. 

I can do it, 

I know many things, 

I can cover the sun, 

the bright thing. 

I make things, 

I do things. 

I too make rain and wind. 

When someone is going to use 
seeds in the dry earth, 

he should think of me. 

If he calls my name, 

if he sees me, 

at that point, it will rain, 

for four days, 

or maybe for five days, 

and so, 

at that point, 

he may plant his seeds.” 


Kukwiimdatt said, 

“I am really exhausted, 
I am dead tired. 

I will sit for a while,” 
he said. 


“That’s all, 
they want darkness or something,” 


said Kumastamxó. 

Having said that, 
“Everything — 

everything will not be light. 


'Anyáay makyi ava lya'émxa.”?” 
Nyaawíim, 

'amáynya kaawémk, 
uuváaxaym, 

'atsaayúu, 

'anyáanyts atspák aly'ém a'ím; 


awiim atséwk 'et. 


Kukwiimáatt-ts 'amátt ka'ák 
aatsuumpápk 'et.?°” 

Awéxáym, 

'amáy avats 

'axóttk, 

takavék 'axótt alyaskyíik, 


a'ím, 

'anyáanyts takavék atspák 
uuvaak 'et. 

Kumastamxóts 'avá 
kwatiinyáamenya alyuuvaak.?” 

“ 'Anyáayk viithíim 'ayüush. 

Makyíts awiim athám?" 

“ 'Anyáats 'awésh," 

'étk 'et. 

Kukwiimáatt-ts a'íim. 


Marxókavékts??? 

piipáa atséw a'ím uuváak 'et. 
Xiipük, 

xatalwé awiik 'et. 
Xatalwényonyts atspámk ayüuk; 
kaawíts xalykwáak uuváak 'et, 
'atsamáxa lyavíim. 

Matsáam aptyk 'et. 

Makyík av'óow aly'émk. 
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» 


There will be no daylight anywhere. 

Then, 

he did something to the sky, 

there he was, and suddenly, 

well, 

the sun did not come up any more, 
they say; 

he did something and made (that 
happen), they say.” 


Kukwiimdatt stamped on the 
ground four times, they say. 

He did, and suddenly, 

the sky 

was all right, 

it went back to the way it was, and 
it was still all right, 

and so, 

the sun came back up and there it 
was, they say. 

Kumastamxó was in the dark 
house. 

“I see that it is getting light. 

Who did that?" 

“I did it,” 

he said, they say. 

Kukwiimdatt said it. 


Marxókavék 

was trying to make people, they say. 
First, 

he did Coyote, they say. 

That Coyote went out and looked; 

he was hunting for something, they say, 
because he felt like eating. 

He was starving, they say. 

He couldn't stand still. 


89 


90 Xiipuktan (First of All) 


Marxókavékts 'atsaayúu 
kwanyamé 'atséwontík 'eta.?0? 

Namé atséwk 'et, 

póosh kwalyavíinya. 

Nyáanya, 

lyavíintik uuvám, 

Xataküly uu'íts; 

nyáany atséwk. 

Kukwiimáatt-ts Xatalwény 
oosha'órok 'et. 

Nyáanyts alytanák athüuk 'et. 

Pa'iipáa alytanák a'íim, 

vathány nyiivashaw 'ím. 


Marxókavékts, 

nyaamák, 

mashxáy awiim, 

maxáy awíim, 

atséwk. 

Amály nyiiáay 'étonyk 
uuváaxaym, 

Xatalwényonyts a'íim??! 

“ 'Anyáats 'awéxa lyavíita'a," 

a'fikot. 

Xatalwényonyts mashaxayony a'íim, 

“Shakilykily Nyamáa," a'íim' 

maxáynya, 

* 'Axály Mattnyakótt," a'íik ‘et. 


'Axály Mattnyakót.??? 


Kukwiimáatt-ts ayúuk 
uuváaxaym, 

piipáa vatháts makyik 'uuxüutt 
‘im athüu lya'émk avathík 'eta. 

Naményanyts, 

avany ooshéxayonya, 

Shakílykíly Nyamáa vaa'ét,??? 

nyáany tavérok uuváak 'et. 


Marxókavek also made something 
else, they say. 

He made Bobcat, they say, 

the one that is like a housecat. 

As for that one, 

there was another one like it, 

the one called Mountain Lion; 

he made that one. 

Kukwiimdatt pointed to Coyote, 
they say. 

He said he was the leader. 

He said he was the leader of the people, 

and he was supposed to take care 
of them. 

As for Marxókavék, 

after that, 

he did a girl, 

and he did a boy, 

he made them. 

He was about to give them names, 
when suddenly, 

Coyote said, 

“I want to do that,” 

he said, they say. 

Coyote said to the girl, 

“Shakilykily Nyamda,” he said; 

and to the boy, 

he said “ 'Axály Mattnyakótt, " 
they say. 

Or 'Axály Mattnyakót. 


Kukwiimáatt looked at them, and 
suddenly, 

these people were not behaving 
well at all, they say. 

As for that Bobcat, 

the (girl) who had just been named, 

the one called Shakilykily Nyamda, 

he was chasing her around, they say. 


Kukwiimáatt-ts a'íim, 

“Nyáany kanamak!” a'íim, 

a'éxaym, 

apúy lya'émk 'eta. 

Nyaamak, 

viiyáak: 

'atsvée Marxókavék, 

Kumastamxó, 

nyáany Kukwiimáatt, 

nyáanya nyiishtüu 'íim awfik 
'étantima. 

“'Anyaats piipáa vathany 
nyii'áar aly'émk! 

'Ashaaíimxá!" 

a'ét, 

Kukumáatt-ts a'fim. 

Nyaa'fim, 

mattatsáamoly nyiigáask, 

piipáany ‘ava kwatiinyáam 
alyaakxávok 'et. 


Nyáanyi tsaqwértank,?* 
oov'óowk awim; 

uuráwk a'fikot. 

Nyáany 'amayony a'íim 'ityá,** 
'avá kwaaxwíir nyáanyi. 
Uukayáamk a'íikata. 


Oov'óow kwiixáaly kwakyáavok. 


Xiipüktank, 

'atsaayüu ampóttk 'aláay tank 
'et. 

Nyaamák, 

oov'óowk shaaxüuk aaxamók 
kayáamk 'et. 

'Axányenyts makyík 'avá 
kwatiinyáam alyaxáv aly'émk. 
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Kukwiimáatt said, 

“Leave her alone!" he said, 

(but) when he said it, 

(Bobcat) wasn't tired, they say. 

After that, 

he went after them: 

what's-his-name, Marxókavék, 

and Kumastamxó, 

and that one, Kukwiimáatt, 

they were the ones he was trying to 
catch, they say. 

“I don't want these people! 


I will destroy them!” 

he said, 

Kukwiimdatt said it. 

Then, 

he summoned all of them, 

he brought the people into the dark 
house, they say. 


At that point he spoke, 

and he made it rain; 

he did it fast, they say. 

He said it to the sky, they say, 

from there in the corner of the house. 

He brought (disasters) that way, 
they say. 


He asked for rain and floods. 

First of all, 

there was a dust storm, and it was 
very bad, they say. 

After that, 

it went on raining for thirty days, 
they say. 

The water did not get into the dark 
house. 
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Piipáa 'atsláytsats mata'ár oov'ótsk, 
nyáanyi, 

Kukwiimáatt kwakyáavok: 

* 'Aakxávapátelyá!" 

a'fik 'et. 

“Kavaarok,” a'iim, 

avoonóok 'eta. 


'Atáytanok, 
'axály oopóoyk 'et. 


'Alaavüurenyts, 

nyáanyi amánk, 

'atsaayüu, 

xamáalyk toxatóx a'ím, 

nyáanyi eetó nyiitháwm athüuk 
'et. 


'Aqáaqts 'amáyk kayáamk 
viiyáak 'et. 

Viiyáanyok, 

nyáanyi, 

'amáynyi sawénk 'etoma, 

'atsaayüu, 

iiyáanyi. 

Uutaxalük, 

nyáanyi atháum, 

nyáanyi, 

nyáanyi athüuk 'et. 

'Axányts aváamk, 

'axányonyts aküulyk viiyáanyok 

aa'árany ta'aaxáyk 'et. 

Mayüuxaym, 

nyáanyts athúu kwa'átstomash. 

'Axányenyts nyaa'axáyk, 

nyáanya naqám, 

nyáanyts — 


The bad people stood outside, 

and at that point, 

they asked Kukwiimdatt a favor: 

“We want to come in too!" 

they said, they say. 

“No,” he said, 

and they were moving about there, 
they say. 

There were a whole lot of them, 

and they drowned, they say. 


As for Burro, 

from then on, 

well, 

he has been white, with spots, 

he has had them there on his belly, 
they say. 


Crow went straight into the sky, 
they say. 

He went along, 

and there, 

he hung from the sky, they say, 

(by means of) something, 

by means of his mouth. 

He hooked it, 

and that's where he was, 

there, 

that's where he was, they say. 

The water reached him, 

the water went rising up until 

it got his tail wet, they say. 

When you see it, 

it really is that way, just as they said. 

The water was wet, 

and it touched that (tail of his), 

and as for that (Crow) — 


nyáanyi amánk athúuk athúuk 
'etama, 

'atsaayúunya. 

'Aqáaqenyts. 


Nyaathüum, 
Kumastamxóts awíim, 
'axányenyts asáttk viiyáak. 
Piipáa makyípats — 
'atsayérts 'axály apüyxa lyavíim, 
nyáany áar aly'émk; 
‘iixank uuváam, 

ayüuk 'et. 

'Aqáaqts anyiilyk, 

xiipük nyiilyk athüm, 
nyáanyi amánk, 
ooshétsanyts 'Aqáaq a'ét.??6 


Kumastamxóts 

'atsaayáu malyxó ashtáum, 
xáam uuthüutstant.?7 
Tashoonyótsonyts xáam uuthüutsok. 
Nyáanyi, 

nyáanyi amánok uumtulyk 'ím: 
Qwaqxó a'(ik 'et. 


Kumastamxóts 'avá atséwk awíim,?99 
aví nyaváy a'íim awfik 'eta. 


Nyáany, 
nyaawíim, 
'axáts viiyáaxaym,*? 


'amáynyem áamk athüuk 'etoma.?!? 
Waapóor lyavíik. 
Kumastamxóts, 
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he has been like that ever since, 
they say, 

that thing. 

Crow. 


Then, 

Kumastamxó did something, 

and the water went down. 

Whichever creature it was — 

the bird was likely to drown, 

and he didn't want that to happen; 

(the bird) was handsome, 

and he saw that, they say. 

Crow was black, 

at first he was black, 

and starting at that point, 

his name has been 'Aqáaq (Crow), 
they say. 


Kumastamxó 

gathered his feathers or something, 
and they became very different. 
Their colors became different. 

At that point, 


starting at that point he named him: 


he called him Qwaqxó 
(Woodpecker), they say. 


Kumastamxó built him a house, 

he did it intending him to live here, 
they say. 

As for that, 

when he did it, 

the water was going along here, 
and suddenly, 

(the house) floated on top, they say. 

It was like a boat. 

Kumastamxó, 
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'atsaayúu, 
'atsayér nyavány atséwk 'eta. 
Aaíimtank awíikata. 


Makyík kaawíts xalykwáak awíi 
lya'émk. 

Nyáany Qwaqxó uu'ítsnya, 

wanyamayáatank atháum, 

nyáanyi, 

nyáanyi amánk awiik 'et. 

'Atsaayüu, 

nyaványanyts, 

'atsayér nyaványonyts, 

viiyáanyok, 

'amátt nyiivák 'eta. 

Nyiivátom athüum,?!! 

Qwaqxó atóly avák atháum, 


nyáanyts veeyémok, 

atspámxa lyaviik 'et. 

Nyaathüum, 

atspám nyaa'íim, 

takavék 'ím athüuk a'éta'a.?!? 

'Axótt-tank, 

nyiiwik uuváaxa. 

'Atsvée Kumastamxó 
aatooqwérok. 

Aatooqwérek viiyáa; 

aafimk makyí nyaayémom, 

ayáanypatk athüuk 'et. 

Ayérek viiyáak, 

'amáytan axávok 'im, 

atsénok viithíik, 

'aayúu uuyüutsnya kanáavok 'et, 


aaíim kaawíts nyaayüuk. 
'Atsaayüu, 
piipáa 'axwáats viithíixaym, 


well, 

he had made the bird's house, they say. 

He made it without any special 
design, they say. 

He didn't look for things to use. 


The one called Woodpecker, 

(Kumastamxó) loved him, 

and for that (reason), 

for that (reason) he did it, they say. 

Well, 

that house of his, 

the bird's house, 

it went along, until 

it rested on land, they say. 

It rested there, and so, 

Woodpecker sat in the middle of it, 
and so, 

he (wanted to) leave, 

he felt like getting out, they say. 

Then, 

wanting to get out, 

he said that he intended to come back. 

He would be very good, 

he would be there to help them out. 

He would be with what's-his-name, 
Kumastamxo. 

He would go along with him; 

wherever (Kumastamxó) went, 

he would go too, they say. 

He would fly away, 

he would go into the sky, 

and come down, 

and tell (Kumastamx6) what he 
had seen, they say, 

if he happened to see something. 

Well, 

if an enemy came, 


nyáasily athótasáa, 
a'ávak a'ét. 
Vuuthíi nyaa ávak.213 


'Axáts nyaasáttk vanyaathíim, 

'amáttanyts atspák, 

'amáttanyts athüuk 'etoma.?!^ 

Kukumáatt-ts piipáa nyii'íim 

aafimk vaayáak, 

aatspáats a'ím. 

'Amátt kwatiinyáam alyoonóok 
avoonóonyok. 


Nyaaxáapk kayáamk, 
'atsaayüu, 

matxá kwaspéronyts viiyáak; 
nyáasi kayáamk athüuk 'et. 


'Axányts asáttk avoonóonyok, 
'aayüu 'axá sa'ílyonyts?!* 
'anóqtank alyatháwk áampk 'et. 


Piipáa Eethó Kwatáaroenyts 
mashathék 'eta. 

'Atsaayüu tsáamoly arüvok 'et,?!6 

'aláayxa lyavíim. 

Tsaxtáattk atspák 'eta,?!7 

matxávik. 

Nyáanyom atspák 'et.?! 

Xavashüum Kulyíits siivám ayüuk; 

Xavashüum Kuuwáats 

alyatháwk 'etos 'et, 

'avá kwatiinyáamonya. 

Nyaa'fim, 

'atsaayüuts 'atáyom nyiiáayoxa 
a'fikot. 
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he might be way over there, but 
he would hear him, he said. 
He would hear him coming. 


As the water was receding, 

the land appeared. 

It was land, they say. 

Kukwiimdatt said to the people 

that they should just go, 

he said they should go out. 

They had been there inside the 
dark place. 


Heading to the west, 

well, 

the strong wind went along; 

it was heading over there, they say. 


The water went on receding, until 

the ocean or whatever it was 

was very small and had little 
(water) left in it, they say. 


The Blind Person was afraid, they 
say. 

Everything was drying up, they say, 

and was likely to be bad. 

He crawled out, they say. 

in the north. 

That’s where he came out, they say. 


He saw Xavashüum Kulyii over there; 


(she and) Xavashüum Kuuwda 

must have been there, they say, 

in the dark house. 

Then, 

he said he would give them many 
things, they say. 
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Aványa aatoogwérats lya'ém 
'fm,319 

Kukwiimáatt uu'ítsnyá. 

Nyiiuukanáavok 'im, 

“Kukwiimaatt-ts mattapüy ím 
uuváak athópoká,*?? 

küur a'ím." 

***321 

Athótosáa, 

Xavashüum Kulyfits 
thomtaayüuk a'éta.??? 

“Kavaarok, 

athúu lya'émxá," 

a'íim. 

Nyáany nyaa'íim mashthék 
uuváak. 

Piipáa Eethó Kwatáaroenyts 
shatríiq ím uuváa, 

avéshk veeyém. 

Atháwk. 

Shav'óowk 'ím, 


“ 'Atsaayüu, 

'atsmuumátsá xuumxüuk 'anyáa 
kwashíintím 'anyáayxá," 

a'fik 'et. 

“Kuuthiik, 

nyaathtum!” 

a'fikata. 

Mashaxáyenyts a'íim. 

* 'Awéxa lyavíitosáa, 

Kukumáatt 'amashthétka'é." 

Kukumáatt-ts viithíik 'et. 

Viithíixaym, 

Piipáa Eethó Kwatáaroenyts 

'amátt alyaxáv 'im veeyémk 

et. 

" Aa'árvok, 


He did not want them to associate 
with that (person), 

(with) the one called Kukwiimdatt. 

He told them, 

“Kukwiimdatt is going to kill you, 


pretty soon." 

However, 

Xavashüum Kulyii made it clear, 
they say. 

“No, 

it won't happen,” 

she said. 

(But) when she said that, she was 
afraid. 

The Blind Person tried with both 
hands to restrain her, 

(but) she went running away. 

He caught her. 

Intending to keep her standing 
there, (he said, ) 

“Well, 

I will give you six meals each 
day,” 

he said, they say. 

“Bring them, 

then!” 

she said, they say. 

The girl said it. 

“I would like to do it, but 

I am afraid of Kukwiimdatt,” he said. 

Kukwiimdatt came along, they say. 

He came, and suddenly 

the Blind Person 
was about to sink into the earth, 
they say. 

“He had a tail, 


iisháaly kwaly'ooxóonyts 'aqóolk 
lóq 'et,” a'ím, 

a'íik 'eta. 

Xavashüum Kulyii uu'ítsonyts.??? 

Iiwáam a'fikota.??* 

“Maany matháwk,?* 

'amátt maxákoly matakxáv a'ím," 

a'fikat. 

Kukumáatt-ts a'fim. 

“Kamawémk 

nyaany maxaktan nyaamayémk? 

'Atsmamáxanká 

nyáasily?" 

a'fikat. 


Xavashüum Kulyiits av'áak 
viiyáanyok, 
piipáats oov'ótsk soov'ótsom, 


aváamk. 

Nyaaváamk a'im, 

a'fik 'etoma. 
Nyiiuukanáavok a'ím: 
“Vaamawiim, 
vaamawiim, 
moonook, 

xuumáar matséwtaxa, 326 
a'íikata. 

A'éxaym, 

makyík uu'áv aly'émk. 
“Kaváarak, 

athúu lya'émxa." 
a'fikota.*?’ 


Kukumáatt-ts athótam athium, 
awiim vanyuuvaak: 
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and his fingernails were very long, 
they say,” she said, 

she said it, they say. 

That's what Xavashüum Kulyíi said. 

She said it herself, they say. 

“He intends to grab you 

and take you down under the earth, " 

he said, they say. 

Kukwiimdatt said it. 

“What would you do 

if you were to go down below? 

(How) would you eat 

over there?" 

he said, they say. 


Xavashüum Kulyii went walking 
along, 

and there were people standing 
over there, 

and she got there. 

She got there, and so, 

she said it, they say. 

She explained it to them: 

“This is what you do, 

this is what you do, 

you go on doing it, 

and you will make children, " 

she said, they say. 

When she said it, 

they didn't believe her at all. 

“No, 

it won't happen,” 

they said, they say. 


3616328 


Kukwiimdatt did things, and so, 
he went on doing things: 
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kaawits atséwk, 

kaawits awiim, 

uuváany, 

mattatsaxóxk 'et. 
Nyaawfim, 

'amátt ka'ák, 

awéxaym, 

'anyáanyenyts veeyémk 'eta. 
Veeyémontik 'et. 


Kumastamxóts masharáyk 'eta. 

Nyáany a'fim, 

masharáyk, 

a'íim, 

“ 'Anyáats thüutt a'ím av'uuváak 
'athutyá! 

'Anyáap nyiikwanáamts!" 

Kukumaatt-ts a'íim, 

“Maany 'anyép maxuumáyts.?? 

Nyaxuumáyk 'ityá.*?? 

Mashoopóow alyma'émk. 

Ka'awémk 'awínypátüm!" 

a'fikota. 


Kumastamxóts 

'avá kwatiinyáam alyaxávok 'et. 
Nyaaxávok, 

“Kukwiimaatt!” a'íim, 
^Marxókavék!" a'íim, 

nyiishék, 

'atsuurávxá a'fim. 

Soonóok 'et. 


Kukwiimáattonyts tsakwshály 
yaakapéttk 'eta. 


Nyaayüu, 
'amáynya, 


he made something, 

he did something, 

he went on, until 

he became exhausted, they say. 
When this happened, 

he stamped on the ground, 

and as soon as he did, 

the sun went away, they say. 
It went away again, they say. 


Kumastamxó got angry, they say. 
When that happened, 

he got angry, 

and he said, 

“I am the one who does more! 


I am the important one!" 
Kukwiimáatt said, 

“You are my son. 

I call you son. 

You don't know anything. 
I will do it somehow!" 

he said, they say. 


Kumastamxó 

went into the dark house, they say. 
When he went in, 

he said, “Kukwiimdatt!” 

he said, *Marxókavék!" 

he called them by name, 

so that they would get sick. 

There they were, they say. 


Kukwiimáatt became crazy in the 
head, they say. 


Well, 
the sky, 


'amáynya awíim tsakwíin, 


tsakwíink, 

matxánya 'anyaaxáapk awém 
'ím.,331 

athüuk 'et. 

Nyáanyiimánk, 

av'áak, 

'avá kwatiinyáamany atspámk, 

shaly'áyly kayáamk siiyáak. 


Siiyáak athüm, 

'anyáavik shathómpk aváamk. 

Takavék, 

'anyaaxáap kayáamk. 

'Atsaayüu, 

'amáyony xáak awíim 
ashéemontim athüum, 

nyiivák 'et. 

Makyik tsayém aly'émk.?? 

Xwéror a'íi lya'em. 

"Nyawíküum?" 

a'fikot, 

Kumastamxóts. 


Kukumaatt-ts anak, 
'avíi 'amáy anak 'im, 


alynyiithüutsk, 
a'ét. 

"Nyáanya, 
piipáa 'atséwonti 


Cen td, 


aím,” 
'atsaayúu 'a'fi tsapéev atháwk, 
nyaayúu mas'ée ashtúum, 


iisháalyam shoo'órnya nyáany 
'amáyk awiik 'eta, 
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he did something to the sky and 
made it rotate, 

he made it rotate, 

he tried to take it from the north to 
the west, 

(that) was (the situation), they say. 

Starting there, 

he walked, 

he went out of the dark house, 

he headed for the desert and went 
along over there. 

He went along over there, and so, 

he went towards the east and got there. 

He turned, 

and he headed west. 

Well, 

he had moved the sky in a 
different direction, and so, 

there it was, they say. 

He couldn't loosen it at all. 

It wouldn't rotate. 

“Can I help you?" 

he said, they say, 

Kumastamxó (did). 


Kukwiimáatt sat down, 

he sat down on top of a mountain, 
and so, 

he thought about it, 

they say. 

“As for that, 

I intend to make more people," (he 
said, ) 

and he picked up a small stick or 
something, 

and he gathered mud or something, 

and he used the tip of his index 


finger, they say, 
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kwakapáarnyi atsáam.??* 


Nyaawfim, 

'a'finya, 

aaxweshxwéshk áapk awet. 
Awexaym, 

masharáyk 'et. 

Nyáanyom, 

nyaanyiimánk, 

'aavéts athüuk 'et. 

'Aavé taaxán a'fim 'ityá. 


Mas'éenyenyts atháum, 

nyáany alyuusiirmonyts athüuk 
'et. 

'Aavé, 

'aavé taaxánonyts, 

piipáa nyiimashthék 'et. 

Ookavék mashthétsapátk, 

a'ím, 

piipáanyts ooyóovok 
aakakyáavok 'et. 

Athoxáym, 

sanya'ák — 'aakóoy tavérok, 


awéxáym, 

piipáa 'axwáa, 
nyáanyts atháum, 
uuváanyok athawk 'eta. 


Sharéq. 
Awii nyaawiim, 
kaawémk aamélk 'et. 


Aamél lyavíim. 
Kukumáatt-ts nyáany nyiiáaym 
‘itya. 


Athüum, 


and he put mud on the end of (the 
stick). 

Then, 

that stick, 

he threw it spinning away. 

Immediately, 

(the stick) became angry, they say. 

With that, 

starting at that point, 

it became a snake, they say. 

It's called 'aavé taaxán 
(rattlesnake), they say. 

It was that mud, 

that's what became the rattles, 
they say. 

As for the snake, 

the rattlesnake, 

it was afraid of people, they say. 

They in turn were afraid of (the snake), 

and so, 

the people looked for it and 
surrounded it, they say. 

Immediately, 

it chased after a woman — an old 
woman, 

it did, and suddenly, 

an enemy, 

that's what he was, 

he was there and he grabbed (the 
snake), they say. 

He took hold of it. 

He did, and then, 

somehow he put it around his 
waist, they say. 

It was like a belt. 

Kukwiimdatt had given him that 
(power), they say. 

So, 


'atsaayúu, 
kaawits awíi nyaa ím, 


nyáany nyiiáayontík 'etá. 
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'Aavé taaxanonyts piipáa 
nyiitsakyiwk 'et. 

'Ashéntits Marxókavékts athüuk 
'et. 

Piipáa tsáamoly a'íim, 

* 'Aavé avány katapüyk!" 

uu'fitsk 'et. 

A'étosáa, 

Marxókavékts nyáany áar alya'émk, 

a'íim, 

nyaawéxaym, 

vathány, 

piipáa 'axwáanya, 

nyáanyts masharáyxa lyavíim. 


Marxókavéts a'íim, 

“ 'Anyáats 'apüyxá 'aaly'étk.??* 
Athüu ‘iim avuuváak." 
“Kavaarok, 

tsaváamk mapüyüm," 

a'fik 'et. 

Kukumáatt-ts a'íim. 


Nyaamák, 

uuváany, 

piipáanya nyii'fim: 

“ 'Aavé taaxánnya katháwk! 
Alyuusiirmonya koomóq! 
Nyáanyi amánk, 

piipáa nyiitsakyiwontixa. 
Makyík ta'aaláay lya'émxa. 
Apty lya'émxa." 


A Quechan Account of Origins 


well, 

when he wanted them to do 
something, 

he gave them that (power), they say. 


The rattlesnake bit people, they 
say. 

One (of the people he bit) was 
Marxókavék, they say. 

All the people said, 

“Kill that snake!" 

they said it, they say. 

However, 

Marxókavék did not want that, 

he said, 

(because) if he were to do it, 

this one, 

the enemy, 

he would be likely to get angry. 


Marxókavék said, 

“I think that I will die. 

It is going to happen." 

“No, 

it is impossible that you should die,” 
he said, they say. 

Kukwiimdatt said it. 


After that, 

there he was, 

and he said something to the people: 
“Get that rattlesnake! 

Pull out his rattles! 

From that point on, 

he will not bite people. 

He will not destroy anything. 
No-one will die. "536 
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Kukwiimáatt-ts 'aavé taaxánony 
atháwk, 

aaxweshxwéshk, 

matxávik awémk. 

'Atsaayüu alyuusíirm aanáwtank 
a'fik 'et, 

takavék atspák. 

Atspak a'fim. 


Piipáats siiv'óowk, 

a'fim, 

“Tiydanyily, 

athaw alyaskyiitash,” 'et. 
Kukumáatt-ts nyaa'ávok awim, 
athawontik 'etá. 

Athawontik athum, 

iiyáany uutáq ayúu 'ím. 


Awexáym, 

makyík alyuusfirmonyonyts 
nyiiriish a'fik 'eta. 

Eethóots nyiiríish a'im, 

'atsaayüu kwa'aláayonyts 
nyiiríish a'íntík 'et. 


Nyaatháwk awím, 

'aavé, 

'aavé taaxán, 
nyaawíntik 'eta. 

Aaíimk aaxweshxwéshk, 


küurtan,??? 
matxávik awémk. 


Aaxweshxwéshnyok, 


'axá sa'ílyany alyaxávok 'etá. 


Kukwiimdatt got the rattlesnake, 


and he flung it, 

he sent it to the north. 

The snake made noise with its 
rattles or something, they say,?? 

and they grew back.*?* 

He wanted them to grow back. 


Someone was standing over there, 

and he said, 

“In his mouth 

they are still there," he said. 

Kukwiimáatt heard him, and so, 

he caught the snake again, they say. 

He caught it again, and so, 

he opened its mouth in order to 
take a look. 

When he did, 

there were no rattles there at all, 
they say. 

There were no teeth, 

there was nothing bad either, they say. 


He picked it up, 

the snake, 

the rattlesnake, 

and he did it again, they say. 

He just flung it so that it spun 
uncontrollably, 

really far, 

he sent it to the north. 

He flung it so that it spun 
uncontrollably, 

and it went into the salt water, 
they say. 


Muuvílytank, 
'axám áamk veeyém, 
veeyémxayk nyaakwévak 'et. 


Ís 

maxák kayáamk viiyáanyok,?^? 
nyáasi uuváak, 

nyaváyk, 

asháyk; 

vaanóok 'et. 


Pa'iipáanyts 'aványi 
Kumastamxónya tsakakwék a'im, 

“Xalyavimtom, 

'ats'uurávoxa? 

'Ats'uurávxaym, 

makyíts nyiitséevxa'onká?" 


^Pa'iipáats avoonóo, 

nyáany uuwíts a'íts avoonóok," 
a'ét. 

Kumastamxóts a'íim. 
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“Tsavaamk athúwúm,” 


uu'fitsk 'eta, 
paiipáanyanyts. 
“Maanyts miiwáam 
'atsnyaamarávom,?*? 
miiwáam mattmatséev 
alya'emk," a'ityá. 


Kumastamxóts Kwatsáan 
'jipátsenya nyiishtáum, 

'avá kwatiinyáamoly 
alyaatsakxávok 'eta.?*? 


A Quechan Account of Origins 


It went really fast, 

it swam away, 

it went away and that was the end 
of it, they say. 

But 

it went straight to the bottom, 

and it stayed there, 

it lived there, 

and it got fat; 

it was huge, they say. 


The people in the house asked 
Kumastamxó, 

“Is it possible 

that we will get sick? 

And if we get sick, 

who will cure us?" 


“People are around, 
they can do that," 
he said. 
Kumastamxó said it. 


“It is not likely that that would 
happen, " 

they said, they say, 

the people (did). 

“When you yourself get sick, 


you can't even cure yourself," he 
said. 


Kumastamxó gathered the 
Quechan men, 

and he brought them into the dark 
house, they say. 
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“Matsa, 

mátsa wanyuukavaarok,*“ 

'atsaayúu tsáamaly 
nyiinyuukanáavaxá, 

thomkwayúuv alykwa'éma.”** 


Nyaawíim, 

'amátt ampótt mattkwatsapée 
awíim. 

'Anyáavik amánk, 

viithíit. 

Nyáanyanyts 'anyáa aamattk 
'eta. 

Tiinyáam lyavíik. 

“Nyamáam, 

kaashmátsk!" 

a'fik 'et. 

Kumastamxóts a'íim. 


Avatíivok, 

shatuumáatsk a'ét. 

Pa'iipáa 'ashéntets ayáuxaym, 

Kumastamxó eethónyonyts 
aráavok 'et. 

Eethó kwa'uur'üuronyts aráavok, 

aráavom aytiuk 'et. 


Nyáanyom, 
tsooyóqony awíim,?*6 
awéxaym amánk 'et. 


Pa'iipáa kwanyaméts 
Kumastamxó ayüuxaym, 

'atsiiráav — *** 

nyatsasháak tuutkyáavanyts 
arávok 'ét. 

Apásk; 

kwaravonyts nyiivák,? 


“As for you, 
I am fond of you, 
and I will tell you everything, 


» 


even (things) that don't make sense. 


Then, 
he did a big dust storm. 


It started in the east, 

and it came this way. 

That (dust) covered up the sun, 
they say. 

It was like night. 

*Now, 

sleep!" 

he said, they say. 

Kumastamxó said it. 


They lay there, 

and they had dreams, they say. 
One person looked, and suddenly, 
Kumastamxó's eyes hurt, they say. 


His eyeballs hurt, 

and (the person) saw that they 
hurt, they say. 

At that point, 

he used his spit, 

and as soon as he used it, it cured 
them, they say. 

Another person looked at 
Kumastamxó, and suddenly, 

a disease — *** 

his joints hurt, they say. 


He pressed on them; 
the pain was there, 


kwaráveny a'ávok. 
Atséevok, 
atséevom atspák 'eta. 


Pa'iipáa kwanymé uuyüunyá, 
Kumastamxóts — 

eetóts 'aláayk a'eta. 

Arávok 'aláayk 'éta. 


Kumastamxóts aashváarom — 

Kumastamxóts aashváarok a'éta. 

Aashváarexáym, 

pa'iipáanyenyts aapük 
aashvaaronypatk 'etá. 

Aashváarapátk 'etá. 

Awéxaym, 

amánk 'ét. 


Pa'iipáats 'atsaayüu xáak 
nyaa'íim, 

Kumastamxóts tsanák 'et. 

Tsanákom, 

pa'ipáa kwanyaméts 
tsaqwérontí 'et. 

“Maapa'iipaavats, 

'atsaayúu 'axóttm ma'étk," 

nyaa'íim, 

“Kwas'eethée nyamkwanáamts 
muuthüutsoxa. 

Pa'iipáats 'atsarávoxáym, 

Kwatsáan kwas'eethée aqásoxá." 

Marxókavék, 

Marxókavék, 

'aavé tsakyiwm apüyk.?^? 


Kukwiimáatt-ts a'fim, 
“Kathiik, 


A Quechan Account of Origins 


and he felt the pain. 

He doctored it, 

he doctored it and (the pain) came 
out, they say. 


What another person saw 

was that Kumastamxó — 

his stomach had gone bad, they say. 

He was sick and in bad shape, 
they say. 

Kumastamxó sang — 

Kumastamxó sang, they say. 

And when he sang, 

that person sang too, 
accompanying him, they say. 

He sang too, they say. 

He did, and suddenly, 

(Kumastamxó) recovered, they say. 


When someone said something in a 
different way, 

Kumastamxó stopped him, they say. 

He stopped him, 

so that another person could 
speak, they say. 

“You people, 

you say good things, " 

he said; 

“You will be respected doctors. 


If someone gets sick, 

he will call a Quechan doctor. " 
As for Marxókavék, 

as for Marxókavék, 

the snake bit him and he died. 


Kukwiimdatt said, 
“Come, 
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maakwas'eethéeva,?7? 

vathány kuumank!” 

Pa'iipáa vathány kuumank! 

Nyáavats matháavak,” a'éta. 

“Nyakór apúyk viithík. 

'Anyáats nyaatsooyóoym mayüuxá." 

Nyaa'íim, 

Marxókavék iisháalynya 
sharégok 'et. 

Aalynyiithúutsk 'ím. 

Marxókavékts ooyéey lyaskyíik 
a'ét. 

“Pa'iipáa vatháts apúy lya'émk 
nyaathúuva. 

Ashmáam athótkitya. 

'Ashamánaxá.” 


Nyaa'íim, 

nyaa'íim, 

shoothómp kwatsuumpápeny, 

láak a'étk, 

av'áa lyaviit.*°° 

Takavék, 

láak a'ím, 

av'áa lyavíit.??! 

Uuthütsonyts tsuumpápk: 

matxávi kayáamk, 

'anyaaxáap kayáamk, 

kavée kayáamk, 

'anyáa kayáam. 

'Axá sa'ilyova nyaaváamk; 

nyáanyts 'amátt nyaakwíink 
athütya. 


Xamsheekwérats viithíik aváak; 
Marxókavékts avathíkm, 
'amáyk ooyéeyk. 


you doctors, 

and cure this one! 

Cure this person! 

This one is difficult," he said. 

“He is already lying here dead. 

I will show and you will see. " 

Then, 

he grasped Marxókavék's hands, 
they say. 

He thought about it. 

Marxókavék was still breathing, 
they say. 

“This person is not dead. 


He is sleeping. 
I will wake him up." 


Then, 

then, 

in (each of) the four directions, 

he took a step, 

as if he were walking. 

He went back, 

and he took a step, 

as if he were walking. 

He did it four times: 

he went due north, 

he went due west, 

he went due south, 

and he went due east. 

He reached the salt water; 

that (salt water) is what surrounds 
the land. 


A whirlwind came and got there; 
Marxókavék was lying there, 
and (the whirlwind) breathed on him. 


Eethó shatpíittk lyaskyíik 
av'óowk a'ét. 


Kukwiimáatt-ts uuqásəny agásk 
a'éta. 

Nyaaxáapk amank; 

agásk avuuthíik. 

'Amátt tsáamaly 'anyáayk 'eta. 


Marxókavék eethónyanyts 
atáagak a'ét. 

Kukwiimaatt-ts 'ím, 

“Máanyts mashmáam 'akór 
mayémk. 

'Akór mayémom, 

athúm, 

nyashamánk 'athútya.” 

“ 'Aavényts nyatsakyíwm, 

nyaanyiimánk, 

'ashmáxa lyavíim av'uuváat," 

a'ét. 

Marxókavékts a'íim. 


“Kavaarok, 

maptypeva,” 

a'eta. 

Kukwiimáatt-ts a'fim, 

“Mapúyash,” 

a'ét. 

"Nyáanyem, 

xamsheekwéronyts aváak, 

matséevk muumánk athútyá. 253 

Pa'iipáanyts vathány uu'áavok 
avoonóoxay, 

“Kwas'eethéenyonyts ookavék 
nyiinytapdéoytontixa,” 

a'ítsk a'éta. 


A Quechan Account of Origins 


While his eyes were still closed he 
stood up, they say. 


Kukwiimáatt summoned the 
thunder, they say. 
It came from the west; 


he summoned it and brought it there. 


The whole world became bright, 
they say. 

Marxókavék's eyes opened, they 
say. 

Kukwiimdatt said, 

“You went on sleeping for a long 
time. 

You went on for a long time, 

and so, 

I woke you up.” 

“A snake bit me, 

and from then on, 

I felt sleepy,” 

he said. 

Marxókavék said it. 


“No, 

you died,” 

he said. 

Kukwiimdatt said, 

“You died,” 

he said. 

“At that point, 

a whirlwind came,??? 

and it cured you.” 

When the people heard this, 


“Doctors might turn around and 
kill us,” 
they said, they say. 
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“ 'Amshtatháavak av'oonóok 
'atháuva, "34 

uu'fitsk 'ét. 

Uu'fitsk 'ét, 

mashtatháavok vanyoonóok. 


Xe 355 


Mashtxáanyanyts matta'íim, 

“Kaawits 'eetóly aváta'á!" 

Xavashüum Kulyii tsakuukwiitsk 
'éta.257 

“Kaathóntim athúm?” 

a'ítsk. 

A'ítstosáa, 

makyík kanáav alya'émk 'ét. 

Xuumáar tsáamoly, 

xuumáar tsáamoly aatspáatsk 'éta, 

'anyáa kwashéntonyá. 

Sanyts'áakonyts,?»? 

sanyts'áakonyts wanymooyéts 
alya'émk,°° 

a'éta. 

“Kaathuntik 'anaqóorok athüáum?" 

uu'fitsk. 

^Pa'iipáa vatáts 'auwárok 
va'oonóoxaym 'atháum. 

Vatháts ee'é kaayáumk athutyá 

tsakwshányi! 

Av'óow a'ím, 

nyeekwéevontik!” 

Shtamatháavok 'ityá, 

nyáanya. 

Xuumáarts nyaatspáatsk,?*! 

makyik 'uuküuts alya'émk, 

'alméts alya'émk. 

Kukwiimáatt-ts a'fim, 


“We are afraid,” 


they said, they say. 
They said it, they say, 
(because) they were afraid. 


The girls said to each other,” 

“There is something in my belly!” 

They asked Xavashüum Kulyii, 
they say. 

“What is happening?" 

they said. 

They said it, but 

she didn't tell them anything, they say. 

All the children, 

all the children were born, they say, 

on the same day.?*? 

The women, 

the women didn't like them, 


they say. 

“Why are they so small?" 
they said. 

“We wanted big people. 


These have no hair 

on their heads! 

And when they try to walk, 
they can't do that either!" 
They didn't know, they say, 
about that. 

When children are born, 
they're not grown up yet, 
they're not tall yet. 
Kukwiimdatt said, 


“Xuumáar mooyóov 
alyma'émontixá,?9? 

makyík 'iipátsa mashtoopóow 
alynyaama'émok."363 


Kukwiimáatt-ts pa'iipáa 
tsuumpápom atséwtontik,?9* 

a'éta. 

Xawáalyapáay awíim, 

Xàmakxáv awíim, 

Pa'iipáa Kwaxamáalyony awíim, 

Xeykó Taaxán awíim; 

nyiitséwontík 'étoma. 

Kaa'íts makyík pa'iipáa 


alyaaxwélyts aly'émk athüuk 'eta. 


Mattnyiiuunáamok. 

Kukwiimáatt-ts 'amátt ka'ák, 

aatsuumpápk 'et. 

Masharáyk. 

Nyaawiim, 

'atskwaráats aaíim makyí athaw 
aaly'ét. 

Makyí atspák aaly'ét. 


Kumastamxóts pa'iipáa kaa'íts 
ashtüum,?9* 

oopóoy lya'émk, 

a'ét. 

'Atsaayüu xanapáats 'amáyk 
nyiitsáam. 

Xeykó Taaxánányts 

Pa'iipáa Kwaxmáalyonyts 
satuukyáanyk 'eta. 


“Vathats 'axótt alya'émash,” 
aét. 
Kumstamxóts a'íim. 


A Ouechan Account of Origins 


“You won’t have any more 
children, 
if you do not know men.” 


Kukwiimdatt made four more 
people, 

they say. 

He did Hualapai, 

he did Mojave, 

he did a White, 

and he did a Mexican; 

he made them in turn, they say. 

Some of them did not mix with the 
(other) people, they say. 

They were proud, they say. 

Kukwiimdatt stamped on the ground, 

he did it four times, they say. 

He was angry. 

When he did that, 

there were fires everywhere. 


They appeared everywhere. 


Kumastamxó gathered some of the 
people 

and they didn't die, 

they say. 

He put snow or something on top 
of them. 

The Mexicans 

and the Whites ran away, they 
say. 


“This is no good," 
he said. 
Kumastamxó said it. 
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“Pa'iipáa nyaamatséwk, 
nyaamak, 

nyiimashaaíimk, 

mawét. 

Mootséwonyts 'axótt alya'ém,?69 


nyaama'íim." 

Kukwiimáatt iiwáanyts 'aláayk, 
'aláayk 'eta. 

Nyaawiim, 

kwaráanya tamaspátsk a'ét. 
Oov'óowk, 

'amáyk nyioov'óowom. 


Kukwiimáatt-ts 'a'íi xamáaly 
xavíkom ashtüum 'et. 

'Ashénti, 

'anyáavi aaxweshaxwéshk 
awémk a'ét.?69 

Nyáanyenyts takavék 'axatt-ts 
athót. 

'Axátt masínyokts athót. 

'Ashénontiny 'axály áapk 'et. 


'Axály áapxáym, 


waapoorots athüuk a'ét. 

Waapóoreny awíim, 

'axátt masínyk awíim, 

ashtüum, 

Pa'iipáa Kwxamáaly nyiiáayk 
a'ét. 

Kumastamxóts 

Pa'iipáa Kwxamáalyony 

'avá kwatiinyáamoly 
nyaakxavom, 

kaawits nyiioo'éeyoxa. 

A'éxáym, 


“You made people, 

and after that, 

you destroyed them, 

you did. 

The ones you made did not turn 
out right, 

that's what you said." 

Kukwiimdatt felt bad, 

(he felt) bad, they say.?9 

So, 

he put out the fires, they say. 

It rained, 

it rained on (the fires).?9? 


Kukwiimdatt got two white sticks, 
they say. 

One of them, 

he sent it spinning toward the east, 
they say. 

That one came back and became a 
domestic animal. 

It became a horse. 

The other one he threw into the 
water, they say. 

As soon as he threw it in the 
water, 

it became a boat, they say. 

He did a boat, 

and he did a horse, 

and he gathered them up, 

and he gave them to the White 
people, they say. 

Kumastamxó 

(told) the White people 

that if they went into the dark 
house, 

he would teach them something. 

But when he said this, 


makyík nyiiuu'áav aly'émk 'eta, 


uutsaváarok. 

'Ompées, 

'atsnyiiuuwfitsonya 'atáym awiim, 

awítstosáa 

xalytuu'fishk 'et. 

Kumastamxóts shiitamüulynyá 
nyii'fim; 

“Nyiikakatspaatsk!” 

a'íikat. 

A'éxaym, 

“Kaváarak.” 

Iiwáanyts kaa'émom, 

awíts aly'émk 'et. 


Kumastamxóts, 

matxá aspér —*7 

matxá aspér 'apíly aqásk.?? 

Nyaawiim, 

Pa'iipáa Kwxamáalyonyts 
satuukyáanyk, 

'anyaaxáapk kayáamk 'eta. 

Waapóor alyatíivok. 

Pa'iipáanyenyts 'atsaayüu 
anáwatan uu'ávok 'etá, 

'axányik amánom.?/? 

Nyáanyom, 

'atsaayüu Eethó Kwatáarany 
ootséwany,?”4 

Kukwumáatt-ts kats'ák; 

'axály aatsuupáxányts,?? 


takavék 'iipáayk a'ét. 
Nyáanya, 
Xanamóots athium, 
'Apénts athüum, 
Kapétt-ts atháum, 
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(the Whites) didn't listen to him, 
they say, 

and he didn't get it done. 

(They had) money, 

they had many possessions, ?"? 

they had them, but 

they were stingy, they say. 

Kumastamxó said the names of the 
clans; 

“Drive them out!" 

he said, they say. 

When he said this, 

“No,” they said. 

They were uncertain, 

and they didn't do it, they say. 


As for Kumastamxó, 

a strong wind — 

he summoned a strong hot wind. 
Then, 

the White people fled, 


they went west, they say. 

They were sitting in a boat. 

The people heard something loud, 
they say, 

it was coming from the water. 

At that point, 

the things that the Blind One had 
made, 

Kukwiimáatt had kicked them; 

they were the (things) he had 
thrown into the water, 

and they came back to life, they say. 

These (things), 

they were Duck, 

and Beaver, 

and Tortoise, 
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Yaaláats athúum, 

uuthúutsk a'éta. 

Iisháalytsenyts eemétsonyts 
shuunàpanáapk a'ét.?7é 


* 'Anyáats 'amshathéeveotka'e. 
Ookavék nyiinytatpóoyoxa lyavíim," 
a'ét. 

Kukwiimáatt-ts a'fim. 


Kumastamxó 

Kumastamxóts 'uutíish atséwk, 

'iipá atséwk, 

awiik 'eta. 

Nyaawfim, 

pa'iipáa nyiisháattk 'ét. 

Nyaawfim, 

mas'ée ashtüum, 

atápm. 

Atápxaym, 

matxávi uukayáamt.?7 

Matxávi uukayáam, 

'éxaym, 

'atsayérots athüuk 'éta. 

"Kakyáam!" 

a'íik 'etá. 

Pa'iipáa Kwa'aapányenyts akyáam. 

Akyáam awétosáa, 

'iipányənyts alyéshk 'et, 

'atsayéronyts 'avíi lyaviitam 
kwathütsony. 

Pa'iipáa nyiiwáanyts 'aláayk 'éta. 

Tipáts, 

'iipáts aaviirom. 

Tipá aavíir awim, 


nyaamáam nyiirísh a'ím. 
Kumastamxóts 'iisáv uuxwiip 
awim,°”° 


and Goose, 

that’s who they were, they say. 

Their fingers and toes were 
webbed, they say. 


“I’m afraid. 

They might turn around and kill us,” 
he said. 

Kukwiimdatt said it. 


As for Kumastamx6, 
Kumastamxó made a bow, 

and he made arrows, 

he did, they say. 

Then, 

he distributed them among the people. 
Then, 

he picked up some mud, 

and he threw it, they say. 

When he threw it, 

he sent it to the north. 

He sent it to the north, 

and when he did, 

it became a bird, they say. 
“Shoot it!” 

he said, they say. 

The Cocopa person shot at it. 
He shot at it, but 

the arrow broke, they say, 
because the bird was like a rock. 


The person felt bad, they say. 

As for arrows, 

the arrows were finished. 

They had finished off the arrows, 
and so, 

that was all, there weren’t any more. 

Kumastamxó pulled up an 
arrowweed, and so 


'jisávony tsatspátsk 'éta.?7? 

Awíim awím, 

pa'iipáa nyiiaatsooyóoyk 'eta,?9? 

'iipáa ootséwonya. 

Nyaawiim, 

nyaaxáap kayáamk, 

nyaayáak, 

'aqwáaq mattatséwk 'et. 

Kwatsáan 'iipáanya a'ím, 

'aqwáaqnya akyáaw 'ím, 

a'fik 'et. 

A'éxaym, 

*Kaváarok," a'ét. 

Shoopóowk 'éta, 

Kumastamxóts atháum. 

Yaavapáay 'Axwaanyonyts 
shamathíitk athim, 

shamathíitk athüm, 

shalyamáknyi akyáam 'eta. 

Awéxáyom 

'amáttnyi apámk 'et. 

Nyatsaqwély, 

awíim, 

aashkwáalyk atháw 'finyok, 

Kumastamxóts a'íim, 

^Pa'iipáa nyaamakwévats! 

'Aqwáaq avány 'avíits athópoke!" 

a'fik 'et. 

Vathány, 

kuunáav avány, 

a'fim, 

Yaavapáay 'Axwaanyonyts 'aqwáaq 
uukyáats av'áarok athüuk 'eta. 


Kumastamxóts masharáyk 'et, 

Yaavapáay 'Axwaanyonyts 
uukayáamk akyémtan 
kwathütsony. 

Nyaanyiimánk, 
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he took out an arrowweed, they say. 

He did, and so, 

he showed the person, they say, 

(how) to make an arrow. 

Then, 

he headed west, 

and as he went along, 

he turned hirnself into a deer, they say. 

He said to the Quechan man 

that he should shoot the deer, 

he said it, they say. 

As soon as he said it, 

“No,” he said. 

He knew, they say, 

that (the deer) was Kumastamxó. 

The Apache didn't know about it, 
and so, 

he didn't know about it, and so, 

he shot it in the hindquarters, they say. 

He did, and right away 

it fell to the ground, they say. 

As for its hide, 

he did it, 

he tried to peel it off and take it, 

and Kumastamxó said, 

“You are a good-for-nothing person! 

That deer is made of stone!" 

he said it, they say. 

As for this, 

what it explains, 

they say, 

is why the Apaches always shoot 
deer, they say. 


Kumastamxó was angry, they say, 
because the Apache had aimed at 


him and shot at him. 


From then on, 
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'iipány awiim, 
‘uutiish awim, 
Kwatsáan nyiiáayk awiik 'et. 


Nyaanyamáam; 
awiik 'et. 
Nyiikamáan, 
nyiis'filyk. 


'Avíi vatáyts 'amáttk athíik 
viithíik 'et.?9! 
Nyáava 'uutíishts athüuk a'íim. 


Kukwiimáatt-ts kwiixáaly 
atséwontík 'etá. 
Kwanymé atséwontík 'et. 


Nyáany, 

'axányenyts awiim, 

'axanyonyts 'amáttnya 
atsáuttxaym,?*? 

'avíi 'almétsnya atséwtk awitya.?9? 

Avathüum, 

nyaanyiimánk, 

nyáany lyavíik; 

'avíinyonyts 'almétsk,?** 

'amáy kayáamk atháwk,?9* 


vanyaatháwk. 

Nyáany, 

athüu aly'émxaym, 
'amáttonyts làpalápk viithik. 
Nyaanyamáamk 'et. 


Kumastamxóts — 
'iipáa 'ashéntim, 
sanya'ák 'ashéntim, 
nyiishtüum 'eta, 


he did arrows, 

and he did bows, 

and he gave them to the Quechan, 
they say. 

That was the end of it; 

he did it, they say. 

As for the others, 

he forbade it to them. 


A big rock was coming out of the 
ground, they say. 
This was the bow, they say. 


Kukwiimáatt made another flood, 
they say. 
He made another one, they say. 


As for that, 

that water did it, 

that water pushed the ground up, 
and right away, 

it made tall mountains. 

That's what happened, 

and from then on, 

that's what it was like; 

those mountains were tall, 

they went straight up into the sky 
and there they were, 

there they were. 

As for that, 

before he had done it,’ 

the land had been flat. 

That's all, they say. 


As for Kumastamxó — 

there was one man, 

and there was one woman, 

and he picked them up, they say, 


pa'iipáa avkoonóonya, 

xáam kuuthúutsnya. 
Nyáanya, 

miivíi nyiitsáam 'et.?97 
Nyikamáanenyts vaayáak, 
'Avíi 'Xa'atásh 'amáyk oov'ótsk.285 
Nyáavets Kumastamxó a'íim, 
“Nyiinykawik!” 

a'éxaym, 

ookavék 

'avíi nyiitséwot. 


Oov'óowk, 

'anyáa shaaxüuk aatsuumpáp 
kayáam,?*? 

akwévot.??? 

Kumastamxóts iisháalyony 
uutstáaq aatsuumpápk a'et.??! 

Nyaawiim, 

'axányts asáttk 'et. 

Atsénk asáttk a'ét. 

'Amáttenyts nyaarüvontím, 

Kukwiimáatt-ts pa'iipáa 
'ashéntonti atséwot:??? 

'Aakóoy Kwatsáan. 

Xavatsáats uu'ítsnya kamánk 
athüuk 'et.??? 


Kukwiimáatt-ts nyaavée 
kaayáumk,?^ 

tosáa, 

vatsíits uuváak 'eta.??» 

Vatsíik uuváak 'et. 

Eemé Kwalàpaláp 
Kwaxavshüu.??6 

Nyáavom, 

nyaanyiimánk, 

Xaanyénya 
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the people that were there, 

the different ones. 

These (people), 

he put them on his shoulder, they say. 
The others went along, 

and they stood on top of ‘Avii Xa'atásh. 
These (people) said to Kumastamxó, 
“Help us!” 

they said, and suddenly, 

he turned around 

and he turned them into stone. 


It rained, 
it went on for forty days, 


and it stopped. 

Kumastamxó opened up his arms 
four times, they say. 

Then, 

the water receded, they say. 

It went down and receded, they say. 

When the ground was dry again, 

Kukwiimáatt made one more 
person: 

Old Lady Quechan. 

She came from (the clan) called 
Xavatsáats, they say. 


Kukwiimdatt didn't have a wife, 


but 

his daughter was there, they say. 

He called her his daughter, they say. 

Eemé Kwalàpaláp Kwaxavshüu 
(Green Sole-of-the-Foot).??? 

These (days), 

ever since then, 

Frog 
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Xavatsáats a'íim 'ityá. 
'Axály atspáam, 
'axály atspáam 'ét, 


Kukwiimáatt lyavíik. 
'Avá Kwatiinyáamaly 
nyatsuuvaayk 'et. 


Kukwiimáatt-ts atóly matxávik 
nyiithík a'ét.??? 

Xavatsáats tsala'íshk, 

'avuuyáanyi athík 'et. 

Kukwiimáatt, 

Kukwiimáatt 'atsarávok a'ét. 

'Aka'ák 'fim atspámk, 

atséroq ayáaw 'ím. 

Viiyáaxayk, 

Xavatsáats avathíkom, 

apáask 'éta. 


lishaalyom apáask. 


Kavéely ayémk, 
atséroq. 


Xavatsáats nyaanyiimánk, 

aakavéek, 

'amatt alyaxwélyk, 

'amátt axavok.*° 

Viiyáak, 

Kukumáatt nyuuthík 
alynyuuvátsnyi aváamk. 

Iiyáa uutáqok, 

awéxáym, 

atséroq tsuumpápk alyanáalyk 
'eta, ^9! 

Nyaawfim, 

takavék, 


has been called Xavatsáats, they say. 

She was born in the water, 

she was born in the water, they 
say, 

like Kukwiimdatt.*??* 

They lived in the dark house, they say. 


Kukwiimáatt lay inside on the 
north (side), they say. 

Frog was naked, 

and she lay by the door, they say. 

As for Kukwiimáatt, 

Kukwiimdatt felt sick, they say. 

He staggered out, 

intending to go and defecate. 

As he went, 

Frog lay there, 

and he touched her, they say. 


He touched her with his hand. 


He went south, 
and he defecated. 


Frog started from there, 

she turned over, 

and she dug in the earth, 

she went into the earth. 

She went along, 

and she got to (the place) where 
Kukwiimdatt was. 

She opened her mouth, 

she did, and suddenly, 

four pieces of shit fell into it, they 
say. 

Then, 

she went back, 


'aványi kayáamk, 
axávak, 
apáam avathik 'et. 


Uuthútsnya lyavíik, 
xiipúk uuthütsnya lyaviik.*°? 


Kukwiimáatt-ts atspák: 
viithíik, 
'aványi alyaxávok.^* 


'Tsakwshányanyts xwéshash 'ím. 


* "Áax! 'Aax!” a'étk viithiik 
'etá, ^9 


Iiwáam soopérenyts namák a'ét. 


Xavatsáatsonyts a'íim, 
* 'Ana'áyá! 
Kaawíts 'aláayám?'"^06 


* 'Ats'aráavok, 

'ats'aráavok, 

kaathüuntik a'ím 'ats'aráavk?^" 
Kaawíts awíim 'atsarávok? 
'Akwé oov'óowonyts awíim 
'ats'arávám? 

Matxá kwa'aláayonyts awíim 
'arávám? 

'Atsakwsháts aráavok, 

'eetóts aráavok, 

'jimáatt atóly aráavok, ^99 
'jiwáanyts aráavok," 


Kukumáatt-ts apáam, 

tsakwshány tsawáamk, 

'amátt nyamuushíitonya, 

kwatsuumpápenya, 

athót. 

Pa'iipáanyenyts nyaanyiitíivok 
aakakyáavok, 
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she headed for the house, 

she went inside, 

she lay down and there she was, 
they say. 

She was just as she had been, 

she was just as she had been before. 


Kukwiimdatt reappeared: 

he came along, 

and he entered the house. 

His head was spinning. 

He came along saying “Aah! 
Aah!” they say.* 

His own strength had left him, they say. 

Frog said, 

“Father! 

What is wrong?” 


“I am sick, 

I am sick, 

why am I sick? 

What made me sick? 

Did a raincloud do something so 
that I am sick? 

Did a bad wind do something so 
that I hurt? 

My head hurts, 

my belly hurts, 

my body is sick on the inside, 
my heart is sick," (he sang). 


Kukwiimdatt lay down, 

and he turned his head 

to each place that he had named, 
the four of them, 

he did. 

The people were all around him, 
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kwas'eethée tsáamaly makyik 
uumán alya'émxats athót. 

Maxwáanyenyts shaly'áy ayttush 
kamémk, 

iiwáanyi atsáam. 

Maxwaa kwas'eethéets 'atsatháu 
lya'émtosáa, 

uuxáymtosáa, 


iiwáam uuwítsonya awét.^?? 


Kukwiimáatt-ts a'fim, 

“ 'A'axóttk vi'athíit 
kwayüulyavíita'a," 

'éxáyk, 

'atsarávok thüutt '(ikota.^!? 

A'íim, 

“ 'Atsaváamok 'a'iipáyk 
'uuváantiyüm. 

'Anyáats 'apüyxa. 

Athótosáa, 

xaméera 'a'axóttk, 

takavék 'a'axóttxa." 


*xxx411 


Pa'iipáanyts shtamatháavək 'eta. 


“ 'Apúyəxa,” 
uu'ítsənya. 


Nyaanyiimánk. 
Oopóoyəny xiipúk tsaamánk 
athútyá. 


*xxx412 


“ 'Apüyk," uu'ítsonya, 
shtamatháavok 'et. 


Pa'iipáanyts^? shtamatháavok 'et. 


but, of all the doctors, none could 
cure him. 
Badger brought cool sand, 


and he placed it on his heart. 
Badger was not a doctor, 


he didn't know (what he was 
doing), but 
it was something he did on his own. 


Kukwiimdatt said, 
“It seems that I am getting better,” 


he said, and suddenly, 

he was sick and it got worse, they say. 

He said, 

“It is impossible that I should keep 
living. 

I shall die. 

It is happening, but 

later on I will be all right, 

I will be all right again.” 

The people did not understand, 
they say. 

“I am going to die,” 

that's what he said. 


It started there. 
His death was the first one and 
started it. 


^| die" is what he said, 

and they did not understand it, 
they say. 

People did not understand it, they say. 


Kaawits 'íim, 
* 'Apüyk," 'íim 'ítya. 
Die, 

then; 

nyáanyi, 

xiipükts athüuk 'eta. 
Oopóoyenya. 


Kukwiimáatt-ts xalyashütsk. 
Xalyashütsonyts tashoonyóts 
xamáalyk.^'^ 


*X**415 


'Apénts nyuu'áaly ashtáum,*!* 

'amáyk atsáatsk a'et, 

xatsáurtom kwathütsony. 

Avathüum, 

pa'iipaanyonyts nya'áalytst 
athutyá. 


Kukwiimáatt-ts Kumastamxó 
aqask a'ét.^'7 

"Xuumáréey!^!5 

Kathiik!” 

Uu'íts nyaatsuumpápom, 

a'ávok. 

Kukwiimáatt-ts kanáavok, 

“ 'Anyáats vi'ayémüm.^? 

'Akóroly 'ayémtm.*”° 

'Atsaayüu tsáamoly máany 
nyáayxa. 

Mavasháwxa. 

"Uuwítsxanya kaavíirok! 

Nyoo'éeypa mayüumok." 

“Nyaaytu tsáamoly 'uutar'üyk 
'awíim." 

Xaanyéts a'ím, 
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He said something, 

he said ^I die," they say. 
Die, 

then; 

at that point, 

it was the first one, they say. 
His death (was). 


Kukwiimdatt sweated. 
His sweat was white paint. 


Beaver got some clothes, 

and he put them over him, they say, 

because it was cold. 

He did this, 

and people have worn clothes 
(ever since). 


Kukwiimdatt called to 
Kumastamxó, they say. 

“Child! 

Come here!” 

When he said it the fourth time, 

he heard him. 

Kukwiimdatt told him, 

“I am going to go away. 

I am going to go far away. 

I will give everything to you. 


You will take care of it. 

Finish what we were doing! 

I have taught you and you’ve seen it.” 

“I will take care of everything 
properly.” 

Frog said, 
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"^Nyamáam apty atsémk, 

nyaaviimank 'asakyínyok 
vi'ayémüm," 

nyaa'íim, 

'amátt axwélyk, 

maxák axávok, 

a'et. 


'Anyáats atspák vanyaathiim, 
Kukwiimáatt-ts apüyk. 


'Avá Kwatiinyáamonya, 

'Avá Kwatiinyáam alyathík. 

Tsakwshanyonyts 'anyaaxáap 
shathómp. 

Pa'iipáa tsáamoly nyiishnyítsk 
uu'fitsk. 

Athotk, 

ashmáam viithik aaly'itsk. 

Xanavtsiipts a'iik 'et:^?! 

“Aptyk viithík, 

nyaanyamáam; 

mattkwiisháyts, 

matxáts, 

nyaaviimánk tsaváamk 
mashoopóowentiyum." 


Kukwiimáatt-ts apúy ‘im 
vanyaathík, 

Xatalwény a'íim,^? 

"Nyaanyamáam. 

Máany alynyuutanák. 

www 423 

Muutara'úyk avmuuváaxa. 

Muutara'úyk muuváam, 

pa'iipáanyts mooyóovaxa. 


'Atsaayúu 'axótt mathüuk," a'ím. 


“Now he is almost dead, 

and at this point I will run away,” 
and saying that, 

she dug in the ground, 

and she went underneath, 

they say. 


As the sun was coming up, 
Kukwiimdatt died. 


The dark house, 
he lay in the dark house. 
His head was turned to the west. 


All the people were silent. 


So, 

they thought he was sleeping. 

Wren said it: 

“He is lying here dead, 

and that’s the end of it 

he is a shadow, 

he is a wind, 

and from now on it is impossible 
for you to know him.” 


As Kukwiimdatt was lying there 
about to die, 

he said to Coyote, 

“That’s all. 

I make you leader. 

You will do it properly. 

You (will) do it properly, 

and the people will be watching you. 

You must do good things 
somehow, " he said. 


Kukwiimáatt shoopóowk 'etá, 
Xatalwényonyts iiwáany kwatsíts 
a'íim shoopóowk.^^ 
Nyiikamáants nyáany lyavéek 'eta. 
Shatoopóowk avoonóok. 


Xanavtsíipts a'fim,*° 

Xanavtsíip Xatalwény a'íim, 

“ 'iwáany mathawotxa, 

mashaqámk. 

'Anyép 'iiwáa matháwk 
matsanyóxa." 


Pa'iipáanyts shatoopóowk 
'étoma. 

Xatalwényonyts Xanavtsíip 
iiwáanya atháwk, 

taaxánk atháwk, 

makyik Kukwiimáattoeny iiwáany 
a'filya'émk. 


Xanavtsíipts alynyiithüutsk 'et.*?7 

Náq a'íim av'óowk 

alynyiithüutsk. 

“Kaawématank, 

Xatalwénya, 

Xatalwény, 

Xatalwé oowéxanya 
awiilya'émoxa,” 

nyaa'íim, 

iiwáam mattatskakwék a'ím,*?? 

“Iimáattəny 'atathüáulytsiyáum? 

'Atháwk 'axály 'atápuum?*? 


'Atapómk 'aavíirüm?"*99 

“ 'Ataráak 'atapómtoxa."^?! 

Xanavtsíipts nyaamák 'Apénony 
a'fim, 
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Kukwiimdatt knew it, they say, 

he knew that Coyote was going to 
steal his heart. 

The others were like that too, they say. 

They knew it. 


Wren said, “26 

Wren said to Coyote, 

“You will take my heart, 

and you (will) be changed. 

You will take (after) my heart and 
follow (its example).” 


The people knew it, they say. 


They knew that Coyote took 
Wren’s heart, 

that’s what he really took, 

he never did take Kukwiimdatt’s 
heart. 


Wren thought about it, they say. 

He stood there in silence, 

and he thought about it. 

“Whatever he does, 

Coyote, 

Coyote, 

Coyote won't be able to do what 
he is planning to do,” 

and then, 

he asked himself, 

“Shall we hide the body? 

Shall we take it and throw it in the 
water? 

Shall we burn it up?” 

“We shall make a fire and burn it.” 

Wren then said to Beaver, 
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“ 'Ax'áa, 

'ax'áa, 

'a'íi 'ax'áa matxá kamán 
makaméxa. 

Nyáasi oov'ótsom maytiuxa.*? 

Oov'dtsk, 

arüuvok oov'ótsk, 

ootanyéxats atháum." 


'Apénts tatkyittk,*° 

'Apénts eethóonyom tatkyittk 
'et. 94 

Iiyáanyom awíim, 

eethóom awíim*? 

atsik a'ét.^95 


Xanavtsiipts Maníish Aa'ár a'íim, 
"Nyáavi kaxwélyk, 

kamuuvíly kaxwélyk, 

'aqóolok, 

avlyéwk, 

'àra'árok, 

pa'iipáa lyavíik. 

Tipáa lyaviik.” 


'Aayüu, 
'amatt uuküpk,*?? 
'amatt uuküpk nyaatséwom, 


nyaavíirom, 
Xanavtsíipts a'fim 
'Apén, 

'Apén a'íim 

tamáark aaviir ‘im, 
‘iisavem awiim, 
nyaamak, 

'a'íits xamókom, 
akúpany aapétt a'ím; 


“Cottonwood, 

cottonwood, 

you must bring cottonwood logs 
that come from the north. 

You will see them standing over there. 

They are standing upright, 

they are dry and standing upright, 

and ready to burn.” 


Beaver chopped them down, 

Beaver chopped them down with 
his teeth, they say. 

He used his mouth, 

he used his teeth 

to gather them up, they say. 


Wren said to Ant-lion, 
“Dig here, 

and dig quickly, 

(so that) it’s long, 

and wide, 

and deep, 

(so that) it’s like a person. 
(So that) it’s like a man.” 


Well, 

he made a hole in the ground, 

he made a hole in the ground and 
when he had made it, 

when he was finished, 

Wren said 

to Beaver, 

he said to Beaver 

that he should fill it up, 

using arrowweed, 

and then, 

with three logs, 

he should cover the hole; 


'a'íi xavíkom awíim, 9? 
aapár a'ím, 
aapárentixa. 


'Apénts tsuumpáptan kamémk,^? 
'étá. 

Awíi nya'ím, 

xamók áampk. 


'A'íi vathány, 

'Apénts nyikamáanonya awiim:**° 

'amáyk atsáatsk. 

Tisáv awíntik. 

'Avá tiinyáam 'avuuyáats 
nyiiríish a'fim.**! 

“Makyik 'uutaqok^? 

iimáattony 'atháwü?" 

a'ét, 

Kumastamxóts. 

Kumastamxóts Marxókavék 
tsakakwék.^^? 


A'íim, 
kavéevily awém 'ím. 


Xanavtsíipts nyaa'íim, 

* 'Anykaa'íts matxávik 
'amáantom 'athüm, 

nyáanyik mawémtoxá."^^ 


Xanavtsíipts a'fim, 

“Kuukamnaawk katháwk!"^* 

a'ét. 

Nyaauutháawk,^*é 

iisháalyom uutháawk, 

iimáattonya iisháalyom 
uutháawk. 
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he should use two (more) logs, 

they would be at the end, 

and (two more) would be at the 
other end. 


Beaver brought only four logs, 

they say. 

He did, and then, 

there were three remaining (to be 
brought). 

As for these logs, 

Beaver used the rest of them: 

he piled them on top. 

He also used arrowweed. 

The dark house had no door. 


“Where shall we open it up 

in order to take out the body?" 
he said, 

Kumastamxó (did). 
Kumastamxó asked Marxókavék. 


So, 

they decided to take (the body) 
out on the south side. 

Wren said, 

"Some of us come from the north, 
and so, 

you should take it that way." 


Wren said, 

"Lift him up!" 

he said. 

When they picked him up, 

they picked him up with their hands, 

they picked up his body with their 
hands. 
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Vuu'áats aa'ashéntim, 


vuu'áats aa'ashéntim láak a'ím, 


matxávik ayém, 
ookavék tsamíim. 
'Avá atóly oonóo lyaskyíik. 


Kumastamx6, 

Kumastamxóts matxávi 
kwatháwenya uutáqok awét, 

makyík naqám aly'émok. 

Nyaanyiimánk, 

láak 'ím, 

matxávik shathómp, 

ookavék tatsénk, 

awím. 

Nyáanyom, 

uukayáamk láak uu'ítsok, 


aatsuumpápk, 

nyaathtum, 

nyaawiim, 

tsakwshánya kavéely 
ooshathomk,**? 

aa'ámpk, 

'a'íi ootséwonya, 

nyaawíim, 

'a'íi ashtüum, 

awím, 

'a'íi ashtüum, 

'jisáv ashtáum, 

nyaawíim, 

'amáyk atsáatsk.*»? 


'Atsaayüu tsáamoly uulyavíim 
viitháwot.^*! 

Tosáa, 

'a'áaw kaayúumak. 


One step, 

they took one step, 

they took him towards the north, 

and they put him back down. 

They were still in the middle of the 
house. 

As for Kumastamxó, 

Kumastamxó opened the (side) 
that was on the north, ^^ 

without touching it at al]. ^^ 

Starting there, 

they took a step, 

they headed north, 

and they put him back down, 

they did. 

At that point, 

they took him one step in that 
direction, 

they did it four times, 

and then, 

when they had done that, 

they turned the head to the south, 


and they laid him face down, 
on the pyre, 

and then, 

they gathered wood, 

and so, 

they gathered wood, 

they gathered arrowweed, 
and then, 

they put it on top. 


They got everything ready and 
there it was. 

However, 

they had no fire. 


Xanavtsíipts Xatalwénya 
'anyáavik ooshathómp, 

ooshathómpam, 

'a'áw aráa ayáaw aím. 

Kanáavok 'ím, 

“Kamuuvily kavéshk!” 

nyáasik ayémk. 

'Amátt nyáanyonyts nyiivák 
athtitya,*°? 

Kumastamx6 iisháalyi tsayóq 
nyamtsasvém, 

'atsaayüunya, 

'amáy, 

'amáynyi tsasvém. 


Xatalwény, 

Xatalwényts nyiiuuváam áar 
aly'émk avuuváak.**? 

Xatalwéts viiyáanyok — 

'anyáa atspák siivám, 

nyaanyiimánk^** — 

'anyáa tsuupáknyi aváam. 


Táqshatáqsh a'im, 

aatsuumpápk, 

aatsuumpáponyom atáqshok 
avaamk.*°> 


Aa'árany, 
'aayúu xamáalyts apómk viivám, 
nyáanyily aanakt. 


Voonóoxaym, 

Xanavtsíipts sanyts'áak xavikom 
a'íim 

'a'áw aráa atséwk. 

Nya'ashénti Xalyasmóts, 
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Wren sent Coyote to the east, 


he sent him, 

so that he could get fire. 
He told him, 

“Run fast!" 

and he went over there. 
That place was there, 


where Kumastamxó had spat in his 
hand and rubbed it, 

that thing, 

the sky, 

he had rubbed it against the sky. 


As for Coyote, 
he didn't want Coyote to be there. 


Coyote went along — 

the sun was coming up over there, 

it was rising from there — 

and he reached the place where 
the sun was rising. 


He jumped, 

he did it four times, 

and on the fourth time he jumped 
and got there. 


As for his tail, 
something white was burning there, 
and he rubbed his tail in it. 


There they were, and suddenly, 
Wren said to two women 


that they should make a fire. 
One of them was Fly, 
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'ashént Xalyasmó Kav'ashóo 
a'ífim amtlyk,*°° 

nyikuuváantinyonyts. 

X457 

'Atsaayüu, 

'iisáv 'a'finya atháwk,^* 

'eethóo awíntik, 

nyáany awíim, 

shaaxwérok avoonóot. 


'Ashéntots awéxaym, 

nyaanamákom, 

kwanyaméts, 

nyiikuuváantinyonyts awinypatk 
'et. 

Máam, 

aráaw 'ím viiváxaym,? 


'atsaayüu, 

'eethóo^9? — 

'a'awonya, 

'eethóony athawk nyiitsáatsk 
a'ét.451 

Ashtúum nyiitsáatsk a'íim. 


Kumastamxóts a'íim, 
nyáany uutsáawk, 
'a'áw aráa atséwaxa. 
A'íim, 
nyiiuukandavok.* 


Kwaattuly, 

nyáanyi 'eethóony athawk,* 
awíim, 

taráat,^9?^ 

'a'áw aatapályok.*6* 

'A'áw aatapályom aráak. 


and (the other) one was named 
Blue Fly, 

the one who was around there too. 

Well, 

they took arrowweed and wood, 

they used willow again, 

that's what they used, 

and they went on drilling them 
together (to make sparks). 

One of them did it, and right away, 

when she quit, 

the other one, 

the other one who was there did it 
in turn, they say. 

Finally, 

when it was about to burst into 
flame, 

well, 

willow — 

as for the fire, 

they took the willow and put it on 
(the sparks), they say. 

They gathered it and put it on (the 
sparks), they say. 


Kumastamxó said it, 

(he said) they would do that, 
they would make a fire that way. 
So, 

he explained it to them. 


As for Chuckwalla, 

at that point he got the willow, 
and so, 

he set it on fire, 

he lit a fire. 

He lit a fire and it blazed up. 


Ayáak, 

nyaayáak, 

kavéely, 

kavéely athüum, 

nyáavik athüum, 
kwaaxwiirnyi, 

nyáanyi xiipük aatapályk. 
Viiwáamk, 

viiwáamk, 

aakwíink, 

kwaaxwiirnyi aakwíink, 
viiwáanyok, 

kavéely, 

kavéely 'anyaaxáap kamémt. 
Awíntik, 

taráantik, 


Xatalwéts atáqshatáqsh a'ím 
takavék, 

athóxaym, 

aa'árenyts apómk, 

apómem, 

atáqshok sanyaayáak,*66 

'a'áw atséwonya aváamk. 

Nyaaváamk, 

masharáyk, 

aa'ár kapómonyts maspát. 

Avathüum, 

aa'ár kapáaronyts nyíily av'áarok 
athópoka. 


“Koov'ótsk kaakakyáavok!" 
uu'fitsk 'etá. 

Pa'iipáanyts uu'fitsk. 

“Ataqsh a'ím avuuváak athütya!" 
nyaa'ítsem, 

aakakyáavok, 
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He went along, 

and as he went along, 

in the south, 

it was in the south, 

it was over here, 

in the corner, 

he lit it there first. 

He went along, 

he went along, 

and he turned, 

he turned the corner there, 

and he went along, 

and in the south, 

he brought it into the southwest. 

He did it again as he had done before, 

he set it on fire again as he had 
done before, 

and Coyote came bounding back, 


he did, and right away, 

his tail was burning, 

it was burning, 

and he went bounding along, 

and he reached the fire they had made. 
When he reached it, 

he was angry, 

and his burning tail went out. 

For that reason, 

the tip of his tail is always black. 


"Stand surrounding the fire!" 
they said, they say. 

The people said it. 

“He is about to jump!" 

they said, 

and they surrounded it, 
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'a'áw aráanya aakakyáavok 
oov Ótsk 'eta. 


Axáv xalyavíim, 

Maxwáats 

Xuumírts 

'ona'óntanok avoonóot. 

Xatalwényonyts 'amáy 
ataqshok,*°” 

'amáym áamk amákoly av'óow. 


Kukwiimáatt iiwáany atháwk, 
iiyáanya, 

iiyáanya, 

iiyáanyom athawk. 

Nyaathüum, 

nyaataqshontik takavék athüuk 'ét. 
Avéshtank, 

kavéely 'anyaaxáapk alyayémt.^9? 


'Ats'Óorts, 

'Ats'óor uu'ítsnyonyts pa'iipáa 
avésh nyiikwanáamts.^9? 

Nyáanyi, 

a'íim, 

Xatalwény tavéerok, 

a'ét. 

Nyaawéxaym, 

Xatalwényonyts 

'Ats'óornya nyiikáamk awim, 

namák 'et. 

Namák, 

alynamák 'eta. 


Athüum, 

siiyáak, 

makyík av'óow aly'émk, 
'ét. 


they stood surrounding the burning 
fire, they say. 


It was possible for him to get in, 
(because) Badger 

and Squirrel 

were very short. 

Coyote jumped over them, 


he went right over them and 
landed behind them. 

He picked up Kukwiimdatt’s heart, 

in his mouth, 

in his mouth, 

he picked it up in his mouth. 

Then, 

he jumped back over them, they say. 

He really ran, 

he went away to the southwest. 


Hawk, 

the one called Hawk was the best 
runner. 

At that point, 

they say, 

he chased after Coyote, 

they say. 

When he did, 

that Coyote 

outran Hawk, and so, 

he left him behind, they say. 

He left him behind, 

he left him behind there, they say. 


So, 

he went along, 

and he didn't stop anywhere, 
they say. 


Xattpáa 'Anyáa nyamatt aváamtank, 
nyaaváamk, 

nyaaváamk, 

iiwáanya, 

'amáttnyi tsavóowk.^? 

Sáa 

nyamáam, 

asóok avoonóok 'et. 


Iiwáa, 

iiwáanyoenyts, 

kwiiwaanyonyts 'avíi 'améets 
athot.*”! 

Nyaanyiimank, 

'Avíi Kwa'axás 'ím ooshéeyk 
a'et. 1? 

Nyáanya, 

kwa'axásənyts iiwáanyik athíik 
athúuk 'et. 
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Xatalwényonyts kwiiwáanya 
asóok, 7^ 

nyaasóom, 

iiyáanyonyts anyfilyk, 

a'ét. 

lipalyanyts 'axwéttk, 

nyaaxwétt lyavíik 'ét. 


Nyáavets aráak apómk, 


a'ét. 
Kumastamxóts a'ím, 
“Xatalwé, 


Xatalwény pa'iipáa nyaakwévots 
athtum.*”> 
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He reached Maricopa territory, 
and when he got there, 

when he got there, 

as for the heart, 

he put it on the ground. 

But 

that’s all, 

he went about eating it, they say. 


As for the heart, 

that heart, 

that heart of his became a high 
mountain. 

Starting then, 

they named it Greasy Mountain, 
they say. 

That (mountain), 

its greasiness comes from his heart, 
they say. 


Coyote ate his heart, 


and when he ate it, 

his mouth turned black, 

they say. 

His tongue turned red, 

it was as red as his blood, they 
say. 

These (parts of him) blazed up 
and burned, 

they say. 


Kumastamxó said, 

"Coyote, 

Coyote is a good-for-nothing 
person. 
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Makyik 'iipáa lyavíi lya'émk,” 
a'ét. 

“Nyaanyiimán, 

yaakapéttk avuuváaxa. 

Makyik 'atskiiyíi lya'émk, 

nyavá kaayáumontík," 


12 


aet. 


Nyaanyi uuváak, 

aashuuthülyk, 

'avíinyi uuváak. 

'Aayüu 'Ak'tily uu'íts avoonóom, 
nyáanyom takyéevak aashmátsk 'et. 
Uuksaráaviyü amily 'et. 


Xatalwényts tsakwshály yaakapéttk. 


Vatsíits avuuváam, 
nyáany atháw 'etk avuuváak, 
mattshakyév a'ím. 


'Anyáats viithíkom, 
mashaxáyts uuváam, 
ayüuk 'et. 

Kapétt alyuuváam. 
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Makyík namák a'éxaym, 
nyeekwévak a'ét. 
Mashaxáyanyts atháwk viiwáak, 


'amáy alytakxávok 'et. 

Xatalwény mayüu lyaskyíitoxa. 

Nyáanyi Xaly'ányom uuvám 
mayüutoxa.^7 


He is not at all like a man," he 
said. 

“From now on, 

he will be wild. 

He will call no-one his friend, 

and he will have no house,” 

he said. 


There he was, 

sneaking about, 

there he was in the mountains. 

Something called Jackrabbit was there, 

and that's who he slept with, they say. 

He named him Uuksaráaviyü, they 
say. 


Coyote was crazy in the head. 
His daughter was there, 

and he was going to take her, 
he was going to marry her. 


One day, 

a young woman was there, 
and he saw her, they say. 
She was in the dense brush. 


He couldn't leave her, 

and that was the end of him, they say. 

The young woman took him and 
went along, 

she took him up into the sky, they say. 

You can still see Coyote. 

You can see him there with the 
Moon. 


Pa'iipáa tsáamaly aviitíivak 'eta, 


'atsaayüu apómk uuváxáym. 

Kwa'uuküutstanonyts iiwáanyts 
'atsláytstank a'ét.^/9 

Nyáava aalyuuthüutsk;^? 

ooyóovxayk 'ím, 

“Nyáany 'alyavéexá, 

'anyáavi kwiiydanya.”*°° 


Athótosáa, 

makyípets uumítsnya shoopóow 
alya'émk 'etá. 

Kwatsáan 'iipáanyonyts xiipük 
amíim 'etá.**! 

Xan'aaváa a'iim amülyk 'et.^9? 

Amíim, 

tshíi tshíi a'íik 'et. 

'Aanáalyts viiv'óowm, 

nyáany alyavák uuvák 'etá. 


'Amattnya ayüuk. 
Nyaayüuk, 

malyqé taanáwk a'ét.^9* 
Taanáwk thüutt a'ét,^9* 
anáw alya'émk 'et. 
Nyaa'íntik, 

xwórar xwórer a'ím, 
avuuvák 'et.*8° 


'Atsaayüu, 
'eethóots oov'óowm, 
nyáanyily avák a'íik 'et. 


Nyáanyenyts, 
mapísa, 
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All the people were sitting around 
it, they say, 

while the thing was burning. 

The oldest ones felt very bad, they 
say. 

They thought about (the funeral); 

as soon as they saw it, they said, 

“We will be like that, 

one of these days." 


However, 
none of them knew about crying. 


That Quechan man was the first to 
cry, they say.^? 

He was named Xan'áaváa (Cicada). 

He cried, 

he went “Tshíi tshíi,” they say. 

A mesquite tree was standing there, 

and that's what he was sitting on, 
they say. 


He was looking at the ground. 
As he looked, 

he raised his voice, they say. 
He raised it a little more, 

but it wasn't loud, they say. 
He did it again, 

he went “Xworar xwórer," 
there he was, they say. 


Well, 

a willow tree was standing there, 

and that's what he was sitting on, 
they say. 

As for that one, 

nowadays, 
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nyáavatánom, 
xavashüuk athüuk 'et.^97 


Pa'iipáa tsáamoly tsaamánk 
matsats'iim. 

'Atsaayúu tsáamaly matsats'fim: 

matxányanyts amíim, **? 

'amayonyts amíim. 

Kumastamxóts taanáwk 
tsaqwérok 'im:*°° 

"^Nyáavi nyaamánk,'?? 

'anyakó 'ana'áy 'atstsuunáalyk 
'athüm. 

Pa'iipáa tsáamoly xaméra 
nyáany lyavíinypatxa.^?! 

'Amaawíi, 

'amaawíi kuumanony, 

nyáany a'ítsapátxá."^?? 

Nyáany alynyuuthüutsk 
avoonóok athüuk 'étoma. 


“Nya'uumaanonyts oopóoyk, ^? 

oopóoyem, ^? 

pa'iipáa tsaamaly oopóoyxa. 

Pa'iipáats aatspáatstom, 

voonóonyok, 

oopóoy, 

oopóoyexa. 

Athüulynyaa'ém, 

pa'iipáats 'atáyk mattapéexa. 

Athóxaym, 

pa'iipáanyts ashmáaw nyaa'ím, 

pa'iipáa kwanyamé 'amáyk athík 
ashmáxa. 

Xalyavímtom, 

pa'iipáa makyípoets 'amáyk 
matséroqtoxá. "^9? 


at this (time), 
he is green, they say. 


All the people began to cry. 


Everything cried: 

the wind cried, 

and the sky cried. 
Kumastamxó spoke louder: 


"Because of this, 
we (must) lose our fathers. 


All people in the future will be like 
that too. 

Our relatives, 

and the descendants of our relatives, 

they will do that too." 

That is what they were thinking 
about, they say. 


“Our descendents will die, 

they will die, 

all people will die. 

People will be born, 

they will be here for a while, 

and they (will) die, 

they will die. 

If it didn't happen, 

there would be too many people. 

And then, 

if people wanted to sleep, 

they would have to sleep on top of 
other people. 

And perhaps 

some person would shit on you. " 


Nyuu'áavak oov'ótsk, 

pa'iipáa tsáamoly ee'ény aatskyítt.*9 
'Atsaayüu, 

malyxónya — 

malyxüyk nyaathtum, 

nyáany aakyíttk, 

nyaawítsok, 

ashtüum, 

'a'áwoly aapáxk 'et. 


'Aqwáaqts 

'Ak'ályts, 

Xaly'áwts, 

Maxwét,*%” 

aa'ártsonya aatskyittk 
ashtúum 

'a'áwaly aatspáxk 'et. 
Nyaanyiimánk, 

aa'árany — 

aa'árənyts aatspáats 'éxáym, 


nyaakwéevok 'et. 

Talypó, 

Talypó, 

nyáanyts 'ashént-tank,*?? 
aa'áreny 'aqóolom namák athutyá, 
aa'ár áartsom kwathütsony. 


Xamsheekwérts viithíik, 
nyáanyi uuváak athüuk 'eta. 
Pa'iipáatsenyts alyapáam 
alyuuthüutsk, 
Kukumáattonyts atspák 'ím, 


uuváak athüuk kwayüu lyaviik. 


“Kavaarok,” 
a'fik 'ét. 
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They stood there listening, 

and all the people cut their hair. 
Well, 

their feathers — 

if they were feathered, 

they cut those (feathers), 

and when they had done so, 

they gathered them up 

and threw them into the fire, they say. 


Deer 

and Jackrabbit, 

and Cottontail, 

and Bear, 

they cut their tails off 

and gathered them up 

and threw them into the fire, they say. 

After that, 

their tails — 

when they wanted their tails to 
grow out again, 

they couldn't, they say. 

As for Roadrunner, 

Roadrunner, 

he was the only one, 

he left his tail long, 

because he needed his tail. 


A whirlwind came up, 

and it stayed around there, they say. 

All the different kinds of people 
mistakenly thought 

that Kukwiimdatt was about to 
appear, 

for it seemed to them that he had 
stayed around. 

“No,” 

he said, they say. 
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Kumastamxóts. 

Vathány, 

'atsaayüuts, 

xamsheekwér kwas'eethéets,” 
nyaa'íim. 

"Makayáamk, 

xiipán uuváaxa. 

Athótosáa, 

pa'iipáa mayüu alyma'émxá. 
Ampóttk viitháwm maytutxa.” 
Nyaa'fim, 

aashvaarok 'et: 


“Matxanyonyts av'áak uuváak, 
av'áak uuváak, 

matxányts av'áak uuváak, 
av'áak uuváak. "^? 


Nyaa'éxáym, 
pa'iipáanyts tsáamoly, 
pa'iipáanyts tsaamánk 

matsats'íim, ^09 
a'ét.591 


Kumastamxóts a'fim,°°? 

“Xanavtsíipts makyik vasháw 
'axótt aly'émash. 

Nyáaviimánk, 

'jiwáam 'atsaavéshxa. 

Tsáamely 'atsaavéshxa.° 

'Anyáats iiwáam 'a'áshéntk 
'atsaavéshxa. "504 


Xaanyéts 'amátt maxák axwélyk 
uuváaxayk, 
a'ét. 


Kumastamxó (did). 

"As for this, 

this thing, 

it is a spirit wind,” 

he said. 

“It will head straight for you, 

and stay very close. 

However, 

you won't see anyone. 

You will only see that there is a 
cloud of dust.” 

Then, 

he sang, they say: 


“The wind is traveling around, 
it is traveling around, 

the wind is traveling around, 
it is traveling around." 


When he said it, right away, 
all the people, 
the people started to cry, 


they say. 


Kumastamxó said, 

^Wren did not take care of 
(things) well at all. 

From now on, 

I will run things myself. 

I will run everything. 

I will run things by myself." 


Frog was digging underground, 


they say. 


liwaanyts apáym 
mashathéevak.595 

Nyaa'ávam, 

nyaa'ávam, 

nyaa'ávok a'fim, 

atspák. 

Atspák, 

iiyáa uutaq, 

tsalyéa; 

taayúush a'iim,°°° 

apómk uuvátam kwathútsany. 

'Aayúu atséerqonyts 'apílyk 
uuváxáyk, 7 

nyáanya amaam.°” 

Nyáany amáam athütya. 

Amáam athütya.*? 


Athótosáa, 

'atsaayüu, 

matsats'íim, 

nyiixüu kwa'ítsenya nyaa'ávok. 


Takavék, 

'amátt axwélyk atséntontík 
'etoma, 

pa'iipáanyenyts ooyóovok 

tatoopóoy xalyavím. 

Tsuupákonyts aatsuumpápk 'et.°!° 


Siiyáanyok,!! 
'amáttom athíik atspákota, 


atspák aatsuumpápk. 

Xiipükonyts 'Amátt Kaxwits 
a'fim, 

'ashéntots Shamkót Kavée a'íntik, 

'ashéntits 'Avíi 'Ax'áa a'fim, 
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She was surprised and afraid. 


When she felt it, 

when she felt it, 

when she felt it, they say, 
she came out. 

She came out, 

and opened her mouth, 
she let it gape open; 

she wanted to let it cool, 
because it was burning. 
The shit had been hot, 


and that's what she had eaten. 
That's what she had eaten. 
She had eaten it. 


However, 

well, 

they were crying, 

and she heard the ruckus that they 
made. 

She went back, 

she dug her way down into the 
ground again, they say, 

(because) those people (might) see her 

and they might kill her. 

There were four places where she 
came up, they say. 

She went along, 

and she came up out of the 
ground, they say, 

she came up four times. 

The first (place) was called 'Amátt 
Kwaxwíts, 

one was called Shamkót Kavée, 

one was called 'Avíi 'Ax'áa 
(Cottonwood Mountain), 
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'ashéntits 'Avíi Xaanyé a'íntik. 


Nyáanyəm athíik atspák 
aatsuumpápk. 


'Avíi Xaanyé, 

nyáanya,?? 

Xaanyényonyts, 

nyaánya Xaanyénya 'avíi atséwk 
athutyá. 

'Avíi mattatséwk.!^ 


'Aavé Taaxánts 

'axá sa'ily alyuuváa alyaskyiik, 

a'ét. 

Mashathéevok, 

pa'iipáanyts avaathíik atháwk 
kaawémts xalyavíim, 


oowéeyts xalyavíim, 
Marxókavék tsakyíwom. 


Vuutáyonyts thüutt a'étank, 

avanyaathüum, 

'amátt — 

'amátt kwa'ora'óra nyáany — 

aakwíin aa'ashéntok athóxats 
athót.5!* 


Pa'iipáanyenyts mashtatháavok 'et 

xalyavímtom 

'Amáy 'Aavétanyts aaíimk 
atspaam,°!° 

thúutt 'im viithiixay, 

'amáttnyi athiik®”” 

nyiitatpóoy xalyavíim.5!s 

Mashtatháavok a'éta. 


and one was called 'Avíi Xaanyé 
(Frog Mountain). 
Thus she came up four times. 


Frog Mountain, 

as for that, 

that Frog, 

that Frog got turned into a 
mountain.5!? 

She turned into a mountain. 


Rattlesnake 

was still staying in the ocean, 

they say. 

He was afraid, 

(because) people were likely to 
come and take him and do 
something to him, 

they were likely to do something to him, 

(because) he had bitten 
Marxókavék. 

His size was really increasing, 

and because of that, 

the earth — 

that whole round earth — 

he could wrap (his body) around 
it once. 


The people were afraid, they say, 

(because) it was possible 

that Sky Snake (might) somehow 
appear, 

and get bigger and bigger, 

and come onto the land 

and kill them. 

They were afraid of him, they say. 


Kumastamxóts a'fim,>!° 

“Xalyavimtom 

atsénk 

'atsiiráav kamétoxa.°”° 

Athtu, 

pa'iipáa kwanyamé atsérag 
amáam, 

Xaanyé uuwítsony uutsáawk." 521 

Vanyaathüum, 

Kumastamxóts 'Amáy 'Aavéta 
tapüy a'ím.5? 

“ 'Uugáasem, 

nyáavi 'Axaavoolypó aváatxa," 


a'ét. 

Kumastamxóts a'íim. 
Nyaanyiimánk, 

'anyáats nyiikamanony 'awéxa," 
a'ét. 


Kumastamxóts Xalytótt a'íim 
ayáak 

'Amáy 'Aavéta a'íim 
'Axaavoolypó avaaxa.°”4 


Pa'iipáa, 

pa'iipáats 'atsaráavok avathíkm,?* 
nyáany uumán a'íim. 

Nyáanyi, 

Xalytótt-ts maxák axávot, 
takavék.9??é 

“ 'Amáy 'Aavétats a'íim, 
avathíixa lya'émk a'fim, "9? 

a'ét. 


Ayáak, 
'Amáy 'Aavétanya 
uukanáavom??? 
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Kumastamxó said, 

“Perhaps 

he will come down 

and bring diseases. 

Or, 

he (might) eat another person’s 
shit, 

he (might) do what Frog did.” 

For that reason, 

Kumastamxó decided to kill Sky 
Snake. 

*We will summon him, 

and he will come here to Water 
Housepost, "93 

he said. 

Kumastamxó said it. 

“From now on, 

I will do the rest," 

he said. 


Kumastamxó said to Spider 

that he should go 

and say to Sky Snake 

that he should come to Water 
Housepost. 

Someone, 

someone was lying there sick, 

and (Sky Snake) could cure him. 

At that point, 

Spider went into the area below, 

and he came back. 

"Sky Snake says, 

that he won't come," 

he said. 


He went, 
and he told Sky Snake 
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pa'iipáanyenyts apúytaxa 

muuvilyk viithíi alynyaa'ém. 

Kumastamxóts a'íim, 

Xalytóttony a'fim. 

Xalytóttonyts viiyáak, 

nyáanya kanáavom, 

'Amáy 'Aavétats a'íim, 

“Kwas'eethéets 'athótom; 

'oowéxats athütyá," 

a'fik 'et. 

“ 'Aafimk 'ayáatxá, 

'ashoopóowss 'athótk. 

Muuwiitsxany 'ashoopóowk," 
a'ítya.59? 

* Athótosáa, 

'atsaayüu 'ashéntom 'akwakyáavoxa: 

'Atathíts katawáak! 

Nyaakawíim, 

'anógam kashtüum, 

nyiiuuváts aatsuumpápom katsáam 

nyam'ooyémxanya. 

Xalyavímtom 

matsáam 'apüy xalyavíim," 

a'etá, 

* 'akór alyavátem kwathütsony." 


'Amáy 'Aavétats xiipük 
alyuuvaamonya aváamxayk,?! 
'atathíts 'atáyk thüutt 'etá, 


tsáamoly uumáxats athüu lya'émt. 
" Alynyi'athüutsxay, 
'ashoopóowesh. 

Nyaanyamáam. 

Nyatatoopóoy a'fim awétk awitya. 
'Aayüu 'uumáxa nyáavi 

atsáatstom kwathütsony.*?? 
Athótosáa, 


that the person would die 

if he did not come in a hurry.°”° 
Kumastamxo said it, 

he said it to Spider. 

Spider went along, 

and told him, 

and Sky Snake said, 

“I am a doctor; 

it is my duty,” 

he said, they say. 

“I will go anyway, 

even though I know about it. 

I know what you will do,” he said. 


“However, 

I will ask for one thing: 
Grind corn! 

Do that, 

and take a little, 

and put it down in four places 
along my path. 

Perhaps 

I might get hungry,” 

he said, 

“because it is far away.” 


When Sky Snake reached the first 
stopping place, 

there was a lot of corn, and more 
and more, 

and he could not eat all of it. 

“I thought about it, and immediately 

I knew. 

That’s all. 

They did it intending to kill me. 

They put things here for me to 
eat.533 

However, 


'aaíim 'ayáatxa, 

'oowéxats athótam kwathútsany.” 
Xalytótt-ts a'íim, 
“Mamuuvílyəxa. 
Pa'iipáanyənyts apúytəxa 
mathúulynyaama'émam.” 
A'éxaym, 

'Amáy 'Aavétats masharayk 'et. 
Aa'árany sélal awíik 'et. 
Kwanawonyts uugás lyaviik 'ét. 
'Amátt ampóttk athúum, 

uuráv mattapéek athótasáa, 
'Axaavoolypó avaamk a'ét. 


Pa'iipáa, 

pa'iipáa tsáamaly, 

'avá kwatiinyáamaly kwatíiványts — 

'Amáy 'Aavétanyts tsakwsha 
tsuumpápk athüuk 'ét. 

Kumastamxóts 'ashéntok nyiivák 
uuvák, 

aatooqwérok, 

'aványi alyavák uuvák 'et. 

'Amáy 'Aavéts 'avány axwíitsok 
'ét.534 

“Pa'iipáats nyiirísh 'ím viitháwk. 

Pa'iipáats nyiirísh aim 
nyaathüuva," 

uu (its, 

pa'iipáanyenyts. 

"^Pa'iipáa 'atsarávets alyathík," 

a'ét, 

'Amáy 'Aavétats. 

“Ma'émpak,” 

uu'titst, 

pa'iipáanyenyts. 

" Athüum, 

athótosáa 
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I will go ahead anyway, 

because it is my duty." 

Spider said, 

“You must hurry. 

The person will die 

if you don’t.” 

When he said this, 

Sky Snake got angry, they say. 

He made his tail rattle, they say. 
The noise was like thunder, they say. 
The land was dusty, 

and there was a lot of lightning, but 
he reached Water Housepost, they say. 


As for the people, 

all the people, 

the ones that were in the dark house — 

Sky Snake had four heads, they 
say. 

Kumastamxó was the only one 
who stayed there, 

he was with (Sky Snake), 

he stayed in the house, they say. 

Sky Snake smelled that house, they 
say. 

“There is no-one there. 

There is no-one,” 


they said, 

the people did. 

"There is a sick person in there," 
he said, 

Sky Snake (did). 

^You are right, " 

they said, 

the people (did). 

“Tt is so, 

but 


140  Xiipüktan (First of All) 


aly'uuthútsk 
máanyts ma'shéntik arvmuuváaxa,”5 
'ayétsats aly'oonóoxa» 


nyamathiik matséev nyaam'íim. 
Nyaany atháum, 
'aatspáatstok 'athütya." 


Kumastamxóts 'avá atóly 
av'óowk, 

'anyaaxáapk — 

'anyaaxáap axkyéek 

'avá shoopéttony nyikavátsnya.5? 

Awétk, 

'amáttony ashtáum, 

'avá atónyi atsáatsk 'et. 


Nyáava awíim 
pa'iipáats nyiithik lyaviim.>** 


'Amáy 'Aavétats 

tsakwshanya — 

tsakwshanya 'avuuyáaly takxáav 
a'íim, 

nyaakwévok. 

Tapéttk. 

Kumastamxó awíim 

'avuuyáanyenyts avalyéwk 
thüutt 'ét. 

'Amáy 'Aavétanyts kaawíts 
axwíivom a'ávok 'et. 

Nyáanya, 


Kumastamx6 axwíivom a'ávok 'ét. 


Tsakwshá kwatsuumpápnya 
'avály alytakxávok 'et. 

Uuwíts aa'ashénti awíim, 

Kumastamxóts tsakwshá 
kwatsuumpáponya aakyíttk,^^? 

malyaqé kamán, 


we thought 

that you would want to be alone, 

and (we wondered) whether we 
should be here 

when you came to doctor him. 

That is (the reason why) 

we came outside.” 


Kumastamxó stood in the middle 
of the house, 

and to the west — 

he crossed to the west side 

of the winter house that was there. 

He did it, 

he picked up some dirt, 

and he put it in the middle of the 
house, they say. 

He did this 

to make it seem like a person was 
lying there. 

As for Sky Snake, 

his heads — 

he tried to put his heads through 
the door, 

but he couldn't. 

It was blocked. 

Kumastamxó did something 

and the doorway got wider. 


Sky Snake could smell something, 
they say. 

As for that, 

he could smell Kumastamx6, they say. 

He pushed his four heads into the 
house, they say. 

With one act;?? 

Kumastamxó cut off the four 
heads, 

he started at the throat, 


nyaatskyíttk 'et.5*! 

Nyaawiim, 

ataqshok 

mat'ár aváam. 

Tsakwshány, 

tsakwshá kwatsuumpápnya, 
atóly atháw alyaskyiim, 
'aványily. 

'Asháak nyuuwítsony atháwk, 
pa'iipáany nyiiaatsooyóoyk 'et. 


^Pa'iipáa 'atapty,” nyaa'íim. 

“Vathany kawiim! 

Kawim!” 

Avathüm. 

Nyaanyiimánk, 

pa'iipáanyenyts 'asháak 
tsatsuu'üly av'áark athópka. 


Atápk, 

'amáyoely awémk, 
atsénk viithíixaym, 
qatt awíim atháwk 'et. 


Kumastamxóts a'íim, 
“Nyamaam. 

'Amáy 'Aavétats apüyom,?^? 
kwanyaméts oopóoyontixa." 
Nyeexwétt-ts viitháwk, 
tsooyóqts,^^? 

'avíi nyiitháwk ‘eta,>** 


'Amáy 'Aavéta iimáattonyts 
nyiuuthíka.5^* 

Pa'iipáa kaxamáalyonyts, 

‘dor uu'ítenyts 'axwéttk 
alyatháwk.5“s 

'Atsaayúu kwaxmáalynya,577 
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and he cut them off, they say. 

Then, 

he jumped up 

and went outside. 

As for the heads, 

as for the four heads, 

they were still inside, 

in the house. 

He took his knife, 

and he showed it to the people, 
they say. 

“I have killed someone,” he said, 

“Use this! 

Use it!” 

That's how it was. 

From then on, 

people have always carried knives, 
they say. 


He threw it, 

he sent it up high, 

and when it came back down, 

he caught it neatly in his hand, 
they say. 


Kumastamxó said, 

“That's all. 

Sky Snake is dead, 

and others will die too." 

His blood is there, 

and his saliva, 

they are there in the mountains, 
they say, 

in the place where Sky Snake's 
body is lying. 

The white people, 

what they call gold is (the) red 
(part) in there. 

The white substance (i.e., silver), 
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'atsaayúu xamáaly 
nyiikwanáamts athüuk 'et.5^? 


Kumastamxóts tsakwshá 
kwatsuumpapony ashtüum,»*? 

aatskyittam — 

aatskyíttk ashtáum, 

kwa'ashíintonya. 

'Axaavoolypó uu'ítsenya 
nyaaxáapk awétsa. 

Nyáany 'avíi 'axály 
kwatháwenyts atháum. 


Kumastamxóts a'íim,»*? 

* 'Ashoopóowesh 

mátsots mamashtatháavok 
ammoonootk,” 'ét. 

"Kwiixáalyts viithíi xalyavíim.?*! 

Nyáany kwiixáalyts 
aatsuumpápk athótk athütyá. 

Nyaaviimánk, 

athüunti lya'émxa. 

'Anyáats pa'iipáa iimáatt 
kavatáy vathány atháwk 

xa kwa'üurnyi, 

'amátt tsáamoly nyiikaváatsnya. 

Nyi'atsáam, 

'axányonyts makyik aküuly 
alya'émxa. 

Athótosáa, 

'atsayér 'anyuuwfts, 

Qwaqxó, 

mawéxaym, 

'axány 'a'fim,°°? 

aküulyk, 

'axály nyammatatpóoyxá." 


the white substance is something 
valuable (too), they say. 


Kumastamxó gathered up the four 
heads, 

and he cut them up — 

he cut them up and gathered the pieces, 

each one. 

They might be west of what is 
called Water Housepost. 

They are the rocks that are in the 
water there. 


Kumastamxó said, 
“I know 
that you are afraid,” he said. 


^A flood might come. 
There have been four floods. 


From now on, 

there will never be another one. 

I (will) take this big body of a 
person 

to the edge of the water, 

where all the land is. 

I will place it there, 

and the water will never rise above 
it. 

However, 

as for my bird, 

Woodpecker, 

if you do (anything) to him, 

I will say (something) to the water, 

and it will rise, 

and you will drown.” 


'Amáy 'Aavétats nyaapúyk, 
avasútsk, 
aaíimk avasúts aaly'ét. 


Nyáanya 
'axá kwasa'ílynya. 
Nyáanyts. 


'Axá kwasa'flony avsüts athüuk 'et. 


Avathüum, 

'asa'ílyk, 

xamóolk, 

athüm, 

mooséxats athüulya'ém; 
'aláayt.553 


Kumastamxóts a'íim, 
“Nyáavi 'axótt aly'émak athutyá. 
'Aványa 'atapómxa. 
'Ootanyéxá.” 
Marxókavékts a'íim, 
“Kaváartak. 
Kayúutam oov'óowú. 
'Atsaayúu, 
'atsayérnya nyi'agáasam, 
'atsaayúu mashtarátsnya 
nyii'agáasantim, 
nyáavi oonóok oonóoxa, 
matxávik 'ashathómpk 
vi'anayémom." 


“ 'Aványenyts apómoxa. 
Apómexa. 

'Aványonyts anáwoxa. 
Anáwexa. 

Aráaxa. 

'Anyétsets 'atsiimátsxa. 
Ta'aanyáayoxa. 
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When Sky Snake died, 

he urinated, 

he urinated as he pleased, all over 
the place. 

That 

is the ocean. 

That's it. 

The ocean is his urine, they say. 

For that reason, 

it is salty, 

it is foamy, 

and so, 

you can't drink it; 

it's bad. 


Kumastamxó said, 

“It is not good here. 

I will burn the house. 

I will cremate it.” 

Marxókavék said, 

“No. 

Let it stand. 

Well, 

I will summon the birds, 

I will summon the wild things too, 


and they will be here, on and on, 
(when) we go north.” 


“The house will burn. 

It will burn. 

The house will make noise. 
It will make noise. 

It will blaze up. 

We will dance. 

They will set fire to it. 
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Ta'aanyáayaxa. 

Aráaxa. 

'Anyétsats aatsiimátsxa. 

Kaawíts, 

kaawits 'atsayér lyaviik, 

viithíik, 

'atsayér eemétsanyts 'amátt 
nyiithawxa. 

'Avá kwa'aláay vathány 
'ata'aanyáaytsoxa.»»* 

Nyáanyom aráaxa. 

Aráaxa." 


Kumastamxóts av'áa, 

láak a'íim,555 

aatsuumpápk athüuk a'ét. 
'Aványa, 

kwaaxwíirenya ta'aanyáayk, 
kwaaxwíir kwatsuumpaponya. 
Nyaa'fim,»» 

mattatsáamoly aatsiimátsk 'éta. 


Nyaatsavérok athüm, 

Kumastamxóts 

"Uurüu aqásk a'éta.°°” 

Nyáanyi, 

'Uurúuny oo'éeyom aashváar 
uuxáyk, 

a'éta. 

'Atsaayüu, 

nyamáam, 

nyaaqwalayéwk, 

'anyáayk vanyaathíim, 

pa'iipáa nyiishatamáan a'íim. 


Kumastamxóts a'íim, 
“ 'Atsaayüu 'atáyom 
mashoopóowxa. 


They will set fire to it. 

It will blaze up. 

We will dance. 

Something, 

there is something like a bird, 

and it is coming, 

and there will be birds’ tracks on 
the ground. 

We will light up this bad house. 


With that, it will blaze up. 
It will blaze up," (he sang). 


Kumastamxó walked, 

he took a step, 

he did it four times, they say. 
The house, 

he lit it at the corners, 

the four corners. 

Then, 

they all danced, they say. 


When they were finished, 
Kumastamxó 

summoned Nighthawk, they say. 
At that point, 

he taught Nighthawk to sing, 


they say. 

Well, 

now, 

at dawn, 

when it's getting light, 

he tries to wake people up. 


Kumastamxó said, 
“You will know many things 


'uu'íts vathány mawíim 
avmoonóok maav'áarxáym. "559 

* 'Anykayüutom 

'ashmáam, 

'anóqom 'ashmáam 
vi'athíkontiyüxa," 

a'ét. 

"Uurüuts a'íim. 

Kúur nyaa'im, 

'Uurúuts nyaa'im, 

Xoror Xoror xoror 'et. 

Vathánya, 

uu'ítsnya, 

pa'iipáanyts shatoopóowk a'éta. 

Uumaan ‘im a'íim. 


Kumastamxóts a'íim, 

“Nyáavi 'antuumáak 'apüuttu." 
Av'áak, 

láak 'étk, 

aatsuumpápk, 

viiyáak, 

matxávi kayáamk. 

Pa'iipáats aayáak aatuuqwiirk 'et.55? 


"Uutátt 'a'íi nyuuwítsk 'ét. 
Kaawíts nyiirísh uu'íts viitháwm, 
nyáanyik uuthiik,°© 


atséwk 'ét. 
Nyaawiim, 
'amáttany uushak 'et. 
Ooqweraqwérnya, 
'amáttony axávok, 
qiir awím, 

siiwáak siiwáak 'ét. 


Nyiioov'óow nyáanya, 
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if you always do what I say." 


“Leave me alone 

(so that) I can sleep, 

(so that) I can sleep a little 
(longer), " 

he said. 

Nighthawk said it. 

After a while, 

Nighthawk said, 

“Xərər xərər xarar,” he said. 

As for this, 

what he said, 

people know (what it means), they say. 


It means that they are going to get up. 


Kumastamxó said, 

"Let's leave him here and scatter.” 
He walked, 

he took a step, 

he did it four times, 

and he went along, 

heading north. 

People followed him, they say. 


He had a wooden spear, they say. 

There had been nothing there, 

and that (nothing) is what he 
brought it out of, 

he made it, they say. 

Then, 

he stabbed the ground, they say. 

As for the sharp point, 

it went into the ground, 

and he dragged it, making a line, 

he took it along and took it along, 
they say. 

(In) the place where he was standing, 
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qiir awiim, 
aatsuumpápk 'ét. 
Nyaawfim, 

oomóqək, 

matxávik awémk.>* 
'Axáts atspák mattapéek, 


matxávi kayáamk 'et. 


Nyaathúum, 

sharéq 'ét, 

naqám aly'émxáyk. 
Awíntik 'ét: 
'uutáttany oomógak, 


'anyaaxáap ooshathómpek 'et. 


Nyaawíim, 

'axánya sharéq, 
nyaawíntik awíim, 
'anyáavi ooshathómpok, 
'axánya shapéttontik, 
nyaathawontik,> 
'anyáavik awémk 'et. 
'Axánya sharéq 'et. 
Nyaawiim, 

oomóq, 

qiir nyaawíntik, 


kavéek, 

kavéely uukayáamk, 
ayüutom, 

'axányts avéshk siiyáak 'et. 


Av'áa aatsuumpápk, 
kavéely shathómpok, 

láak uu'ítsnya aa'ashéntim, 
awíim: 


he dragged it, making a line, 

he did it four times, they say. 

Then, 

he pulled it out, 

and he took it toward the north. 

Water came out, and there was a 
lot of it, 

and it flowed north, they say. 


Then, 

he stopped it, 

without touching it.>° 

He did it again, they say: 

he pulled the spear out, 

and he turned it towards the west, 
they say. 

Then, 

he stopped the water, 

he did it again, and so, 

he turned it towards the south, 

and he shut off the water again, 

and when he took it again, 

he sent it to the east, they say. 

He stopped the water, they say. 

Then, 

he pulled out (the spear), 

and when he dragged it again, 
making a line, 

to the south, 

he brought it to the south, 

and he let it be, 

and the water went running along 
over there, they say. 


He walked four times, 
heading south, 

and with one step, 

he did it: 


uuqárək a'étom, 

'uutátt nyamawíim. 

Nyáany awíim, 

'agányanyts viiyaak,°™“ 

'axá 'asa'ílyony alyaxávok 'et. 
'Atsaayüu 'uutátt, 
kwalapalapenya,*© 

nyáanya awiim, 

avlyéwk athüuk a'ét. 

Xáak awíim, 


qiir awéxaym, 
'era'érok a'ét. 


Nyaawiim, 
'axáts athúutt 'im, 
xáak ayémk arawk 'et.595 


Yuma uu'ítsnya, 

'avíits oov'ótsom, 

nyáany, 

uugárk, 

uugáram, 

'axányənyts nyamaxáv a'ím. 
Vuu'áats aatsuumpáp nyaathüntik, 
nyaathtum, 

takavék, 

nyiuumáni aváamk 'et. 


“Vathany 'anyaxáts, 

'anyaxáts, 

vathány 'anyaxáts, 

'anyaxáts. 

'Axánya wanym'ooyétsk, 

'a'fi aaooxnéenya 
wanym'ooyétsk.595 
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he broke through the rock, 

he did it with his spear. 

That's what he did, 

and the water went along, 

and went into the ocean, they say. 

The spear or whatever, 

the flat (part), 

(at the place where) he used that, 

(the river) is wide, they say. 

Where he used the other side (of 
the spear), 

he dragged it, making a line, and 
as a result, 

(the river) is narrow, they say. 


Then, 

there was more and more water, 

and it flowed swiftly on one side, 
they say. 


What they call Yuma, 

there were mountains standing there, 
and as for those (mountains), 

he broke them open, 

he broke them open, 

so that the water could go through.°°’ 
When he had taken four steps, 
then, 

he went back, 

and he reached the source, they say. 


“This is my water, 

it is my water, 

this is my water, 

it is my water. 

We love the water, 
we love the driftwood. 
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Avéshk voonéonyak voonóoxa. 

'Axányenyts avéshk avoonóok 
avoonóoxa. 

Nyik'apílyk vanyaatháwm, 

atspák, 

'amátt aamáarok, 

nyaatháum 

avéshk oonóok aav'áarxa." 


Kumastamxóts waapóor atséwk.5s? 
Kaawíts makyí atháw alya'ém, 
nyaanyiimánk atséwk 'et.5”° 


Nyaawfim, 

pa'iipáats tsuumpápom 
nyiitsáam 'et: 

Xattpáa 'Anyáats, 

Kwatsáants, 

Kamayáats, 

Kwa'aapáts, 

uuthüutsk. 

Waapóorenti atséwk,°”! 

pa'iipáa kwas'eethéets 
tsuumpápom alyatsáam:5? 

'ashénti Xamakxávots athüuk 'et. 

Pa'iipáa nyiikamaanonyts,°”* 

vuu'átsk aatsénk, 

a'et. 


Vaayáak; 

'axXámshuukwíints siivam,°”4 

apámk a'ét. 

'Aavé xiikwiirts kavéely 
shathémpok siiyáak 'eta, 

'axá maxákom.5/* 

Pa'iipáa tsakyiw 'ím áarok 
uuváak athüm.*7é 


It will go on running, on and on. 

The water will go on running, on 
and on. 

When it is summer, 

it will come out, 

and flood the land, 

and then 

it will go on running always," (he 


sang). 


Kumastamxó made a boat. 

There had been nothing there, 

and that's what he made it out of, 
they say. 

Then, 

he put four people there, they say: 


Maricopa, 

Quechan, 

Kamyaa, 

and Cocopa, 

those were (the people). 

He made another boat, 

and he put four medicine men in 
it: 

one was a Mojave, they say. 

The rest of the people, 

they walked down, 

they say. 


They went on; 

there was a whirlpool over there, 

and they reached it, they say. 

A Mojave rattler was going along 
heading south, they say, 

under the water. 

It wanted to bite someone. 


Kumastamxóts atháwak a'ét. 

Kumastamxóts atháwk. 

Pa'iipáa lyavíi lya'ém 'ím, 

Kumastamxóts 'aavénya eethóo 
ootsmóq a'ét. 

Ootsmógqek a'ét. 
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'Avíi Kwalyaatátt a'fim siivám, 


nyáasi, 
nyáasi apám nyiitiivontik a'ét. 


Kumastamxóts Yaavapáay 
nyiikanáavok,"? 

Yaavapáay nyatsuuváy a'ím.*9? 

'Axánya aatsxuukyíts a'finyak,°**! 

nyiis'ílyk 'et. 

'Axám áam 'ím aatsuuxáyomok.5*? 

Avoonoonyok, 

aatsxuukyitsk 'et. 

'Atsaayúu, 

kwalyiináaw kwalxó alyatíivak,59? 

'axá aatsxuukyítsk a'et.55^ 


Kumastamxóts awíim. 
Kumastamxóts ta'aanyáayom; 
'avíi 'amáy amánk athüuk 'et. 


'Avíi Kwalyaatátt.59^ 
Aaxkyéenyenyts tiinyáamk 'et.5°° 


Kumastamxóts pa'iipáa nyii'fim, 
"Pa'iipáa máanyts ma'uuxüuttom, 
ma'uuxüuttom athüm, 

'amátt 'axótt makyí avám, 
nyáanyi moonóoxá.^*7 


A Quechan Account of Origins 


Kumastamxó caught it, they say. 

Kumastamxó caught it. 

Not wanting it to resemble a person, 

Kumastamxó pulled out the 
snake's teeth, they say. 

He pulled them out, they say. 


(The place) called 'Avíi 
Kwalyaatátt was over there, 

over there, 

and they got there and there they 
were, they say. 

Kumastamxó said to the Yavapais 


that the Yavapais would live there. 

They were going to cross the river, 

but he forbade them, they say. 

They did not know how to swim. 

There they were, 

and they went across, they say. 

Well, 

they were in a boat made of tules, 

and they went across the water, 
they say. 


Kumastamxó did it. 

Kumastamxó made a light; 

it came from a high mountain, 
they say. 

'Avfi Kwalyaatátt. 

The other side was dark, they say. 


Kumastamxó said to the people, 
“You are good people, 

you are good, and so, 

there is a good place somewhere, 
and that is where you will be. 
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Vi'aayáak, 

av'uu'átsk vi'aayáak, 

'avíi 'alméets suuvám, 

nyáany 'aatsuukúlyxa. 

Nyáasam, 

'atsaayúu tsáamaly 
nyiinyuukanáavak, 

nyiinyoo'éeyk, 

'awéxá. 

Nyáanyi, 

'amáysi, 

'atsmayüuxa. 

Mattatsáamoly thomayüuvoxá, "5*9 

a'ét. 


Vuu'atsony aatsuumpápk, 

athüntik, 

pa'iipáanyts aatuuqwíirok a'ét. 

“Vathany 'anyaváts. 

Vathány 'anyamátt-ts.5s? 

Nyáava 'Avíi Kwa'amée a'fim 
ashéts. 

Nyáavi, 

'avá kwatiinyáam nyiivák 
'axóttoxa, "590 

a'ét. 


'Apéneny a'íim, 

“Kayaak 

'ax'áa 'avoolypó kakamíim!" 

Maníish Aa'ár uu'ítsonyts,»?! 

mattaxwélyk aatsuumpápk, 

aküpk nyiitháaw. 

Kwaatüuly, 

Kwaatüulyts 'eethóonya kamíim 
'et.592 

Tsamathtly 'Axwétt shaly'áy 
kamiim, 


We will go, 

we will go walking, 

there is a high mountain over there, 
and we will climb it. 

Over there, 

I will tell you everything, 


I will teach you, 

I will do it. 

At that time, 

over there in the high place, 
you will see things. 
Everything will be clear,” 
he said. 


He took four steps, 

he did it again, 

and the people followed him, they say. 

“This is my house. 

This is my land. 

This is what they named 'Avii 
Kwa'amée (High Mountain). 

Right here, 

it will be good for the dark house 
to be here,” 

he said. 


He said to Beaver, 

“Go 

and bring cottonwood houseposts!” 

The one called Ant-lion, 

he dug in the ground in four places, 

and there were four holes. 

As for Chuckwalla, 

Chuckwalla brought willow, they 
say. 

Red Ant brought sand, 


'amáy nyiitsáatsk 'et. 
'Amáy nyiitsáatsk. 


Kumastamxó nyiioo'éeyatsnya 
matxá 'anyáa kwaaxwíir 
nyiitsáam,5?? 

kwas'eethée kwa'uuxúuttanya 
kavéely 'anyáaxáap 
kwaaxwiirony nyiitsáantik,5?4 

pa'iipáa koopóoyony?? kavéely 
'anyáavi kwaaxwíirnyi awíntik, 

nyáasi aayémk athutyá 
nyaaoopóoyk. 


'Avuuyáanyenyts matxávik avat, 
Kumastamxóts pa'iipáa tsooqwér 
'atsláytsonya nyiitsanáak,»? 
makyík mattatháw aly'ém 'ím,”” 
matt-ta'aaláay aly'ém 'ím.** 


Kumastamxóts iiwáamtan awíim 


'ítya. 


'Atsaayúu, 

'atsiiráav pa'iipáa ootséevanya, 
'axótt 'ím, 

nyaayúu, 

nyaanyiiáayk 'et. 
Kumastamxóts a'fim,°°° 

* 'Anyáats nyiinyavasháwk. 
Nyiinyavasháwk. 

Nyáavi nyiinyaatsoonóoy xalyavíita. 
Athótsáa, 

pa'iipáats 'atáyk athúm, 
tsaváamk 

'atsmuuxáyüm. 

Muuxáyom mathdavoxa. 
Vaathótom athüm, 
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and he put it on top, they say. 
He put it on top. 


Kumastamxó positioned the 
learners at the northeast corner, 


he positioned the good doctors at 
the southwest corner, 


and he did it again with the dead 

people in the southeast corner, 
(because) they go that way 
when they die. 


There was a door on the north (side), 

and Kumastamxó made the people 
whose speeches were bad sit there, 

so that they would not witch anyone, 

and so that they would not ruin 
each other. 

Kumastamxó himself did that, they 
say. 


The things, 

the sicknesses that people could cure, 
so that they were all right, 

well, 

he gave them these, they say. 
Kumastamxó said, 

“I (would like to) take care of you. 
I (would like to) take care of you. 
I might abandon you here. 
However, 

there are many people, and so, 

it is unlikely 

that you would learn things. 

It would be difficult for you to learn. 
This is how it is, and so, 
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nyiinya'íim 

matta'áar maatspáatsxá." 
Nyaa'fim, 

mattáar nyiitsatspáatsk 'éta.90? 
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Kumastamxóts 

xamashé vatáy atséwk, 

nyiiaatsooyóoyk a’ét,° 

kwatiinyáamənyəm. 6°? 

“Vathám 'oonyénya kayúuk, 

vathám manyavá kayúuk 

kwatiinyáamtánəm. 

Xamshé vatáyts. 

Vathány xamashé vatáyts. 

Katháwk, 

katháwk vikawáak 

'atsaayúu muuyúuxanyts 
nyaanyaakwéevam.” 


Piipáa — 

Kumstamxóts 

pa'iipáa kwas'itthítsnya 
'ashíintem nyiiqáast.9?* 


*#* k 605 


Nyiioo'éeyam 
piipáa tapúyxa 
shamáts tsuumpápam. 


** * 606 


Kumastamxóts piipáa tsáamoly 
nyiiqáask, 

'avá kwatiinyáam 
alyaakxávom'áshk 'et.907 

Nyaawfim, 

'atsaayüu tsáamoly aamáttk 'et. 


I say to you 

that you should go outside.” 
Then, 

he sent them outside, they say. 


Kumastamxó 

made a big star, 

and he showed it to them, they say, 
in the dark. 

“With this, see the road, 

with this, see your house 

in the dark. 

It's a big star. 

This is a big star. 

Take it, 

take it along with you 

when you are unable to see things." 


People — 

Kumastamxó 

summoned each of the doctor 
people. 


He taught them 
how to kill a person 
in four nights. 


Kumastamxó summoned all the 
people, 

and he took them into the dark 
house once again, they say. 

Then, 

he covered everything, they say. 


Tiinyáam. 

Tsáamely aashmátsk 'et. 

Nyaawiim, 

'amayoly axávok ayérk veeyémk, 

piipáanyts makyi uuváam 
ooyóov aly'émok 'et.909 

'Avá kwatiinyáamoly 
alyaxávontík 'et. 
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Nyáanyily uuvám ooyóovək 'et.°!° 

Nyaamak, 

'anyáanyányts, 

xaly'ányányts, 

xamashényányts, 

nyuupáyts. 

Kwashtuumátsonyts kathóly 
aaly'étk avoonóot. 

Marxókavék*!! 

shoopóow aly'émtok 'ét,9!? 

kaawíts 'anyáay ootséwxanya, 

ta'aanyáayxanya. 

Nyáany shamathíik. 

Awéxaym, 

küur nyaa'étom, 

piipáa 'ashéntits xamshé 
kavatáyonya kamémt. 

Nyaathüum, 

'anyáayk viitháwot, 

mattatsáamoly 'anyáayk 

'amáttnyi. 


Nyaathüum,!? 
Kumastamxó, 
'atsaayüu 'amáy 

kwathawonya,°"* 
athawk, 
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It was dark. 

Everyone went to sleep, they say. 

Then, 

he went flying up into the sky, 

and the people could not see where 
he was, they say. 

He went back into the dark house, 
they say. 


They saw him in there, they say. 

After that, 

the sun, 

the moon, 

and the stars 

were gone. 

The (people) who were sleeping 
did not know what to do. 

Marxókavék 

did not know, they say, 

how to make light or whatever, 

how to light things up. 

He didn't know these (things). 

So, right away, 

after a short time, 

one person brought out the 
morning star. 

Then, 

it was light, 

everything was light 

on the earth. 


Then, 

as for Kumastamxó, 

as for the things that were up in 
the sky, 

he took them, 
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veewém. 

Aayaak, 

ooyóovxaym, 

'avá kwatiinyáam alyavák 
uuvat®® 

'anyáanya ta'ülyk. 


Nyáava awíim: 

piipáanya iiwáanyts 
oopóoyak,e16 

nyaamak, 

nyiiwik a'im, 

kanáavok awét. 


Kumastamxó 

'atsaayüu 'ax'áa awéxaym,9 
nyaanyi av'óowk, 

'avá kwatiinyáam atóly av'óowk. 


Shamáany aatskyittk 'et. 
Alyathüutsk aatskyittk. 


Nyáava nyaawíim, 
'anyaaxáapk apámk. 


“Makyéts vathány máarok?" 

'ét. 

“ 'Anyétsets," 

a'ét. 

Kwatsáanenyts uu'fitsk. 

* 'Atsaayüu malyxó nyáanyi 
nyam'aakwiintsoxa.°!? 

Nyáanyenyts aauukwily uu'its 
athttum.”©° 

'Atsaayüu kaawits aauukwily 
nyaa'íim.9?! 

Nyáanyts atspáatsk. 


he took them away with him. 
They went along, 

and they saw him, 

he was sitting in the dark house 


holding the sun in his hand. 


This is what he did: 
he frightened the people, 


and after that, 
he wanted to help them, 
and he explained (things) to them. 


Kumastamxó 

did something to a cottonwood, 

(so that) it grew there, 

(so that) it grew in the middle of 
the dark house. 

He cut the roots, they say. 

He cut them using his power of 
thought. °'® 

When he did this, 

(the cottonwood) fell towards the 
west. 

“Who wants this?” 

he said. 

“We (do),” 

they said. 

The Quechans said it. 

“We will wrap it in those feathers 
and things. 

That is what is called the feathered 
staff.” 

Whatever thing (it was) is called 
the feathered staff. 

Those (people) went out. 


Kumastamxóts piipáa nyii'íim, 
“Mat'arvok! 
Mat'araly kaayémk!" 


Piipáa Kwatsáan 'ashéntots, 
'atsaayüu Dieguefio a'ét, 
nyáanyenyts, 

'atsaayüu ‘fim — 
Kamayáats. 

Nyáanyts xuuvíkoly uupüuvok, 
'avály uupüuvok, 
nyaawíim, 

nyiioo'éeyk 'etá, 

'atsaayüu, 

'avá, 

'avá àree'óoy, 

'avá Kara'ük. 


'Atsaayüu, 

piipáa Kwatsáannya, 

Paamavíts a'fim amüly, 
nyáanya nyiishíit av'áarkityá,9? 


'jipáa. 
'Aatskóoytsets, 


nyáanyts Maavé a'ím uumüulyok. 


'Aayüu, 

'ax'áats nyiiríish a'im, 
'eethóots nyiiríish a'ím, 
'atsaayüuts makyí avám9?^ 
'oowéxats athüulya'émt; 
aaíimk, 

iiwáam atséwkm.°° 

'Avá matkyáaly atséwk, 
avoonóoxaym, 

piipáanyts mat'ár oov'ótsk, 
xitsok a'ím, 


A Ouechan Account of Origins 


Kumastamxó said to the people, 
“Outside! 
Go outside!” 


There was one Quechan person, 
and someone called a Dieguefio, 
that one, 

he is called something else now — 
Kamia. 

Those two went in, 

they went into the house, 

and then, 

he taught them, they say, 

well, 

about the house, 

about the fiesta house, 

about the Kar'tik house.9?? 


Well, 
the Quechan person, 
he was named Paamavits, 


and that is what they always name 


(his descendants), 
the man’s. 
The old women, 
they are named Maavé. 


Well, 

there were no cottonwoods, 
there were no willows, 

there was nothing anywhere 
for them to use;9?* 

(but) they did it anyway; 
they made it themselves. 
They made a ramada, 

and while they were doing it, 
the people were standing outside, 
they were lined up, 
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'anyáavi shathómpak, 
ooyóovok. 


Kumastamxóts a'íim, 
“Nyamaam, 
aavíirok," 

a'ét. 


Piipáanyts law a'ím ooyóovok, 


ooyóovxaym, 

'avanyonyts 'ashéntik nyiiva 
lya'émk, 

'aványts xavík nyiitháwk 'ét. 

'Ashénti Kwatsáan nyiiwéeyk, 

'ashénti Kamayáa nyiiwéeyk.9? 


Kumastamxóts nyiiuutsáam. 
Kwa'aapáts avoonóom, 
nyáany nyiishtüum, 

Kamayáa nyavály aakxávok.9?* 


Nyiioo'éeyk 'et. 

Nyaayüu, 

nyáany kwalyvíinya iiwáam 
uutsáaw a'im. 

Kwa'aapanyonyts aayáak,9? 

pa'iipaany — 

iiwáam pa'iipáanya 
nyiiuukanáavok 'et. 

Nyiioo'éeyk. 


Kumastamxóts a'íim, 

"Pa'iipáa nyiikwanáam 
matsanályxa. 

Nyaamatsanályom, 

vathány, 

'avá vathíly moonóok, 


they were facing east, 
and they were looking. 


Kumastamxó said, 
"That's all, 

it's finished, " 

he said. 


The people turned their heads 
quickly and looked, 

they looked, and suddenly, 

there wasn't (just) one house 
there, 

there were two houses, they say. 

He had done one for the Quechans, 

and he had done one for the 
Kamias. 

Kumastamxó led them. 

The Cocopas were around, 

and he gathered them, 

and he took them into the Kamias 
house. 

He taught them, they say. 

Well, 

he wanted them to make one like 
that for themselves. 

The Cocopas went, 

and as for the people — 

they themselves explained it to 
people, they say. 

They taught them. 


E 


Kumastamxó said, 

“You will lose an important 
person. 

When you lose him, 

this (person), 

you will go in this house, 


maatsuupílyxa.5?? 
Muuthüutsxá*?! 
vanyaayémom." 


ek 632 

Nyamaam, 

tiinyáam. 

Kumastamxóts, 

avány, 

Ampótt Aasáarok Kwatiinyáam 
a'íim: 

nyáany, 

tsooqwéra viikwathawonya, 

nyáanyts vasháwoxa, 


a'íim. 

Kumastamxóts 'atsaayáu shaavár 
'atáytanom áayk. 

Nyaawiim, 

Kumastamxóts 
kwatiinyáamnyom awíim 

'anyáayk viitháwot. 


Shoopóowk 'étama. 

'Atsaayüu, 

piipáa kwashíintonyts, 

Kwatsáan kwashiintenyts 
kaawém 'atsawíi nyaa'íim,9?? 
nyaa'íim, 

piipáa kwashíintony nyuukanáam, 
"Máanyts mashoopóowk mathütya 
makyípa nyiimaaxwélyk mathüum 
makyík mamánk mathüum. 
Nyáanya mashoopóowk. 

Nyáava 

miiwáanyts nyeepétt aly'émü," 
a'ét. 

^Miiwáanyts nyeepéttxaym, 
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and you will honor him. 
That's what you'll do 
when he is gone." 


Finally, 

it was dark. 

Kumastamxó, 

(he said it) to that one, 

he said it to He Spills Dust at 
Night: 

those (speeches), 

the speeches that were there, 

he was the one who would take 
care of them, 

he said. 

Kumastamxó gave him many songs 
and things. 

Then, 

Kumastamxó did something with 
the darkness 

and it became light. 


He knew, they say. 

Well, 

each person, 

each Quechan 

intended to do things somehow, 
and so, 

he told each person, 

“You know 

which (tribe) you belong to 
and where you come from. 

You know that. 

This 

(is something) you must not forget, " 
he said. 

“If you were to forget it, 
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muutar'úyk makyíly 
mawémxanya athüulya'emxa." 

Piipáa alykwatanáknya a'íim — 

nyaagásam, 

'avá kwatiinyáam alyaxávak, 

Kumastamxóts a'íim, 

“Avathúum: 

Xavatsáats 'akütsk,9? 

xiipük atspáam, 

nyáanya Xavatsáats 'íim 'ashék.9*é 

Athóxaym, 

Xavatsáatsonyts veeyémtom 
athüm, 9? 

nyáany a'íim 

Xaanyé a'éxa. 

Mavatstsáanya tsáamoly 
nyáanya mashéxa." 


Nyaa'fim, 
Pàxiipáats a'fim aqask, 
nyáanya, 
nyiiootséts atséwantík. 


“Mavatstsáats voonóom, 
nyáany Xiipáa ma'éxa, 
nyiimashíit.” 

Mapísa, 

Xatalwénya, 

nyáany nyaalyaviim,°* 
xatalwíik a'ét. 


Piipáa Kwalya'óots nyáany 
ashék, 63? 

Lya'óots a'íim. 

Nyáanyts 'aayúu a'íim a'et. 

Oov'óowany. 

'Akwé kamán, 9^? 


you wouldn't go to the right 
place. "6? 


He said to the leader — 

when he summoned him 

and he entered the dark house, 
Kumastamxó said, 

“It happened like this: 
Xavatsáats is eldest, 

she was born first, 

and I named her Xavatsáats. 
However, 

Xavatsáats left, and so, 


that's what she is called, 

she will be called Xaanyé (Frog). 

That is what you will name all 
your daughters.” 


Then, 

he summoned Paxiipáats, 

that (person), 

and he made the (people) that he led. 


“When you have daughters, 

you will call them Xiipáa, 

you will name them (that)." 
Nowadays, 

he is Coyote, 

and when he acts like that, 

he is being like a coyote, they say. 


He named that person Piipáa 
Kwalya'óots, 

she is called Lya'óots. 

That means something, they say. 

Rain. 

That which comes from the clouds, 


nyáany a'íim. 
Mapísa ashék 'ítya, 
'Akwíik a'íim.6*! 


Paamaavíts a'íim; 

'atsaayüu 'aavé taaxán a'íim, 
nyáanya. 

Paa Maavéts a'ím. 


Nyáanya, 

'aavé taaxánony nyaanyiimánk 
a'íim.9? 

'Aavé amtlyk. 


Piipáa alykwaaéevontiny, 
nyáany Shakwapaas a'íim ashék,9^ 
ooshéeyk 'et. 


Nyáanya, 

Tsamathüly Kwa'axwétta, 
nyáany a'íim. 

www 644 


Piipáantinya, 

nyáanya, 

Matt'á a'ím ashék.645 

Mapísa, 

nyaa'íim, 

talypó uuítsony.9^é 

'Atsaayüu, 

Nyáanyi kamánk a'ét.97 

Mat'á uu'ítsnya, 

Kumastamxóts amüly áayk 'éta, 


nyáany, 
nyaavéshom ayüuk. 
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that's what it means. 

If they were to name her nowadays, 

she would be called 'Akwiik (It Is 
Cloudy). 


(Another person) is called Paamavits; 

that means rattlesnake or something, 

that (name). 

He is called Paa Maavéts ‘Snake 
Person’. 

That name, 

it comes from that (word for) 
rattlesnake. 

He is named Snake. 


The next person, 

he named that one Shakwapdas, 

he named him after (the red ant), 
they say. 

That (name), 

Red Ant, 

that’s what it means. 


Another person, 

that one, 

he named him Mat'á. 

Nowadays, 

when they say it, 

what they say is talypó (roadrunner). 

Well, 

that’s where it comes from, they say. 

The one they call Mat'd, 

Kumastamxó gave him his name, 
they say, 

that one, 

when he saw him run. 
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Alyaaéevontik siiv'6owm;°* 


nyaany, 
Alymüush a’jik 'eta. 


Nyiiv'óowentim, 

nyáanya, 

'atsaayüu, 

'Aqwáaq Nyatsaqwély uu'ítsnya, 
nyáanyi kamánk; 
Shànykwa'áaly a'ím amülyk. 


Nyiiv'óowentim, 
'atsaayüu 'ats'iipáyts siiv'óowm, 


nyáany, 
'Astamuuxán a'íim ashék 'et.9^? 


Nyiiv'óowentim a'ím, 
nyiiv'óowontinyok aakxávot. 


Kumastamxóts anák,9*»? 

alynyiithüutsk, 

'atsaayüu a'fim 'itya. 

Kwashkyüu, 

Kwashkuu, 

nyáany a'éta. 

Eethóony aashkwáaly 'axály 
katsáam,9*! 

'anyáa shaaxüukom, 9? 

nyáany shamaxályok.9*? 


Piipáa viikwathiintinya,o™“ 
Kumastamxóts a'íim, 
“Xalypótt. 

Mavatsíiny magásk, 


(Another person) was next, 
standing over there; 

and as for that one, 

he was called Alymúush 
(Screwbean), they say. 

(Another one) was standing there too, 

and that one, 

well, 

he is the one they call Deerhide, 

that’s what (the name) comes from; 

he named him Shanykwa'áaly. 


Another one was standing there too, 

something like an insect was 
standing over there, 

and as for that one, 

he named him 'Astamuuxán, they say. 


(Another person) was standing 
there too, and so, 

he was standing there too and he 
came in. 

Kumastamxó sat down, 

and he thought about it, 

and he said something, they say. 

Kwashkyüu, 

(or) Kwashkuu, 

that's what he was called. 

(It means) put willow bark in 
water, 

(for) ten days; 

that (is how) they soak it. 


To the next person who came along, 

Kumastamxó said, 

"Xalypótt. 

(When) you summon your 
daughter, 


nyáany ma'éxa."65 
Xalypótt a'íim. 
'Atsaayüu, 

'aayüu 'anykór awíim, 
aaviirak a'fim. 


Piipáa 'ashéntontíts avéshk 
viithíik nyiiv'óowk 'etá.955 

“Nyam'ataxakyéevam?” 

a'fik 'et. 

“Kavaarok. 

'Anyáats piipáa mootsétsnya 
Xakshíi 'a'étxa.”657 

'Atsaayúu 'ím 'fikota, 

'amáttanyts 'avérak a'ím. 


Kumastamxó nyaa'íntik a'ím, 
'atsaayüu 'avíi nyaa'étk, 


'atsxavashüu nyaa ét,658 
a'íim oonóok, 

nyáany nyiishíitk, 
amúly nyiiáayk 'et. 
Shiimúly. 


Kumastamxóts piipáa 
kwashiintony 'atsaayúu 
'axnáaly nyiiáayk 'et. 

Nyaany awíim, 

uutápanya oo'éeyk. 


Awiim, 
aashtuuváarxaym, 


'atsiimátsk avoonóok 'et. 


'Anyáavik, 
'Avá 'anyáavik oov'ótsk 'ét,° 
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that's what you will say." 

He said Xalypótt. 

Well, 

(it means) something is already done, 
it means it is finished. 


Another person came running and 
stood there, they say. 

“Am I too late?" 

he said, they say. 

“No. 

I shall call the people you lead 
Xakshii.” 

That means something, they say, 

it means hard ground. 


Kumastamxó did it again, 

he said (the names of) rocks and 
things, 

he said (the names of) green plants, 

he went on saying it, 

and when he named them, 

he gave them first names, they say. 

And their clan names. 


Kumastamxó gave each person a 
gourd rattle or something, they 
say. 

That's what he did, 

and he taught them the art of 
throwing the gourd.®°°° 

Then, 

they sang, and right away, 

(the others) were dancing, they say. 


On the east, 
they stood on the east (side) of the 
house, they say, 
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xáam kuuthütsonyts, 

piipáa uushíitonyts. 

'Aváatóly, 

Kwaatsáanonyts matxavik 
oov Ótsk 'eta. 

Kamayáanyenyts 'anyaaxáapk 
oov'étsk, 

Kwa'aapányenyts kavéely oov'ótsk, 

Xattpáa 'Anyáats 'anyáavik oov ótsk. 

Kumastamxóts Xawáalyapáayony 
a'fim, 

'Axaxavashuupaayony a'ím, 

“Kaayémk, 

matxávi 'anyáavi kaayémk!” 

nyaa'íntik 'ím, 

“Tsamawéevanyts nyáavi 
matxávik 'anyaaxáapk 
kaayémk kaayáak!" 'et.99! 

Kawiiya uu'ftsnya, 

ek * 662 

“Nyáanyi 'anyaaxáapk 
kashathómpk kaayáak!" 

Nyaa'fim, 

nyiikamaanony a'fik 'eta. 

“Matsa, 

pa'iipáa nyáanyom kavéely 
maayémxa.993 

'Awétom athüm, 

nyáanyiimánk, e 

'anyép alynyiimuuthüutsoxa, 995 

makyí nyamanyaváyk 
alymoonóom.$96 

Nyáava 'a'ím. 

Piipáa kwanymé 'athüu 'a'ím 
vi'av óowk." 


Xamakxáaváts 'ashéntik, 


the different ones, 

the people of various clans. 

In the middle of the house, 

the Quechans stood on the north, 
they say. 

The Kamias stood on the west, 


the Cocopas stood in the south, 

and the Maricopas stood in the east. 

Kumastamxó said to the 
Hualapais, 

and to the Havasupais, 

“Go, 

go to the northeast!” 

and he also said, 

“Chemehuevis go here to the 
northeast!” he said. 


To the ones called Cahuillas he said, 


“Head to the west there and go!” 


Then, 

he spoke to the others, they say. 

“As for you, 

you will go south with these 
people. 

1 do this, and so, 

from now on, 

you must think about me, 

wherever you live. 


This is what I say. 
I am going to turn into a different 


person.” 


The Mojaves were the only ones 


nyáanyi Kumastamxó 
nyiivoo'óowanya nyáany 
oov'6tsapatk.°” 

Xuumaar eekwévots athúum, 

vuu'átsk vaayáa athüulya'émtok 
kwalyavíit.96 


Marxókavékts Kwatsáan awíim, 
Kamayáa awíim: 

nyáanya veetsawém, 

xiipük veetsawém. 

Nyaamák, 

Kwa'aapáts atháum. 

Xattpáa 'Anyáats vaayáatonti: 
'anyáavi shathómpk vaayáak,99? 
shaly'áy aatsxuukyítsk, 

'aayüu, 

'avíi 'atáyts avatháwm, 

nyáany aatsxuukyítsk. 
Kwatsáants atháum 

Dieguefio 'et — 

'atsaayüu a'ím 'ityá — 
Kamayáa — 

nyáanyts avaayáak, 

'Avíi 'Avérá apámk 'et.97? 


Nyaapam, 97? 
'atsaayüu, 
'anyáavi kwaatsénonyts,97? 


'avíim kwaatsénonyts. 


'Atsaayüu, 


iss 


a'iits nyoov'ótsk athúum athttya. 


Nyáanyi anáak athúm. 
Arii'óoy tsavóowk avoonóok. 
Avoonóoxaym, 
Kwa'aapanyonyts apámk 'et. 
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that stayed in the same place as 
Kumastamxó. 


They were very young, and so, 
they couldn't walk (yet), so it 
seemed. 


Marxókavék did the Quechans 

and he did the Kamias: 

he took them away, 

he took them away first. 

After that, 

it was the Cocopas. 

The Maricopas went along too: 

they went along heading east, 

and they crossed the desert, 

well, 

there were many mountains, 

and they crossed these. 

It was the Quechans 

and the Dieguefios — 

they call them something (else) — 

Kamias — 

they went along, 

and they got to 'Avii 'Avérá (Hard 
Mountain), they say.9"! 

They got there, 

well, 

the ones who descended on the 
east (did), 

the ones who descended the 
mountain (did). 

Well, 

trees were growing there. 

They stopped there. 

They were holding a fiesta. 

There they were, and all of a sudden, 

the Cocopas got there, they say. 
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Kumastamxóts nyáany áar 
aly'émk 'eta.°”4 

Matanytuv nyaa'ím, 

áar aly'ém. 

'Etosáa, 

'atsaayüu nyiikyáam oonóok 
'eta. 

Kwatsáan nyiiwiim, 

Kamayáa nyiiwíim. 

Xattpáa 'Anyáats 

Kwa'aapánya aakyéevok; 

oov'étsk, 

awínypatk oov'ótsk. 


Kumastamxóts 'aayáu matxá 
aspér atséwk 'ét.97 

Awéxaym, 

nyaakwévok 'eta. 

'Anóqem, 

'atsaayüu 'anóqts— oov óowts 'anóq. 

Aasaarok 'et. 

Awéxayk, 

nyaa'íim, 

“ 'Anyáats 'atkavék, 

'Avíi Kwa'amée aly'ayémxa." 

Nyaa'fim, 

Marxókavék nyáany a'iim,°”® 

aatooqwéret. 


'Avíi Kwa'améeny aváam 
nyaatsémk, 

Marxókavékts 'atsarávok 'et. 

Piipáanyonyts atháwk, 

viiwáanyok, 

'axányi kamémk 'eta,97 


wanymooyétstom kwathütsony. 


Kumastamxó didn't want that, 
they say. 

They were going to fight, 

and he didn't want that. 

However, 

they went about shooting things, 
they say. 

They did it to the Quechans, 

and they did it to the Kamias. 

The Maricopas 

were side by side with the Cocopas; 

they stood there, 

and they did it too, standing there. 


Kumastamxó made a strong wind 
or something, they say. 

He did, and right away, 

it was no good, they say. 

It was just a little, 

a little thing— the rain was little. 

He sprinkled it, they say. 

He did, and right away, 

he said, 

“I am going back. 

I will go to 'Avii Kwa'amée. " 

Then, 

he said that to Marxókavék, 

and (Marxókavék) followed him. 


When he had almost reached 'Avíi 
Kwa'amée, 

Marxókavék got sick, they say. 

The people took him, 

and they went along, 

and they brought him to the water, 
they say, 

because they liked him. 


Yuma, 
mapísa Yuma uu'ítsanya. 
'Axányenyts aráwtánk 'et. 978 


Athótam athúm, 

xookyéev 'íny nyeekwéevak 
a'ét.97? 

Kumastamxóts nyiiv'óowk ayüuk 
av'óowk 'etá. 

Matháavem ooyóovok, 

vanyaawíim: 

'axány tatsénk 'eta. 

Nyaawiim, 

pa'iipáa Marxókavék apáyk 
viiwáak 'eta.559 

Aatsxuukyítsk, 99! 

'Avíi 'Avoolypó nyaaváamk.8?? 


Marxókavékts a'fim,°** 

“ Vathány 'iiwáam 'anyamátt-ts 
athütya.59^ 

Nyáavi 'anytsuuvaayoxa. 

Timáattony katapómk 

'avíi vikavátsnya," 

nyaa'íim, 

apüyk 'eta. 


Tsakwshanyonyts avík 
shathómpk, 

kavéely shathómpk. 

Nyáanyom ootanyék 'et, 


nyáanyi °° 

'avíiny. 

'Amó Kwata'órv uu'íts atháuk 
'et.686 

'A'áw Aráak Aakyáam. 


A Quechan Account of Origins — 165 


Yuma, 

the place they call Yuma nowadays. 

The water was very swift there, 
they say. 

It was, and so, 

their attempt to cross was no good, 
they say. 

Kumastamxó stood there watching, 
they say. 

He saw that it was difficult, 

and he did this: 

he made the water go down, they say. 

Then, 

the people went along carrying 
Marxókavék, they say. 

They went across, 

and they got to 'Avii 'Avoolypó 
(Housepost Mountain). 

Marxókavék said, 

“This is our own land. 


We shall live here. 

Burn my body 

at the mountain that is here,” 
he said, 

and he died, they say. 


His head was facing in that 
(direction), 

it was facing the south. 

That's where they cremated him, 
they say, 

there, 

(at) the mountain. 

It is 'Amó Kwata'órv (Cumulus 
Clouds on Top), they say.9* 

(Or) 'A'áw Aráak Aakyáam 
(Blazing Fire Encircles It). 
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Nyáany 'avíinyts avatháw alyaskyíik 
'axwéttk 'eta, 

'atsaayüu, 

kwaráa nyiimánom. 


Piipáanyts matsats'íim nyiixüu 'et. 
“Áa! 


Apúyk! 
Apúyk!” 'et. 
Nyáanyəm, 


Kukwiimáatt a'íim, 

Kumastamxó a'íim, 

nyáanyəm Marxókavék 
nyaa'íntik.99? 


Piipáanyonyts Marxókavék 
ootanyék 'et, 

'avíi 'amáynyi. 

Kwatsáants nyáasily aayémk. 

Marxókavékts aatsooyóoyom*?? 

'atsaayüu nyiikwandam awitsk 'et.9?! 

Nyaany nyiioo'éeyt. 

Nyiiuukanáavtank aavíirk awitya, 

nyuu'tits. 


Titspátsets vathany 'avíiny 
aatsuuküulytiyum. 

'Anyáa tsuumpápom vaayáak,9?? 

'amáyk kayáamk, 

'amáy alyapámk, 

'amáy nyáanyi, 

'aayüu, 

shamáts ooyóovok 'et. 

Shamáak ooyóovok mattapéek, 

Marxókavékts nyii'fik 'eta.9?^ 


“Kaawits máarok?" 
nyaa'íim, 


There are still rocks there, 
and they are red, they say, 
well, 

because of the flames.99* 


The people wept and made a ruckus. 

"Ah! 

He is dead! 

He is dead!" they said. 

With that, 

they meant Kukwiimdatt, 

and they meant Kumastamxó, 

and with that they meant 
Marxókavék too. 


The people cremated Marxókavék, 
they say, 

at the top of the mountain. 

Quechans go over there. 

Marxókavék shows them 

how to do great things, they say. 

That's what he teaches them. 

He really tells them everything, °°? 

they say that. 


Men have always climbed this, the 
mountain. 

They go on for four days, 

they head towards the top, 

they reach the top, 

and there at the top, 

well, 

they see dreams, they say. 

They dream and see many things, 

and Marxókavék says (something) 
to them, they say. 

“What do you want?" 

he says, 


awii kwa'átsk 'et: 

nyiiáayk. 

Pa'iipáa kwas'eethéets 'atáyk$? 

nyáasi aayém av'áarkitya, 

'Avíi Kwa'amée uu'ítsnya. 

Nyáanyom, 

'atsvée — Kumastamxó ooyóov 
'ím. 

Shamáts tsuumpápam aayáanyk 

apamk athútya. 

Shaavár makyík nyiiáay lya'émk, 

nyiioo'éey lya'émk 'et, 

'Amó Kwata'órav.?6 


Kumastamxóts a'ím, 
“Nyaanymaam,°” 
aavíirok," 

a'fik 'et. 

Nyáanyi av'óowk, 
alynyiithüutsk, 

* 'Amátt aly'axávxa, "69 
a'fim, 

nyáany a'íim; 
aatsuumpápk 'eta:9?? 


* 'Amátt aly'axávok, 
aly'axávok, 

aly'axávok. 

'Aayüu 'amátt nyaakuupáyk, 
nyáany 'ashéntom 'ayüuxa. 
Nyáany 'ashéntom 'ayüuxa. 
Nyáany aly'axávok, 

'atsaayüu 'axá nyamooyémony, 
arüv nyam'ayém, 

maxáktan 'axávoxá," 


a'íim, 
aashváarok. 
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and he does just as he is supposed to: 
he gives it to them. 

Many doctor people 

go over there, they say, 


(to) what is called 'Avíi Kwa'amée. 


By (doing) that, 

they intend to see whoever it is— 
Kumastamxó. 

They go on for four days, until 

they get there. 

He never gives them songs, 

he didn't teach songs, they say, 

(at )'Amó Kwata'órv. 


Kumastamxó said, 
“That's all, 

it is finished, " 

he said, they say. 

He stood there, 

and he thought, 

“I will go into the earth,” 
and he said, 

that's what he said; 

he (said) it four times: 


“I am going into the earth, 

I'm going into it, 

I'm going into it. 

(This) thing is entirely earth, 
that's the one (thing) I will see. 
That's the one (thing) I will see. 
That's what I'm going into, 

the path of the river, 

I will go along where it is dry, 

I will go into the area below,” 


he said, 
he sang it. 
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Xiipúktank, 
vathány aashváarom, 
eeméts 'amátt alyaxávok, 


a'ét. 

Nyaa'íntim, 

miisíly aváamk, 

nyáanyily 'amátt alyaxávok 'et. 


Nyaathüntim, 
nyaaxamokem,”°! 
malyagényonyts 'amátt axávok 'et. 
Nyaathüntik, 
nyáanyamáam, 

athüts aatsuumpápk athüm, 
'amátt alyaxáv. 

Makyik thomayüuv aly'ém. 
Nyáanyily, 

'amátt alyavák uuváanyok 
shamáts tsuumpápk 'et. 


Nyaathüum, 

takavék atspákontik 'et, 
nyaanyiiv'óowk. 

Nyaa'fim, 

“ 'Anyáats 'agúulyúm,” 
a'fim, 

iishaalyony ootameramérok, 
oov'óoweny, 

aashvaarok 'et. 


“ 'Anyáats 'atáqshok, 
'atáqshok, 
malyxóts,"?? 

'jimáatt malyxóts, 
'tisháalynya malyxóts, 
'jimáatt malyxóts, "79? 


The first time, 

this is what he sang, 

and his feet went down into the 
earth, 

they say. 

When he sang it again, 

it came up to his thighs, 

and he went into the earth there, 
they say. 

When he did it again, 

the third time, 

his throat went into the earth, they say. 

When he did it again, 

that's all, 

he did it four times, and so, 

he went into the earth. 

He was not visible at all. 

In there, 

he went into the earth and stayed there 

(for) four nights, they say. 


Then, 

he came up again, they say, 

and he stood there. 

He said, 

“I am going to climb," 

he said, 

and he held his arms out straight, 
and he stood there, 

and he sang, they say. 


“I jump, 
I jump, 

wing feathers, 

my body's wing feathers, 
my hands' wing feathers, 
my body's wing feathers, " 


[P 


a'íim, 
aashváarok 'et. 


Nyaathüum, 

ayérok viiyáatosáa, 

'axótt aly'émk, 

a'ét. 

'Atsaayüu, 

shaaváreny nyaa'íim 
aatsuumpápk, 

nyaawíim, 

malyxónya awíim aatsuumpápk 
'eta. 

Ayér a'ím. 


“ 'Anyáa, 
' A 2 DA 
anyép ooshéeyk a'ím: 


Vath 


'Ashpáa Kwanyiily 'a'éxa. 


'Anyaaxáapk, 

'Ashpáa Kwanyiily 'a'íim,7?* 
'anyáavik, 

'Ashpáa 'Atsíi Kwatssáa, "09 


kavéely, 
'Ashpáa Xamáaly." 


A Quechan Account of Origins 


he said, 
he sang it, they say. 


Then, 

he went flying off, but 

he didn't do it well, 

they say. 

Well, 

when he sang the song he did it 
four times, 

and then, 

he spread his wings four times, 
they say." 

He wanted to fly. 


“As for me, 

(this) is what they will name me: 

I will be called 'Ashpáa Kwanyiily 
(Black Eagle). 

In the west 

I (will be) called Black Eagle, 

and in the east 

'Ashpáa 'Atsíi Kwatssáa (Fish- 
Eating Eagle), 

and in the south 

'Ashpáa Xamdaly (White Eagle). " 
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Kwatsáan uu'ítsenyts, 
piipáats, 

'anykór amánk athütya. 
'Atsaayüu, 

matxávik, 

nyáanyem vaathíik,"?7 
makyík aathíik athütya. 
Athótosáa, 

'axá sa'ílyts avathíkom, 
nyáany amakoly. 


Tsíin Nyatsamáatt-ts siitháwk 
athüuk 'et. 

Nyáasi kaathómk vanyoonóom, 

'axá sa'ílyonyts nyaaxatsóorom, 

athüm, 

'atsaayüu, 

xanapáatsk viitháwom, 

athüm, 

aatsxuukyitsk athüuk 'etoma. 

Aatsxuukyitsk athüm, 


nyaanyiimánk vaathíik athütya.7? 


'Amátt ooyóovek vaathíik, 
aatsénk vaathíik, 

athüm, 

kaa'íts 

'anyáavik shathómp, 

kaa'íts 'amátt atóly shathómp, 
'ís 

'anyétsats, 

va'aathíik athütya. 
'Aatsénk av'aathíixaym, 


'axá sa'flyanyts avathik,”°° 
iisháaly 'axáan avak, 
athúum, 

'avíits athúum, 
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The ones called Quechan, 
the people, 

they began long ago. 

Well, 

from the north, 

they came from there, 

they came from somewhere. 
However, 

the ocean is there, 

and it was beyond that. 


Asia is over there, they say. 


They were doing whatever it was over there, 

and the ocean was frozen over, 

and so, 

well, 

there was ice, 

and so, 

they went across, they say. 

They went across, and so, 

they started there and came this way. 

They saw land and they came this way, 

they came down, 

and so, 

some of them 

headed to the east, 

and some of them headed to the 
middle of the continent, 

but 

we (Yuman people), 

we came this way. 

We came down and headed this way, 
and right away, 

the ocean was here, 

it was on the right, 

and so, 

there were mountains, 
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iisháaly kwasár nyáanyik amának 
athúm, 

atsénak viithíik 'ítya. 

'Atsaayúu, 

'a'íits oov'ótstiyum. 

'Atsaayúu, 

'amátt xatsúur alyoov'óts, 

nyáany, 

nyáany ooyóovak 

vaathíik 

vaathíik, 

alyaatsénk. 

Aashmátsk, 

vaathíintik 

aatsénk athúm, 

'akórtan ayémam, 

vaathíik athútya. 

Nyaathíim athúm, 

viithíik viithíik, 

viithíik, 

kaawits? — 

'axá sa'ilyanyts 'amátt alyaxávok 
vaa'ée 'ím, 

nyáany aamáaroek,"! 

athüm, 

nyáanyi apámk, 

nyáanyi atíivok 'et. 

Nyaathüum, 

vuu'átsontík, 

avaathíik vaathíik athum, 

'atsaayüu, 

'amátt-ts matxávik avák, 

'avíits 'anyáavi amánk, 

matxávik avák athüm, 

nyáany. 

'Atsaayüuts athüuk 'etoma. 

'avíits shipshípk nyiiv'óowk 
'eta.7!3 


they rose up there on the left side, and 
SO, 

they went up, they say. 

Well, 

there used to be trees there. 

Well, 

they grew in cold places, 

those (trees), 

and (the people) saw them, 

and they came this way, 

they came this way, 

they came down. 

They slept, 

and they came this way again, 

they came down, and so, 

a really long time passed, 

and they came this way. 

They came, and so, 

they came and came this way, 

they came this way, 

and what was it? — 

the salt water came into the land, like 
this,71° 

and it flooded that (land), 

and so, 

they got there, 

and they settled there, they say. 

Then, 

they traveled again, 

they came and came this way, and so, 

well, 

there was a place in the north, 

the mountains were in the east, 

and it was in the north, 

that place.”? 

There was something there, they say. 

A sharp-pointed mountain was there, 
they say. 


Va'aayáanyak, 
'amáytants, 

'atsaayúu, 

'asáyk athúm, 

nyáany aakwiinok,’* 
athúm, 

'Asá Kwapáy a ím ashét. 


Nyaanyiimának, 
nyaanyiitíivok avattiiv,’'° 
nyakór ayém, 

'axóttam nyaayuuk,’!” 
avaathíintik 'etama. 
Avaathíintik, 
vaathíintik, 

nyáavi, 

'atsaayúu, 

shaly'áyts mattapéek 'eta.718 
'Amátt shaly'áyts athüm, 
nyáasi athík athám, 


nyáany aatsxuukyítsk avaathíik. 


Nyáany aatsxuukyítsk 
vanyaathiik, 
'atsaayúu, 

apámentík 'ítya. 

Vathí, 

mapíistam, 

'atsaayúu, 

'avíi nyaanyiiv'óowm, 
nyáany avathík athum, 
vatháts athütyá. 

'Axá viikwaamonyts, 
nyáanyts aviiyáak, 
uugáarok voonóonyok, 


nyáany, 


The Migration of the Yuman Tribes — 175 


As we went along, 

the very top, 

well, 

it was foggy, and so, 

it was wrapped in that (fog), 

and so, 

they named it 'Asá Kwapdy (Fog 
Bearer)."'5 

Starting then, 

they settled there, 

and a long time passed, 

and when they saw that it was all right, 

they came this way again, they say. 

They came this way again, 

they came this way again, 

and at this point, 

well, 

there was a lot of sand, they say. 

The land was sand, 

there it was, over there, and so, 

they went across that (sand) and came 
this way. 


They went across that (sand), 

and when they came this way, 

well, 

they got there, they say. 

Here, 

nowadays, 

well, 

there is a mountain standing there, 

that's where it is, and so, 

this is it. 

The water that passes by here, 

that (water) went along, 

and it eroded (the earth), forming a 
canyon,’'° 

and as for that, 
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'amáy nyiitiivok 'et. 


Nyáanyts nyatsuuváayk athútya. 


Piipáats 'atáytants athótk,7” 

aaíim matt-takyéevok vaathíik 
'etoma.?7?! 

Vaathíinyok, 

nyáanyi atíivok. 

Aashmátsk athótk,"? 

nyatsuuváayk voonóom, 

piipáanyts nyamáam, 

mattshatpótt a'ím vanyoonóom, 

avaayáak 'éta. 

Ís 

piipáats siitíivəntik 'éta. 

Siitíivəntik, 

nyáany, 

nyáanya, 

avíly 

kwaanáqily aatsénoxáym, 


'axányənyts tama'órək vaa'íim, 
viitháwm, 

aamáttk athúm, 

aamáttk athúm, 

nyáany, 

ooydovak avoonóok. 

“Xaméra 'axóttíik,” nyaa'im, 
“Aly'aatsénantixá.” 

A'fi voonóok athüuk 'etoma.7?* 
Avathüum nyaathüum. 
Nyikamáanenyts avaathíik 'eta. 
Oov'étsxa. 

Oov'dtsk, 

avaathíik 'et. 

Vuu'átstontik, 

avaathíinyk, 

avaathíiny, 


they settled up there, they say. 
They are the ones who live (there). 


There were people, a whole lot of them, 

and they happened to be together, they 
say. 

They came this way, until 

they settled there. 

They slept, and so, 

they were living there, 

and the people were coming to an end, 

they were getting ready to split up, 

and they went along, they say.” 

However, 

there were people over there too, they say. 

They were over there too, 

and as for that, 

as for that, 

into this (place), 

they went down into the valley,” and 
right away, 

water filled it up like this, 

and here they were, 

and (water) covered everything, and so, 

it covered everything, and so, 

as for that, 

(the people) were looking around. 

“It might be better later on,” they said, 

“We'll go down again (later). " 

They went on saying that, they say. 

It was like that. 

The rest of them came this way, they say. 

They were going to stop. 

They stopped, 

and they came this way, they say. 

They traveled again, 

they came this way, 

they came this way, 


nyáavi apak 'etoma. 
Nyáavi apák athúum, 
'amátt nyáasi atíivonyok. 
Nyaasiitíivnyok, 

'axáts asáttk vanyaayáam, 
nyáanya, 

alyaatsénom 'ím. 

Xáam Kwaatsáan 'et. 


Kwatsáan nyii'íim, 

mapísa Kwatsáan a'étk, 
avathíkom, 

nyáanyom, ^6 

Xáam Kwaatsáants athüuk 'étama.77 
Vaathíik, 

vaathíik, 

vaathíim, 

nyáavi, 

'axá kwaakwíinnya, 

matxávik amánk, 

aviithíinyok aváak,”” 

nyáavi atháum. 

Viiyáanyok, "7? 

aküulyontik 'eta.7°° 

Athüum, 

nyáavi, 

xaméra, 

athüáum, ^! 

'akór alyayém, 

nyáanyi, 

Xáam Kwaatsáants nyiiuu'iitst, 
nyáanya, 

nyáany nyatsuuváayk ‘itya. 

Ís, 

vatháts, 

matxávik shathómpk vaayáak,”?? 
piipáa 'atáy alyaskyíits avathüm, 
nyáanyi, 
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and they got here, they say. 

They got here, and so, 

they stayed in that place over there. 

They stayed over there, 

and the water started going down, 

and (at) that point, 

they intended to go down into (the valley). 

They were Xáam Kwaatsáan (Those Who 
Descended by Means of Water), they say. 

They call them Quechan, 

nowadays they are called Quechan, 

and here they are, 

but at that (time), 

they were Xáam Kwaatsáan, they say. 

They came, 

and they came, 

they came this way, 

and at this point, 

(at) a bend in the river, 

they started in the north, 

and they came until they got here, 

it was right here. 

They went along, 

and they went back up, they say. 

So, 

at this point, 

later on, 

it happened, 

a long time passed, 

and at that point, 

they called them Xáam Kwaatsáan, 

and that (valley), 

that's where they lived, they say. 

But, 

these (people), 

they headed to the north and went along, 

they were still a lot of people, 

and at that point, 
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avaayaak vaayaany, 
nyáasi, 

nyáasi atíivontík 'eta. 
'Amátt, 

nyáasa, 

matxávik avák,7*? 
'axányts atsénk viithiik.”** 


'Axá kwaráawenyts — 
'Axá 'Axwétt, 


'Axá 'Axwétt a'ét, 
nyáanya. 


Nyáanya, 

mapísa xáak athüum, 
'atsaayüu, 

aapéttk, 

kaawémk avathót.7? 
Kwatsáants 
saayaaxayk,’”*° 
nyaanyiitíivok 'eta. 
Vathík atíivom, 
'akórtan ayémk, 
viitháwxaym."? 
Piipáanyts thüutt nya'íim, 
nyaayüuk,7^? 
aatsxuukyítsk 'etoma. 
Aatsxuukyítsk athüm, 
amák atíivapátxá a'ím, 


vaayáak 'eta. 
Mattashtüum, 
vaayáak, 

nyáasi, 

aaxkyéenyik atíivok. 


Athüum, 
siitíivom, 


they went and went, 

and over there, 

they settled over there, they say. 

The place, 

that one over there, 

it was in the north, 

and the water was coming down and 
coming along. 

The running water — 

'Axá 'Axwétt (Red Water, the 
Colorado River), 

it’s called Red Water (the Colorado River), 

that (running water). 


As for that, 

nowadays it’s different, 

(that) thing, 

they closed it off, 

they did it somehow. 

The Quechans 

went along, over there, until 

they settled there, they say. 

They settled here, 

and a really long time passed, 

while they were here. 

The people increased (in population), 

and when they saw this, 

(some people) went across, they say. 

They went across, and so, 

they decided that they would settle 
back there, 

and they went along, they say. 

They volunteered (to go), 

and they went, 

and over there, 

they settled on the other side. 


So, 
they settled there, 


nyáanya, 
nyaanyiimánk, 
shiimúlyk 'ítyá: 
www 740 


'Axám Aakxáv 'eta.711 
Xamaakxáv a'(im,"*? 


a'íim 'ítyá."? 

'Axám aakxávok, 
nyáasi aaxakyéevok, 
nyáasi atíivapat, 
avoonóonyk, 
avoonóok, 

thüáutt nyaa'ím, 


mattashtüutontik vaayáak 'etá. 
Piipáa nyáanyts mattashtüáum, 
vaayáak vaayáak, 

'amáytan aatsuuküly. 

Nyáany a'fim. 

'Axám aatsuukülyok a'ím 'eta. 


'Atsaayüu a'fim 'ítyá. 


'Axáts aráawk atsénk viithíim,"* 


nyáany 

kwaa'üurnyem aayáak,"^? 
vaayém. 

'Axám aatsuukülyk 'eta. 


'Axály oonóok uuthüuts aly'ém.7^? 


'Amáttnyi athüum, 7»? 
'axánya tsanyók siiyáak 'eta.”>! 


'Amátt. 

Saayáak vaayáak awím, 
kwanyamély apamontik 'etá.752 
Apámxáym, 

vathí, 
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and as for that, 

from then on, 

that has been their name, they say:”?? 

'Axám Aakxáv (They Went Through 
Water), they say. 

They are called Xamaakxáv (Mojave) 
(for short), 

they are called (that), they say. 

They went through water,"^* 

they went across to that (side) over there, 

and they, for their part, settled over there, 

and there they were, until — 

there they were, 

and when they increased (in 
population), 

(some of them) volunteered to go, they say. 

Those people volunteered, 

they went and went, 

and they climbed up really high.7** 

That's what they say. 

They were going to go upstream, they 
say. "^ 

They were called something, they say. 

They came down the rapids and came 
this way, 

and as for that, 

they went along the bank, 

and they went away. 

They went upstream, they say. 

They weren't in the water. 

It was on land, 

they went along following (the course 
of) the river, they say. 

(On) land. 

They went along over there, and so, 

they reached another (place), they say. 

When they got there, 

right here, 
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'anyáavik ooyóovxaym, 
'avíits viiyéanyak,75? 


nyáanyi uuqáarək siivám ooyóovk 


awim,754 
“ 'Anyétsets, 
nyáasi 'aayémxá," 
a'fik 'eta. 


A'íim, 

mattashtüuntik, 

siiwáanyok — 

saayáanyok — 

'atsaayüu ooyóovok 'eta. 
'A'fits 'almétstank oov'ótsom, 
nyáanya, 

nyáany kaa'émk ashé:755 
Xawáaly 'éta. 

Xawáaly a'íim ashék awim, 


nyáany maxák nyiitíivok awim, 
nyatsuuváayvok.7»6 

Nyáany, 

nyamtilyony,’°” 

amtlya áayk 'etoma, 

nyáanya. 

Pa'iipáa avkoonóonya, 
amáülyonyts aím: 
Xawáalyapáay a'íik 'et.758 


Xawáalyapáay a'íim, 
nyáanyenyts. 
Nyáanyiitíivok, 
alyaskyíik avatíivxa. 


Athótom athüum, 

'akór alynyaayém, 

piipáats mattashtüuntik saayáak 
'eta. 


when they looked towards the east, 

the mountains went along, 

and they saw that there was a canyon 
over there, and so, 

“We (are the ones), 

we will go over there,” 

they said, so they say. 


So, 

(some people) volunteered again, 

they went ahead, over there, until — 

they went along, over there, until — 

they saw something, they say. 

There were tall trees standing there, 

and those (people), 

they named them somehow: 

Xawdaly (Pine), they say. 

They named them Xawáaly (Pine), 
and so, 

they settled under those (pines), and so, 

they lived there. 

As for that, 

as for their name, 

(the trees) gave them their name, they say, 

those (people). 

The people that were around there, 

it became their name: 

they are called Xawáalyapáay (Pine 
Tree People), they say. 

They are called Hualapai, 

those (people). 

They settled there, 

they are still (there) and and they will 
be there. 

It happened, and so, 

when a long time had passed, 

people volunteered again and went on, 
they say. 


'Axány tsanyók siiyáak, 

xáam aatsuukúlyantik 
vaayáaxaym, 

'amáy aatsuukúlytam athúm. 

'Axányts maxáktan athík, 

avathíkom, 

ooyóovek 'eta. 


Tsapéevok avathík kwalyaviit-sa,’°° 
mattapées athótk athum, 

nyáany, 

ooydovok athüm. 


'Amáy tan athüm,/* 

aqáarok viithík, 

'agáqeny kwaqáqenyts mattapéek 
awim, 

makyík alyootsénomxats 
athüulya'émtom, 

kaathomk alyuuvaak;’* 

* 'Aafimk nyii'atíivok. 

'Amáy vathí 'atíiv aly'a'émtoka?" 
a'ítya. 

A'íim, 

athüuk 'etoma. 

'Amáy nyiitíiv athüm, 


oonóoxaym, 

piipáa kaa'íts vaayáak, 
athótk ooyóov 'étk athám, 
avaayáaxaym, 

'oonyé lyavíik atsénk, 
'axály atsénk athüuk 'etoma. 
'Axály atsénk athúum, 
nyáanyi, 

aatsxuukyitsk, 

aakavék athüuk 'im,’°? 
avoonoot.”° 
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They went along following the water, 

they went upstream again and went 
along, and soon, 

they had climbed up high. 

The water lay well below them, 

there it was, 

and they looked at it, they say. 


It seemed small, but 

it must have been tremendous, 
that (valley), 

when they saw it. 


It was very high up, and so, 

(the land) was deeply eroded, lying here, 

there were lots of canyons and split 
places, and so, 

there was no way they could go down 
into it, 

and they went on doing what they could; 

“Let’s just settle down. 

Why don’t we settle here in the high 
place?” they said. 

So, 

that’s what they did, they say. 

They settled there in the high place, 
and so, 

there they were, 

and some of the people went off, 

they intended to look around, and so, 

they went along, and suddenly, 

something like a road went down, 

it went down to the water, they say. 

They went down to the water, 

and at that point, 

they crossed, 

and they went back, they say, 

and there they were. 
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Nyáanya, 
mattkwashéntats ayéxaym,’™* 
vathí kwáamənyts, 
nyáanyts athúm. 
Avuuthüuts, 

ooyóovok voonóonyok, 
'axótt kwalyavíish a'íim.79 
'Axá nyiimánk aapáyk, 
vaa'ée a'íim, 

'amáytan, 

'amátt-ts siitháw, "95 
nyáanya, 

nyáany atíivotxá. 

Uu'íitsk athüm, 

'a'íi kaawíts awiim, 
ashtüum, 

'atáyk athüm, 

'axányts apáyk 

nyáanyi aapaxm,’°’ 
nyáany ashtáum, 

'avá uutsáawk. 

'Avá uutsáawk avoonóonyok, 
aatsavérk athum. 

Nyáanyi nyatsuuváayk, 


nyáanyi atíivək aashmátsk a'ávok 


awim, 
nyatsuuváayk, 
nyiitíivom, 
nyaathótom athüm."99 
Nyáanyi, 
nyiikwatiiv nyáanyonyts, 
xó— 
avoonóoxaym, 
'atsaayüuts avatháwk 'et. 
'Avíits. 


'Avíits avatháwk,"9? 
'axányts nyamayémk, 


As for that, 


the same (group) went along, and suddenly 


the ones that had passed by here, 
they were the ones. 

They did that, 

they went on looking, 


and it seemed to be all right, they said. 


It sloped up from the water, 

it was like this, 

and way up there, 

there was a place, 

and that (place), 

that was where they would settle. 

They intended to, and so, 

they used wood or something, 

they gathered it, 

there was a lot of it, 

the water had carried it 

and placed it there, 

and that's what they gathered, 

and they built houses. 

They went about building houses, 

and they finished. 

They lived there, 

they settled there and they slept 
anywhere, and so, 

they lived (there), 

they settled there, 

it happened. 

At that point, 

the ones who settled there, 

oh!— 

they were there, and suddenly 

there were things there, they say. 

Mountains. 


Mountains were there, 


and the water went around them that way, 


nyamayémk voonóonyak, 


kwaskyii vatáytan lyaviik a'íim, 


nyáanyily kwiixáalyts vanyaathíim, 


'axányts alytam'óorok athüm, 
nyaasáttom, 

'amátt alykwatháwonyts 
asáttapatk 'eta. 

Alyatséntom athüm. 


'Axányenyts atóly athawk a’'eta,’”° 


'avíi uutsküponya. 

Nyáany, 

nyáanyi alyatháwom, 
ooyóovxaym, 
xavashüutánk 'eta. 
Nyaanyiimánok xó— 
'atsaayüuts athüuk ‘im 'itya. 
'Amáyaly ayüuxaym, 


'axányily axávok, 

'axányily atháu kwalyavíik, 
xavashüu kwalyavíim, 
ooyóovk athüm; 

avoonóok a'ét. 

Nyaathótom athüm, 

'Axá Xavashüu a'íim, 77? 


amtlyk 'eta.77 

Piipáanyonyts nyiitíivontim, 

'Axá Xavashüupáay a'íi 
uumúulyk,75 

nyaanyiimánk, 

nyáany ashék 'ítya.77 


'Axá Xavashüupáay 
uu'ítsa. 
Athótom athüm, 
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it went around that way, until 

there was something that looked like a 
really big bowl, 

and into that the flood came, 

and water filled it up, and so, 

when (the water) receded, 

the dirt that was in it 

receded too, they say. 

It went down (to the bottom). 

Water remained in the middle (of the 
rock), they say, 

(in) holes in the rock. 

As for that, 

there is was, 

and when they saw it, 

it was really blue, they say. 

Starting there, or— 

there was a reason for it, they say.” 

(Blue) could be seen in the sky, and as 
a result??? 

it went into the water, 

it seemed to be in the water, 

(the water) seemed to be blue, 

and they saw it; 

there they were, they say. 

It happened, and so, 

they are called 'Axá Xavashüu (Blue 
Water), 

they are named (that), they say. 

The people settled there, 

they were named 'Axá Xavashuupáay 
(Blue Water People), 

and that's where they came from, 

and that's what they named them, 
they say. 

Havasupai 

is what they are called. 

It happened, and so, 
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nyáanyi, 
nyáanyiitíivapatk awet, 
avatíivok 'ítyá. 
Alyaskyíik avatíivok. 
Nyáanya athüum: 
'axóttk avatíiv."/7 

Ís, 

nyiikamaan,’”® 

nyáany lyavéenyapatk, 
nyáany nyuutiivony, 
wanymooyétsk 'et. 
Athüum. 

Nyáanya. 

Nyiitíivok atháum, 
nyaanyiimánk. 


Kànyaa'fim, 
aatsénk, 
maatsawits avatíivom ooyóovoxa. 


Aatsuukülyxa. 

Nyaatsuukülyontík, 

nyáasi, 

apám, 

piipáa maatsawíts soonóom, 

ayüuk,"? 

a'fim, 

kanáavak,789 

avoonóok, 

nyaa'íim, 

vaathíik, 

nyáavi aatsénk, 

vaathíinyok — 

vaathíiny, 

nyáavi apák. 

Piipáa avkwathíkony ayüuntik 
'eta. 


at that point, 

they, for their part, settled there, and so, 
they settled there, they say. 

They are still there. 

That's what happened: 

it was good and they settled there. 
But, 

as for the rest of them, 

they were the same too; 

the place where they settled, 

they liked it, they say. 

They did. 

That (place). 

They settled there, 

starting then. 


Sometimes, 

they (would) go down, 

and they would see their relatives 
settled there. 


They would climb (back) up. 

When they climbed up again, 

to that distant place, 

they got there, 

people they called relatives were there, 

and they saw them, 

and so, 

they told them about it, 

there they were, 

and then, 

they came this way, 

they came down here, 

they came this way, until — 

they came this way, until 

they got here. 

They in turn saw the people that were 
here, they say. 


Nyamáam, 

xuumáaranyts tsapéek, 

xó — 

piipáanyts mattapéek, 

athúum, 

‘is, 

nyaavoonóoxáym, 

athüáum. 

Athüum athüm, 7?! 

nyáanyts athüum. 

Nyáavom kwatíivonyts alyaatsénk 
'etá, 

Xáam Kwaatsáanonyts. 


Xáam Kwaatsáan 'eta. 
Kwatsáan 'ét, 

mapísa. 

Ís 

nyáasəm alyaatsénk, 
kaawíts nyatsuuváayapatk, 


nyáanyiitíivəm, 
nyáany ooyóovək, 
a'íim a'íik 'eta. 


Piipáanyts avuuthúutsash. 
Xáam aatsénk,’®? 
'atsaayúu, 

nyáanyi, 

nyáanyi nyatsuuváayk avoonóonyok; 
" Alynyaa'atíivüm," a'im. 

" Av'athík 'athósh, 
'anyétsots." 

Ís, 

siikwaayáanya, 

a'íintim, 

Xamakxáavots a'étk,7** 
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Anyway, 

there were a lot of children, 

or — 

there were a lot of people, 

there were, 

but 

while they were here, suddenly, 

it happened. 

It happened, and so, 

that's what happened. 

The ones who had settled there came 
down, they say, 

the Xáam Kwaatsáan, (Those Who 
Came Down by Means of Water). 

The Xáam Kwaatsáan, they say. 

They are called Quechan, 

nowadays. 

But 

they came down from that distant (place), 

and they lived somewhere (in that 
area) too, 

they settled there, 

and (other people) saw that, 

and they called them (by that name), 
they say. 


The people did that. 

They came down by means of water,’®? 
and, well, 

at that (place), 

they were living there; 

“We will live here," they said. 
*Here we are, 

we are the ones." 

However, 

the ones who kept going, 

they were called something else, 
they were called Mojave, 
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'Axá Xavshuupáay 'etk, 
Xawáalyapáay 'éta,785 
Xawáalyapáay, 

nyáanya. 

Nyáany, 

mattatsáamaly, 
mattamaawíik avathík 'ítya. 
Athótam, 

athúu lyaskyíik viitháwtasáa, 
kór ayémk vanyaatháwm, 
aím 

nyáany, 

nyáany a'íim, 


katsuunávok oonóo aav'áarom. 


Makyík ma'áv alyma'ém, 
táam, 

sáa 

avathík, 

avathík athótom athüm. 
Nyaanymaamtok athütya. 


they were called Havasupai, 

they were called Hualapai, 

Hualapai, 

those (people). 

As for that, 

all of them, 

they are related to each other, they say. 

So, 

it's still the same, but 

they have been there for a long time, 

and so, 

that's it, 

that's what they say, 

they have always explained it (in that 
way). 

You never hear (the story) any more, 

it's gone, 

but 

it happened that way, 

it did happen that way. 

That's all. 


On 4& (€02 b2 


Notes 


A false start is heard here: 'Amattáam nya— nyakór. The term 'false start' refers 
to an interruption in the flow of speech after which the speaker restarts and 
usually rephrases his utterance. False starts occur freguently in natural speech 
and indicate that the speaker is thinking and formulating his utterance while 
he speaks. They are noted here in order to account for minor discrepancies 
between the spoken and written versions of the narrative. 

A false start is heard here: thóm—iimáatt-ts thómayüuv aly ém. 

'Ashütsíi was changed to 'ashútsáa upon review. 

'Antséníi was changed to 'antsénáa upon review. 

Mr. Bryant suggests kaa'íts nydany lyaviim a'ét as an alternative formulation of 
this line. 

Atkavék was changed to 'atkavékxá upon review. 

This line literally means 'nothing was visible at all, but’. 

This line literally means '(someone) went about explaining things to him, they 
say. 

This line literally means, (someone) said that, (someone) told him about it, 
they say'. 

A false start is heard here: 'atsaayüu 'axóttk— uuxüuttk viitháwm. 

Avi aa was changed to nydavi upon review. 

This line is heard in the recording as xaméer 'atséwam; it was changed upon 
review. 

Alyoonóok was changed to alyuuváak upon review. 

A false start is heard here: nda shaakwiink vaawée vaawée awétk. 

A false start is heard here: 'amátt—'axá vathány. 

Nyiithdwk was changed to nyiitháwt upon review. 

Mr. Bryant suggests 'atsaayüu 'a'its aatspáatsk athüuk a'ét ‘trees and things 
emerged from them, they say” as an alternative formulation of this line. 

Mr. Bryant suggests 'ax'áats athüntik as an alternative formulation of this line. 
Uuváa was changed to uuváak upon review. 

A'íim was changed to uu'íts upon review. 

A false start is heard here: nyaa—nydanyts. 

The word alya'émk was inserted upon review. 

This line is heard in the recording as 'akórtan alyayém nyaa'ávok. alyayém was 
changed to lyaviik upon review. 

This line literally means ‘it seemed like a long time, and when he experienced it’. 
The expression iiwáanyts aptiyk literally means ‘his heart died’; its idiomatic 
meaning is ‘he was alarmed’. 

This line is heard in the recording as aydalypdtk; it was changed upon review. 
A false start is heard here: 'Axám— 'axám damk. 

This line literally means ‘(someone) told him things, they say’. 

This line literally means ‘(someone) told him this as well, they say’. 

Eethónyi was changed to eethónyily upon review. 
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Mr. Bryant suggests eethóts atdarak as an alternative formulation of this line. 
This line is heard in the recording as 'Asákwiimáatt ‘atsaaytiu tsáamoly 
alykwaskyiitanany nyáanyts athüum; it was changed upon review. 

This line literally means ‘all of 'Asákwiimáatt's things still existed, they say’. 
Vütháwxaym was changed to viitháwxayk upon review. 

Siiyda was changed to siiydat upon review. 

Kukwiimáatt was changed to Kukwiimdatt-ts upon review. 

This line is preceded by an indecipherable false start. 

Mr. Bryant uses the names Kukumdatt and Kukwiimdatt interchangeably to 
refer to the Creator. To avoid confusion, the name of the Creator is regularized 
as Kukwiimáatt in the English translation. 

This line is heard in the recording as pa'iipáa nyaanyi atíiv ‘im; it was changed 
upon review. 

Kwatdarany was changed to kwatdaranyts upon review. 

A false start is heard here: xdak athüuts—uuthüutsk 'étama. 

This line is heard in the recording as 'axá shaakwérany athtium; it was changed 
upon review. 

‘Axd shakwiints was corrected to 'axám shuukwíints upon review. 

This line is heard in the recording as 'axa—'axá kashaakwiin nydanya sharéq 
'inyak. It was changed upon review. 

Nydanya was changed to nyáanyi upon review. 

This line literally means ‘things were small’. 

This line literally means ‘as for those that were located in the sky, they were 
small’. 

This and the following line were suggested on review. They replace three 
lines heard in the recording: ‘amdtt atsénk, aatsénk, 'amáttnyi aatsén ‘they fall 
to the ground, they fall, they fall to the ground’. 

This word was originally recorded as Pa'iipáa Eethó Kwatdaranyts; the subject 
case marker was deleted upon review. 

Kwa'íts was changed to kwathtitsany upon review. 

The word kwathtitsany was inserted upon review. 

A false start is heard here: Nyam—nydany 'ashoopóow aly'a'émtaká. 

Mr. Bryant suggests nyaaviimánk athüuk 'etá as an alternative formulation of 
this line. 

This line literally means ‘those that he was to do were there too’. 

Mr. Bryant suggests mattxatsvdak aatsuumpdpam atséwk ‘he made four couples’ 
as an alternative formulation of this line. 

Kamayda or Kamia is the Quechan name for Kumeyaay people. 

Several lines of false starts have been omitted here. 

Upon review, Mr. Bryant suggested replacing xavikam with taxavikam. 

This line is heard in the recording as nydanyi makyik dar aly'émpak; it was 
changed upon review. 

Mr. Bryant suggests changing this line to read makyik 'akór alya'ém siiváxáym. 
Mr. Bryant suggests replacing this line with nyaaváamk. 

In the recording this line is unclear but sounds like kanáavxa; it was clarified 
on review. 

A false start is heard here: Kukwiimdatt-ts 'atsaayüu 'atáyom ats—atséwk. 

A false start is heard here: nyaa—nyaanyiimánok. 

Mr. Bryant suggests 'anyáa kwashíintom as an alternative formulation of this line. 
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A false start is heard here: Kwiimdatt—Kwakwiimdatt-ts shoopóowk 'etá. 

Upon review, Mr. Bryant suggests replacing ‘anyda, which is rarely used with 
the meaning ‘me’, with the more common form ‘anyép ‘me’. 

Two lines of false starts are omitted here. 

Kwas'eethéeny was changed to kwas'eethéets upon review. 

A false start is heard here: 'atsaayáu kwas—kwasiitsthits viikwathdwnya. 

Upon review, Mr. Bryant suggests replacing avkoov'óowonyts ‘the rain (subject 
case)” with the more common form oov'óowts ‘rain (subject case)’. 

A false start is heard here: Nyaa—nydanyam. 

A false start is heard here: uumárany—aamárontík a'íim 'itya. 

A false start is heard here: 'ats—uuváxayk. 

False starts are heard here: ‘ats—Kwatsdan 'üpáany nyáanyi nyaalyaa— 
aatsoonóoy aly'émk 'etá. Upon review, Mr. Bryant suggests replacing aatsoonóoy 
‘he abandons him’ with namdk ‘he leaves him’. 

This line is heard in the recording as nyi—nydany xdak uuvdam athtim; it was 
changed upon review. 

This word was inserted upon review. 

Amülyts was changed to amülyk upon review. 

This line literally means, ‘some were alive, they were over there in turn’. 
False starts are heard here: nydany awii—aly—awtimam uuthüutsk 'etəma. 

A false start is heard here: avdts xdak awi—xdak avdm. 

A false start is heard here: Nyáany Kwatsdan xiipan—xiipükts athüum ‘ityd. 

A false start is heard here: miim—awiim siiwdak 'etá. 

Kwiixáalyk was changed to kwiixáalyts upon review. 

A false start is heard here: sii—'Aqáaqts siivdm. 

A false start is heard here: Nyaa—nyaa úim. 

Two lines are omitted here in which Mr. Bryant explains (in Quechan) that he 
is about to move on to the next part of the story. 

Uu'ítsanyts was changed to uu ítsanya upon review. 

Nyiitsdawantik was changed to nyiitséwantik upon review. Mr. Bryant suggests 
nyiiuutsdawantik as another alternative. 

A false start is heard here: nyaa—nydanyiimdnk awitsxd. 

This line is heard in the recording as paiipdts. It was changed upon review. 
This line is heard in the recording as kwatsatkydavak; it was changed upon review. 
This line literally means “That one led them first, they say”. 

Shiimüly was changed to shiimülyts upon review. 

Mat'á is heard in the recording with a long vowel—Mat'da; it was changed on 
review. 

At this point the text has been revised considerably in order to clarify matters 
of fact. Fourteen lines have been deleted and replaced with ten new lines 
which Mr. Bryant composed upon review. 

This is the last line of the revision mentioned in note 96. Henceforth the text 
follows the the recoring. 

The word a'ím ‘they were called” was inserted upon review. 

A false start is heard here: xan'aapuk—xan'aapüuk '(korn. 

This line literally means ‘snakes were like that, they say’. 

Nydany was changed to nydanyts upon review. 

This line is heard in the recording as 'aavé 'atskwatsakyíwony; it was changed 
upon review. 
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This line is heard in the recording as ‘aaytiu matxdvil xwérar awétk; the word 
atap ‘he threw him’ was added upon review. 

This line was added upon review. 

Upon review. Mr. Bryant suggests xdam uuthüutsk athúuk 'éta ‘they are 
different kinds, they say’ as an alternative formulation of this line. 

This line is heard in the recording as nyaanyiimdnk awim; it was corrected 
upon review. 

A false start is heard here: xuumdar nyii—nyiivasháwk uuváxaym. 

A false start is heard here: 'atsaayüu 'aave kwa'ats—kwa'atsláytsony nyii'aqdasam. 
Several lines of false starts are heard in the recording but are omitted here. 
A false start is heard here: nyaa—nyaa'aláaytanam. 

Mr. Bryant suggests changing this and the preceding line to xuumdyts athütyd, 
nyáany xuumdyts athüuk a'ét ‘he was his son, he was his son, they say’. 

A false start is heard here: saa—xatstiurak nyiináamk viitháwm. 

‘Avuuydanyi was changed to 'avuuyáany upon review. 

This line literally means ‘things have been there, and they are always seen, 
they say’. 

Alyavám was changed to alyaváamk upon review. 

This line literally means ‘a day was one and it arrived and so’. 

A false start is heard here: Sanyts—sanyts'áakts nyáany lyavée av'daram mayüuk. 
Av'dartak was changed to av'áartam upon review. 

A'éxáym was changed to uuváaxaym upon review. 

This line literally means “he was dying, he was experiencing it, he was doing 
it slowly”. 

A false start is heard here: viiya—vüthíknyok. 

Atsatsuunyüuts was changed to tsuunyüuts upon review. 

Lyaviik ‘he resembled him’ was changed to lyavíi a'ím ‘he wanted to resemble 
him' upon review. 

A false start is heard here: nyaany—nyaanyiimánk. 

Upon review, Mr. Bryant suggests replacing a ítsk ‘they (collective plural) say’ 
with the distributive plural form uu'ütsk. 

In the recording, this word sounds like taspérak ‘he tightens it’, but kaspérak 
‘be strong!’ makes more sense in the context. 

A false start is heard here: Matt—mattkuutar'tiytsak. 

‘Anydavi was changed to ‘anydavik upon review. 

A false start is heard here: asho— asóok 'ét. 

'Axáyk was changed to 'axáyts upon review. 

It is not clear why the plural form aatspáats is used here (and again three lines 
hence) rather than the non-plural form atspáam. 

A false start is heard here: 'ats—Xatalwényonyts. 

A false start is heard here: 'ats—'atsaayüu kamánk athüuk 'etá. 

A false start is heard here: uuwíts—'atsuuwítsnyd. 

This word is hard to hear in the recording; it was clarified upon review. 

The narrative is interrupted here for technical reasons (so that a cassette tape 
may be turned over). 

A false start is heard here: Kumastamxóts nyáanyi tsiimaa—tsaamdnoak. 

A false start is heard here: nydanya 'ats—'atsaráav mattkwatspée athüuk 'etamá. 
This line literally means ‘it was a terrible sickness, they say’. 

Upon review, Mr. Bryant suggests 'Aavé taaxánts nyaaváamam as an alternative 
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formulation of this line. 

This line is heard in the recording as Kukwiimdattanyts atháwk tapúyk ‘et. It 
was corrected upon review. 

Nydanyi was changed to nyáany upon review. 

Nyiimdattany was changed to iimdatanyts upon review. 

Uu'ítsany was changed to uu'íts upon review. 

This line is heard in the recording as ‘amdttnyily axwélyk ‘he dug in the 
ground'. It was changed upon review. 

Mr. Bryant suggests 'axányts nyamayémk athüuk 'eta *water has flowed through 
there, they say” as an alternative formulation of this line. 

A false start is heard here: nyaalyaviintits viiva—viithíkom atháwk awim. 

A false start is heard here: nydany—nydanyi amáarok. 

Mr. Bryant suggests 'Axá Ardw Kwa'axwéttanyts ‘It is the Colorado River’ as an 
alternative formulation of this line. 

A false start is heard in this line: Kwatsáan nyamdtt atóly—atóm vükwdáama. 
Mr. Bryant suggests 'atsíi xáam uuthütstan atséwk ‘he made different kinds of 
fish' as an alternative formulation of this line. 

A false start is heard here: 'axányi xany—xiipáan avkwathíkany. Mr. Bryant 
suggests 'axály avkwathikanya nyiitséwkantik a'eta'a ‘he made those which are 
in the water, they say” as an alternative formulation of this line. 

This line literally means ‘the ones that are located near the water’. 

A false start is heard here: ‘axdly'—axdly avkwathikanya nyiitséwk voonóok 'ityá. 
This line literally means ‘he went about making those that are located in the 
water, they say'. 

A false start is heard here: 'Atsíi kwa—kwarts'dakanyts. 

Mr. Bryant suggests nydasily oonóok avoondonyak ‘they were over there, 
moving about, until' as an alternative formulation of this line. 

A false start is heard here: 'avíits viiva—viivám. 

Atsaayüuts was changed to 'atsaayüu upon review. 

A false start is heard here: nyáany—nyáany atséwk 'etoma. 

Two lines of false starts are heard in the recording but have been deleted here. 
Oovar'é was corrected to alyoovar'é upon review. 

This line literally means ‘he did it (so that) it was like a church’. 

Mr. Bryant suggests nyáanyily uuthüutsk a'íim ‘intending them to be in it’ as an 
alternative formulation of this line. 

A false start is heard here: a'ír—a Yim a'ükota. 

Mr. Bryant suggests kaawíts xáam kuuwítsnya nydanya awintik ‘they did 
different things in turn' as an alternative formulation of this line. The function 
of nyáanyam in the original version is not clear. 

A false start is heard here: 'a'áw awiim 'ats—ootséwxanya. 

Upon review, Mr. Bryant suggests that xatsdorak ‘it is winter’ might be more 
appropriate here than xatsüurok ‘it is cold’. 

Mootséwnyam was changed to mootséwnya upon review. 

Mr. Bryant suggests nydanya piipdanyanyts nyiimashiitaxa as an alternative 
formulation of this line. 

The word shiimtily was added upon review. 

A false start is heard here: pa'iipáa nyii— xáak tsawémk 'etá. 

This line was inserted upon review. 

A false start is heard here: Kwats—Kwatsdan pa'iipáa nyiikwandamts. 
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Mr. Bryant suggests kwara'áktants athttum ‘he was a very old man’ as an 
alternative formulation of this line. 

A false start is heard here: '‘Axd—‘amdttany alyaxávok 'et. 

A false start is heard here: nyakényanyts nyáanyi kamdnk ats—atspdk awityd. 
Mr. Bryant suggests replacing awityd with athtityd. 

A false start is heard here: ‘atsaaytiu tsáamoly oo—kwatséwanya. 

This line literally means ‘days were four’. 

Mr. Bryant suggests pa'iipáany nyiiyüuk nyiiuutar'ty a'ím avuuvdak athót ‘there 
he was intending to watch over and take care of the people’ as an alternative 
formulation of this line. 

The first portion of this narrative was recorded on Tapes 6 and 7; see the 
Introduction and note 343 for discussion. 

Mr. Bryant suggests replacing a'íim with a'ét. 

The words amánk athót were added upon review. 

Two lines were omitted upon review. 

Mr. Bryant suggests replacing 'ashéníts with ‘ashéntantits. 

Mr. Bryant suggests omitting the evidential suffix -sh here. 

A false start is heard here: eethótsony—eethónya uutstáaq 'et. 

This line is heard as Kwara'ák Kwatáar—Eethó Táar a'üm 'ityá . Mr. Bryant 
rephrased it and added vocative case marking upon review. 

A false start is heard here: Kukwii—Kukwiimdattanyts. 

This line is heard as nyiioov'óowk; it was changed upon review. 

This line is heard as oov'óowenya; it was changed upon review. 

This line is heard as ‘atsaaytiuny ataspák; it was corrected upon review. 
Several false starts are heard here. 

This is an old expression and is no longer used in modern Quechan. Mr. Bryant 
used it here because it appears in Harrington (1908). 

Mr. Bryant suggests iiwáam awíim ‘he did it on his own’ as an alternative 
formulation of this line. 

Mr. Bryant suggests adding a'ét at the end of this line. 

Awíi lya'ém was replaced with a'í lya'ém upon review. 

Two indecipherable lines are omitted here. 

A false start is heard here: vathány— 'amáynya 'atawáamk. 

Nyaaváany was changed to nyaaváamk upon review. 

A false start is heard here: nydany a'ik—'atsaayüu. 

Mr. Bryant suggests Eethó Kwatdaranyts nyaawíim ‘if the Blind One did it’ as an 
alternative formulation of this line. 

Kamia is the word Quechan people use to refer to the Kumeyaay (Dieguefio) 
people. 

In this line and two lines hence, Páa 'Anyáa was changed to the more formal 
Xattpáa 'Anyáa upon review. 

Upon review, Mr. Bryant suggested replacing takyévak with plural form 
tatkydavak. 

Aim, very faintly heard, was replaced with a'ét upon review. Mr. Bryant also 
suggests replacing eemé kwaly'ooxóony with the unsuffixed eemé kwaly'ooxóo. 
This and the previous line literally mean “The Blind Person's heart was not 
good (as) he stood there’. 

This line literally means ‘as soon as he wants to pick them up he does so’. The 
Blind Person is arguing that there are advantages to having webbed fingers. 
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Notes 193 


Taráavxáym was corrected to taaráavxáym upon review. 
A false start is heard here: Piipáa Kwatáara—Eethó Kwatdaranyts siivióowm. 
This line is heard as masuuráyany péem; it was changed upon review. Subject 
case marking is expected but is not heard. 


A'exáym was changed to awéxáym upon review. 

Mr. Bryant suggests nyáanyts athüuk a'ét ‘that’s what happened, they say’ as 
an alternative formulation of this line. 

This line literally means ‘this is that which takes place’. 

Nydany was changed to nyáanyi upon review. 

Nydava was corrected to nydavi upon review. 

In the recording, this line sounds like s a'ét; it was clarified upon review. 
Here and two lines hence, Páa 'Anyáa was replaced with the more formal 
Xattpáa 'Anyáa upon review. 

A false start is heard here: makyík Pda 'Anyáany kavée—kavéely ooshathómp 
aly'émk 'eta. 

This line literally means, “When his saying it was four”. 

A false start is heard here: Nya—piipáa nyáanya amüly dayk 'et. 

Mr. Bryant suggests makydany uuitsany as an alternative formulatioin of this 
line. Makyda is the plural form of makyí ‘who, which one’. 

A line in English has been omitted here. 

A false start is heard here: Xattpda— Xattpda 'Anyáa a’'tikata. 

A false start is heard in this line: Kukwiimdattanyts sanyts'dak nyii— 
nyiiáaylya'émk 'et 

A false start is heard here: 'anyétsa—'anyétsa awiim. 

A false start is heard here: xdak—xdak awiim atséwk awím. 

This line literally means ‘he did it differently, he made it’. 

Atskakwek a'dvaxa was corrected to 'atskakwékm 'a'ávaxa upon review. 

A false start is heard here: 'aatskóyts—mashtxáats iiwáam makyík xuumdar 
ayüu aly'émk. 

A false start is heard here: nyaa—maydak. 

The last word of this line is heard as alya'émxa; it was changed to alyma'émxa 
upon review. 

This and the following two lines literally mean 'it is you, and it is that one, 
and you will never be in the same place’. 

A false start is heard here: xdam—xdak athiik atspák. 

This and the following line literally mean “your meals would be many, they 
(would) be six’. 

A false start is heard here: ée—a'ávtosáa. 

A false start is heard here: Kukwiimdatt-ts sa—mashxdyany a'tim. 

The last word of this line is heard as alya'émk; it was changed to alyma'émk 
upon review. 

A false start is heard here: piipda—Kukwiimdatt-ts matxávi shathómp. 

A false start is heard in this line: 'atsaayüiu sha—shakw'iiláa atséwk 'et. 

A (im ‘he said’ was corrected to awiim ‘he did’ upon review. 

'Oowéxa was changed to 'oowéxanya upon review. 

Nyoo'éey was corrected to nyoo'éeyxa upon review. 

Mr. Bryant suggests nyáany 'anymawéeyk mawéxa *you will do that for me' as 
an alternative formulation of this line. 

Alya'ém is just barely audible. 
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Xüpüktan (First of All) 


Eethó ‘eyes’ was changed to meethó ‘your eyes’ upon review. A false start is 
heard in this line. 

A false start is heard here: ‘axdnyanyts takavék ats—atsénk. 

Mr. Bryant suggests nyiiv'óowk a'ét ‘they stood there, they say’ as an alternative 
formulation of this line. 

A false start is heard here: nyaa'awém—makyík nyuu'áav aly'émk. 

This line literally means ‘he walked, he came, and he went, they say'. 

False starts are heard in two places ‘avd kw—'avd kwatiinyáamonya 'atsévx— 
'atséwxa. 

A false start is heard here: ii—iimaattk uuthiik. 

A false start in English, little red—, and a line in Quechan, xóo ‘or’, are omitted 
here. 

Xanapüuk is Mr. Bryant's interpretation of the word xanapük which Harrington 
cites at this point in the story. In fact, xanapüuk does not mean ‘piss ant’ 
but instead is variant of xan'aapüuk ‘water snake’. The word for ‘piss ant’ is 
unknown. 

Mr. Bryant suggests replacing this and the preceding line with a single line: 
'ax'áa kaaytimaxdyk ‘he had no cottonwood yet’. 

This line literally means ‘he never asked for anything’. Upon review, Mr. 
Bryant suggested makyík awikts aím kwakydav aly'émk 'eta ‘he never asked for 
them to help him, they say’ as an alternative. 

Mr. Bryant suggests nydanya piipdats athüuk a'ét ‘that was a person, they say’ 
as an alternative formulation of this line. 

Nyiitaxrdmpk was changed to alytaxrdmpk upon review. 

This line is heard as makyík shalyamák kwatháwnya nyav'da lya'ém; it was 
changed upon review. 

The narrative is briefly interrupted at this point. 

There is a brief digression into English at this point. 

Kaawíts kwa'anyáaw literally means ‘things which are hidden’. 

False starts are heard here ‘anydats—oh—mdanyts—'atsaya—piipda 
Kwatsdananya matsttyly 'aaly'éta. Mr. Bryant suggests changing ‘aaly'éta to 
'aaly'étka; the significance of the change is not clear. 

A false start is heard here: nya'ootséwxanya— 'ootséwxáyanya. 

A false start is heard here: makyík pa'iipáa kuukandav aly'ém—alyka'émk. 
After two more lines (which have been omitted here), the tape comes to an 
end. 

Mr. Bryant suggests amüly dayk ‘et ‘he gave her a name, they say’ as an 
alternative formulation of this line. 

A false start is heard here: xuumdyts—xuumdyts athüuk 'et. 

Kumastamxó was changed to Kumastamxóts upon review. 

Mr. Bryant suggests 'anyáayanya 'amáynyi atséwatk awityá ‘he made light in 
the sky” as an alternative formulation. 

This line literally means *Marxókavék made the thing, the sun, give off light’. 
A false start is heard here: makyík 'ats—eethóny ta'axótt aly'émxá. 

Two lines consisting of false starts are omitted here. 

Kawíiya uu'ís [pause] nyaawíim was replaced with Kawiiya uu'ítsnya awiim 
upon review. 

Mr. Bryant suggests awintik avoonóowü nyaa'íim ‘if he is going to do it again’ 
as an alternative formulation of this line. 
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This line literally means ‘if he goes on doing it again’. 

This line is hard to hear; it was clarified upon review. 

A false start is heard here: ‘aaytiu tsáamoly masheethée—masheethéevat. 

A false start is heard here: Kukumdatt-ts ‘avd kwanytilya—kwatiinydamanya 
alyavák siivát. 

A false start is heard here: 'aayúu kaawíts tsuu—aatspáatsk oov'óts ‘im. 

Mr. Bryant suggests replacing taaxán with taaxánk. 

This line is heard as piipda kwashiintanyts shtuutüutk 'etama ‘each person got 
(something) the phrase 'a'íi 'ashéntam ‘one stick’ was added upon review. 
Kumastamxó was changed to Kumastamxóts upon review. 

Three lines consisting of false starts are omitted here. 

As recorded, the word for ‘prickly pear’ sounds like 'aa'áa; it was corrected to 
'a'á upon review. 

A false start is heard here: nyáanya Xattpáa Nya—'Anyda nyiidayk ‘et. 

This line literally means ‘to the one Maricopa’. 

Mr. Bryant suggests nydany nyii'dayk ‘eta ‘I give that to them, he said’ as an 
alternative formulation of this line. 

Mr. Bryant suggests 'anyáats 'awéxa as an alternative formulation of this line. 
As it stands in the text, the line gets its irrealis interpretation from the suffix 
—xa which appears two lines hence. 

Nyaayüum was changed to nyaayüu in this and the following line upon review. 
Several lines consisting of false starts are omitted here. 

Mr. Bryant suggests pa'iipáats athíts 'amátt arüv awii nyaa'üim as an alternative 
formulation of this line. 

The November 10, 2003 recording session ends here. 

Nydanyam a'íim was changed to nyaa'áim upon review. 

False starts are heard here: makyík—makyí 'anyáay—makyí avd lya'émxá. 
This line literally means ‘he did it and made it, they say'. 

A false start is heard here: Kukwiimdatt-ts nyaa—'amátt ka'ák aatsuumpápk ‘et. 
A false start is heard here: Kumastamxóts 'avá—'avá tiinydamanya alyuuvdak. 
Tiinydamanya was changed to kwatiinyáamonya upon review. 

Marxókavék was changed to Marxókavékts upon review. 

This line is heard as Marxókavek—kavékts xáak 'atséwontík ‘eta. Xáak ‘in a 
different way” was changed to 'atsaayáu kwanyamé ‘something else” upon 
review. 

A false start is heard here: axtalwé—xatalwényanyts a'tim. 

Axály Mattnyakótt and 'Axály Mattnyakót are alternative forms (one with 
dental t, one with alveolar tt) of the same name. Mr. Bryant is not sure which 
is correct. 

A false start is heard here: Shakílykíly Kamda—Nyamda vaa'ét. 

Mr. Bryant suggests replacing this line with nydanyam tsaqwérak a'éta ‘at that 
point he spoke, they say”. 

This line is heard as Nydany 'amáyonyíi a'ím 'ityá; it was changed upon review. 
A false start is heard here: ooshétsanyts 'é—'Aqáaq a'ét. 

The distributive plural form uuthüuts implies that each feather became 
something different: a different species of bird, Mr. Bryant explains. 
Kumastamxó was changed to Kumastamxóts upon review. 

This line is heard as 'axáts aví veeyémxaym 'the water went away from here, 
and suddenly”. It was changed upon review. 
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Xüpüktan (First of All) 


A false start is heard here: 'amáyny—'amáynyam damk athüuk 'etama. 

A false start is heard here: nyii—nyiivdtam athúum. 

This line is heard as takavék ookavék athüum ‘he went back, he brought it 
back’; it was changed upon review. 

This line is heard as vuuthiik nyaa'ávok; it was changed upon review. 

A false start is heard here: ‘amdattnya—‘amdttanyts athüuk 'etama. 

The subject case marker -ts is unreleased and hard to hear. Its presence was 
confirmed upon review. 

Tarúvək was corrected to arúvək upon review. 

This line is preceded by a false start: vathi—nyaa—. 

A false start is heard here: Nydanyi—nydanyam atspák 'et. Mr. Bryant suggests 
nydanyam athíik atspdkak 'et as an alternative formulation. 

This line is heard as Aványa, aa, aatooqwérolyts aly'ém 'ím. It was changed 
upon review. 

A false start is heard here: Kukwiimdatt-ts mattaptty ‘tm oonóo—uuváak 
athópoká. 

Several lines of false starts have been omitted here. 

A false start is heard here: Xavsúum Kuly—Xavashüum Kulyíits thomtaayüuk a'éta. 
False starts are heard here: 'ats—'ats—Xavashüum Kulyíi uu'ítsanyts. 

This line is heard as iiwda—iiwdanyts a'tikata; it was corrected upon review. 
A false start is heard here: math—mdany matháwk. 

This line is heard as xuumdar matsdaw—matséwtsaxd. It was changed upon 
review. 

Mr. Bryant suggests uu'üitsk a'éta ‘they said, they say” as an alternative 
formulation of this line. 

At this point in Harrington's (1908) narrative, a passage in Latin describes 
how children are conceived. We have omitted this passage. 

The word 'anyép ‘my’ was added upon review. Even with this addition 
the syntax of the line remains uncertain; Mr. Bryant also suggests máany 
nyaxuumdyts nyaathüuva ‘you are my son’ as an alternative formulation. 

This line is heard as nya'axuumdyk 'ityá, but Mr. Bryant firmly corrected it to 
nyaxuumdyk ‘ityd upon review. He proposes 'anyáats nyaxuumdyk 'athutyá ‘I 
call you son' as an alternative formulation. 

Matxdnyanyts ‘the wind (subject case)’ was replaced with matxánya ‘the wind 
(object form)” upon review. 

This line is heard as makyík veeyém aly'ém; it was changed upon review. Mr. 
Bryant suggests tsayém ‘tinyak kavdarak ‘he tried to loosen it but it didn't 
happen’ or tsayém ‘tinyak nyeekwévok ‘he tried to loosen it but it was no good’ 
as possible alternative formulations. 

A false start is heard here: maa—kwakapdarnyi atsdam. 

An indecipherable line is omitted here. 

This line is heard as nyamáap maptiyxa 'aaly'étk ‘I think you will die’. It was 
changed upon review. 

This line literally means ‘he will not die'. 

This line literally means ‘the snake caused its rattles or something to make 
noise, they say'. 

This and the following line literally mean ‘and they reappeared. He wanted 
them to reappear.. 

This line is heard as küurtan nyaawím. It was changed upon review. 
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A false start is heard here: max—nyaa—maxdk kaydamk viiyáanyok. 

As mentioned in the Introduction, when this project was begun, narration was 
at first transcribed by hand. After two days of work, Mr. Bryant consented to 
have the story recorded, and Tape 1 commences at the point in the narrative 
marked by this note. The reader is advised that from this point forward, the 
narrative represents Mr. Bryant’s early efforts at retelling the Creation story, 
and it accurately reflects the difficulty of the task. Between this point and 
the point marked by note 359, Mr. Bryant’s retelling of “A Yuma Account of 
Origins” was formulated one line (or, in some cases, one sentence) at a time 
rather continuously, and, as is entirely natural under the circumstances, is 
characterized by false starts and rephrasings and is punctuated after almost 
every line with discussion of how the events reported in the turgid prose of 
Harrington (1908) might best be retold in the Quechan language. To avoid an 
unmanageable proliferation of endnotes, the many false starts, rephrasings, 
and discussions in this portion of the narrative are noted here once and for 
all. By the time he reaches the point in the narrative marked by note 359, Mr. 
Bryant has become a master of the difficult task of retelling, and the narrative 
proceeds in a relatively continuous manner from there forward. 

After retelling the Creation story to the end, Mr. Bryant graciously retold 
the early portion for a second time for the purpose of recording. The material 
that precedes the point in the narrative marked by this note thus represents 
his later work and is (for the most part) continuous narration. 

This line is heard as máanyts 'atsnyamarávam; the word miiwdam was added 
upon review. 

Alyaakxdvak was changed to alyaatsakxdvak 'et at the time of recording. 

This line is pieced together from discussion. 

At this point in the narrative there is an interruption and Tape 1 is turned 
from Side A to Side B. 

Nyawiim was changed to awiim upon review. 

This line is heard as kwardvany nyiivdk. The subject case marker -ts was added 
upon review. 

Mr. Bryant suggests ‘aavé tsuukyiwnyam apúyt ‘he died from the bite of the 
snake’ as an alternative formulation. 

Mr. Bryant suggests makwas'eethée aváats as an alternative formulation of this 
line. 

Mr. Bryant suggests vuu'átsany lyaviit as an alternative formulation of this line. 
Once again, Mr. Bryant suggests vuu'átsany lyavíit as an alternative formulation 
of this line. 

This line literally means ‘a whirlwind arrived’. 

Mr. Bryant suggests awityd as a substitute for athutyd. 

A'ím was changed to ‘athtiuva upon review. 

The narrative is interrupted here. 

The term mashtaxday ‘girls’ is used because young ladies in question have not 
yet given birth. A few lines hence, after having given birth, they are referred 
to as sanyts'áak ‘women’. 

This line is heard as Xavshtiu Kamuulyii tsakuukwiitsk ‘eta; it was changed upon 
review. 

This line literally means, ‘on a day that was one’. 

Narration becomes relatively continuous at this point. 


198 


360 
361 
362 
363 


364 


365 


366 
367 


368 
369 
370 


371 
372 
373 
374 
375 


376 
377 
378 


379 
380 
381 


382 
383 
384 
385 
386 
387 


388 
389 


390 


391 


392 
393 


Xiipuktan (First of All) 


Wanymooyém was corrected to wanymooyéts upon review. 

Xuumdark was corrected to xuumdarts upon review. 

Aly'émantixd was corrected to alyma'émontixá upon review. 

This line is heard as makyik piipda—makyik  'ipátsa mashtoopdow 
alynyaama'émam. It was changed upon review. 

A false start is heard here: Kukwiimáatt pa'ipáa—Kukwiimáatt-ts pa'iipda 
tsuumpdpam atséwtantik. 

A false start is heard here: Kumastamxóts pa'iipáa kaa'íts— pa'iipáa kaa'íts 
ashtüum. 

A false start is heard here: Mootséwanyts 'axótt aly—alya'ém. 

This and the preceding line literally mean, 'Kukwiimáatt's heart was bad, it 
was bad, they say'. 

This line literally means ‘it rained on top’. 

A false start is heard here: 'anyáavik— 'anyáavi aaxweshaxwéshk awémk a'ét. 
This and the following line literally mean 'they dealt with possessions that 
were many, they dealt with them, but’. 

Side B of Tape 1 comes to an end at this point. 

This line was not recorded; it was added upon review. 

A false start is heard here: 'axányik athíim—'axányik amánam. 

A false start is heard here: ‘atsuuwyuu—'atsaaytiu Eethó Kwatáarany ootséwany. 
Mr. Bryant makes several false starts before settling on this formulation of this 
line. 

A false start is heard here: lishdalyts—iishdalyanyts eemétsanyts shuundpanáapk a'ét. 
This line is preceded by two false starts. 

This line is heard as Kumastamxóts 'iipá uxwiip awi—axwíip awím. It was 
changed upon review. 

Tipány was changed to 'iisávəny upon review. 

A false start is heard here: pa'iipáa nyii—nyiiaatsooyóoyk 'eta. 

This word is heard as ‘Avii vatáynyts 'amáttk athiik vii—viithiik 'et. It was 
chanaged upon review. 

This line is heard as 'amáttanyts aküulyk vaa'tim ‘the ground rose up like this’; 
it was changed upon review. 

This line was added upon review. 

This line was added upon review. 

This line is heard as 'amáy atháwk; the word kayáamk was inserted upon 
review. 

This line literally means ‘when he had not yet done it’. 

There is a brief interruption here. 

Several false starts and some discussion are heard at the beginning of this line. 
False starts are heard here: shaaxüuk aatsuumpáp — 'anyaa— 'anyáa shaaxüuk 
aatsuumpáp kayáam. Upon review Mr. Bryant suggested replacing kaydam ‘it 
goes on for a certain period of time” with aváam “it continues for a certain 
period of time and then stops'. 

This line is heard as akwévam; it was changed after a brief discussion at the 
time of recording. 

This line was pieced together from several attempts and surrounding 
discussion. 

This line is preceded by several false starts and some discussion. 

Some discussion follows this line. Mr. Bryant suggests Xavatsáats shiimüly 
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kamdnk as an alternative formulation. 

A false start is heard here: Kukwiimdatt-ts aa nyamxavik—or nyaavée— 
kaayüumk. 

False starts are heard here: Vatsíik—vats— vatsíits uuvdak 'eta. Some discussion 
follows. 

This line is heard as Eemé Xavashüu Kwaldpaldp; it was changed upon review. 
Some discussion follows. 

Green Sole-of-the-Foot is better known as Frog. 

This line literally means ‘she was like Kukwiimáatt'. 

This line was pieced together from several attempts and some discussion. 

A false start is heard here: 'amátt—'amátt axdvak. 

This line is heard here as atséraq tsuumpápk andalyk ‘eta. It was changed upon 
review. 

A false start is heard here: xiipík—xiipük uuthütsnya lyaviik. 

A false start is heard here: 'axányi—'aványi alyaxávok. 

A brief interruption follows this line. 

This line literally means ‘he came along saying “Aah! Aah!” they say. 

A false start is heard here: Kaawits— kaawits 'aláayám? 

This word was added upon review. 

A false start is heard here: atély—‘timdatt atóly aráavok. 

A false start is heard here: iiwdam—iiwdam uuwitsanya awét. 

Mr. Bryant suggests 'atsuuráványts thüutt a'íik 'eta ‘his sickness got worse, they 
say” as an alternative formulation of this line. 

One line is omitted here. 

The narrative is briefly interrupted here. One line which precedes the 
interruption has been omitted. 

Mr. Bryant suggests pa'iipáanyanyts as an alternative to pa'iipáa nyts. 

This line is pieced together from several attempts. 

Some discussion takes place here. 

A false start is heard here: 'apénanyts—'apénts nyuu'daly ashtüum. 

A false start is heard here: Kukwiimdatt-ts Kumast—Kukwiimdatt-ts Kumastamxó 
agásk a'ét. 

A false start is heard here: Xuumdrd—Xuumdréy! While the vocative case 
marker was -a in the 1930s (Halpern 1946a: 210), both -a (or -aa) and -éey 
are used today. 

Vi'ayém was replaced with vi'ayémüm upon review. 

'Ayém was replaced with 'ayémüm upon review. 

This line is preceded by several false starts. 

Xatalwé was changed to xatalwény upon review. 

Some discussion takes place here. 

A false start is heard here: Xatalwényonyts iiwáany kwatsitsk ve—kwatsits a'íim 
shoopóowk. 

This line is preceded by several false starts. 

This and the following paragraph follow Harrington (1908:338). According 
to Mr. Bryant, however, it was not Wren but Kukwiimáatt himself who told 
Coyote, *Nyép 'iiwáa matháwk, matsanyóxa. You will (figuratively) take my 
heart, you will follow (its example)," and it was Kukwiimáatt's heart that 
Coyote took. 

A false start is heard here: Xantavtstip—Xanavtsiipts alynyiithüutsk 'et. 
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Xüpüktan (First of All) 


This line was pieced together from several attempts. 

A false start is heard here: 'Atháwk 'axá—'axály 'atápuum? Side A of Tape 2 
comes to an end at the end of this line. 

This line was added upon review. Another line was omitted. 

‘Atsardak was corrected to 'ataráak upon review. 

Several false starts are heard here: nydasi nyamayüuxa—  oov'ótsam 
nyamayüuxa—Tmayüuxa. 

Several false starts are heard here: 'Apénts—'apénts—'apénts tatkyíttk. 

A brief discussion follows this line. 

A false start is heard here: iiyáany—eethóom awiim. 

A brief discussion follows this line. 

Aküp was corrected to uuküpk upon review. 

This and the following two lines were added upon review. They replace some 
English discussion of how to translate this passage. 

A false start is heard here: 'Apénts tsuumpdpm—tsuumpdptan kamémk. 

Several false starts are heard: 'amáy— Apénts awüm-—'Apénts nyikamáanonyonyts 
awiim. Also, nyiikamáanonyts was corrected to nyiikamdananya upon review. 
This line is heard as 'avuuyáats—makyík uu— 'avuuyáats—'avá tiinydamny 
nyiiríish a'íim; it was changed upon review. 

This line is preceded by several false starts and some discussion. 

This line was pieced together from several false starts. 

A false start is heard here: nyáanyik mawém—mawémtaxd. 

This line is heard as Kuukamndawk! Kuukamndawk! It was changed upon review. 
A false start is heard here: nyuutháwk— nyaauutháawk. 

This line literally means 'Kumastamx6 opened those which were located on 
the north’. 

This line literally means ‘he did not touch it at all’. 

Tsakwshányi was corrected to tsakwshánya upon review. 

Side B of Tape 2 ends here. 

Each full sentence (delimited by punctuation) of this paragraph (delimited by 
blank lines) is followed by some discussion. 

False starts are heard here: nydanyanyts—'amdtt nydanyanyts nyiivák athuty— 
athütya. 

This line is followed by some discussion. 

A false start is heard here: nyaanyiimánk ava—nyaanyiimánk. 

This line is heard as aatsuumpdpany atdqsham aváamk; it was changed upon 
review. In the discussion which follows this line, Mr. Bryant suggests ‘dlash 
a'áləsh a'ím, aatsuumpápk aváamk ‘he went bounding along, he did it four 
times and he got there' as an alternative formulation. 

This line was first uttered as 'ashént Xalyasmó a'íim amülyk; it was corrected at 
the time of recording. 

Some discussion takes place here. 

False starts are heard here: ‘atsaaytiu—iisdv ‘a'ti—'a'tinya atháwk. 

A false start is heard here: aráaw 'ím viivák— viivdxaym. 

A false start is heard here: eethóo shuukwdal—no, eethóo. The line is followed 
by some discussion. 

A false start is heard there: 'eethóo—'eethóony atháwk nyiitsdatsk a'ét. This line 
is followed by some discussion. 

This line is followed by some discussion. 
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A false start is heard here: nyáanyi 'eethóo—'eethóony atháwk. 

Taráats was changed to taráat upon review. 

A false start is heard here: 'ats—'a'áw aatapdlyak. This line and the following 
line are each followed by some discussion. 

A false start is heard here: atáqshosh—atáqshak sanyaaydak. 

Atáqsh was corrected to atáqshak upon review. 

Several false starts are heard here: nyaax—kavée—kavéely 'anyaaxáapk. The 
word alyayémt “he went away” was added upon review. 

False starts are heard here: 'Ats'óor uu'ítsnyanyts pa'ipáa avésh nyii— 
nyiikwanaam—nyiikwandamts. 

A false start is heard here: 'amátt—'amáttnyi tsavóowk. 

Mr. Bryant suggests athüuk a'ét as a good substitute for athót in this line. 
He points out that in the version of the story he is familiar with, the heart 
did not become a mountain; instead, grease from the heart dripped onto the 
mountain making it greasy and giving it its name. 

False starts are heard here: 'Avíi Kwaxds—Kwa'axds ím ooshék—ooshéeyk a'et. 
Three lines have been omitted here. 

A false start is heard here: Xatalwényanyts iiwáany— kwiiwdanya asóok. 

This line is preceded by several false starts. 

At this point in Harrington (1908), a passage written in Latin describes Coyote 
mating with the moon. This passage has been omitted here. 

Some discussion takes place here. 

A false start is heard here: Pii—kwa'uuktiutstananyts iiwdanyts 'atsláytstank a'ét. 
This line is followed by a brief discussion. 

A false start is heard here: Nydavily—nydava aalyuuthüutsk. 

Some discussion follows this line. 

A false start is heard here: Kwatsdan 'üpáany— ‘iipdanyanyts xiipák amiim ‘etd. 
This line literally means “that Quechan man cried first, they say”. 

A false start is heard here: Xan'aa—Xan'aaváa a'íim amülyk 'et. Mr. Bryant 
corrects Xan'aaváa to Xanaav'váa in the discussion that follows this line. 

This line is heard as malygé anáw; it was changed upon review. 

This line is heard as malyqé anáw tsapéev; it was changed upon review. 

Some discussion takes place here. 

Some discussion follows this line. 

A false start is heard here: matxá—matxányonyts amiim. 

A false start is heard here: Kumast—Kumastamxóts taanáwk tsaqwérok 'ím. 
This line is preceded by several false starts. 

Nyaalyaviinypdtk was changed to nydany lyaviinypatxa upon review. 

A false start is heard here: nydanyi—nydany a'ítsapátxá. 

Apüy was changed to oopóoyk upon review. 

Apüym was changed to oopóoyam upon review. 

A false start is heard here: pa'iipáa m— pa'iipáa makyipats 'amáyk matséraqtaxd. 
This line is followed by a comment in English. 

A false start is heard here: pa'iipáa tsdamaly ee'ény aakyitt— aatskyítt. A brief 
discussion follows this line. 

A brief discussion follows this line. 

A false start is heard here: nydany pa'iipda 'ashéntots— nydanyts 'ashént-tank. 
This line is followed by a brief discussion. 

This line is preceded by several false starts. 
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Xiipuktan (First of All) 


Side A of Tape 3 ends here. 

This line was not recorded but was reconstructed upon review. 

A false start is heard here: tsáamoly— tsáarmoly 'atsaavéshxa. 

This line is preceded by several false starts. 

A false start is heard here: Iiwáanyts— iiwáanyts apúym mashathéevok. This line 
is followed by some discussion. 

A false start is heard here: taayttushaxa— taayüush a'tim. 

False starts are heard here: 'Aatsayáu— 'aayüu atséerqanyts 'aayüu atséerqonyts 
‘apilyk uuvaxáyk. 

A false start is heard here: nydanya— nydanya amdam. 

Some discussion takes place here. 

Aatsuumpáp was changed to aatsuumpápk upon review. 

This and the following seven lines were inserted upon review. They replace a 
four-minute discussion of the names of places which Frog encountered on her 
journey. 

A false start is heard here: nydanyam— nydanya. 

This line literally means ‘he turned that Frog into a mountain’. 

A long discussion takes place here. 

This line is heard as aakwiin aa'ashénti athóxats athót. It was changed upon 
review. 

This line is preceded by several false starts. 

This line is preceded by several false starts. 

Another lengthy discussion takes place here. 

A false start is heard here: Kumastamxóts— Kumastamxóts a'tim. 

A false start is heard here: 'atsiiráav kaméxa— kamétaxd. 

A false start is heard here: Xaanyéts— Xaanyé uuwitsany uutsáawk. This line is 
followed by a comment in English. 

This line is preceded by several false starts. 

According to Kroeber (1972:5)'s notes on a Mojave version of the creation 
story, “Aha-'av-'ulypo, ‘Water-house-post’” was the site of the first house. He 
identifies it as "several pinnacles ... some two miles or so from the Colorado 
River in the flat-bottomed wash up Eldorado Canyon, a tributary arroyo from 
the west, perhaps 25 miles below Hoover Dam" and notes that “[a]fter [the 
Creator's] death, Mastamho made the river to wash away his house, ashes, 
and bones". According to the Maricopa creation story (Spier 1933:352), “[a] 
fter the culture hero was cremated, the people were thirsty. They thrust a 
staff into the ground, so that a spring was formed. This is the source of the 
Colorado River. This was done in the center of their house. The house posts 
were still standing when the first whites came. They cut them down, but the 
rocks are still there to show the location. The name of these posts is axavulpo, 
*water post'." 

Axalyvoopó was corrected to 'axaavoolypó upon review. 

Avathím was changed to avathikm upon review. 

A false start is heard here: takavé— takavék. 

Mr. Bryant suggests avathíi lya'émxa a'ét as an alternative formulation of this 
line. 

A false start is heard here: 'Amáy 'Aavétanya— 'Aavénya uukandavam. 

This line literally means ‘if he did not hurry and come’. 

A false start is heard here: Muuwitsxany— muuwiitsxany 'ashoopóowk, " a'ítya. 
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False starts are heard here: ‘Amdy ‘Aavéts— 'Aavétats xiiptik alyuuvdamanya 
avdamk— avdamxayk. 

A brief discussion follows this line. 

This line literally means ‘because they put here things that I would eat’. 

This line is heard as 'Amáy 'Aavéts 'aványi lyaviik axwiivak 'ét; it was changed 
upon review. 

This line is heard as mdanyts ma'ashéntik. It was changed upon review. 

A false start is heard here: 'ayétsa— 'ayétsats aly'oonóoxa. 

A false start is heard here: 'avá— ‘avd shoopéttany nyikavátsnya. 

A false start is heard here: pa'iipáats aviithík— nyiithík lyavíim. 

This line literally means ‘that which he did was one and he did it’. 

False starts are heard here: Kumstamxó— | Kumastamxóts | tsakwshá 
kwatsuumpáp— kwatsuumpdpanya aakyíttk. 

Nyaakyittk was changed to nyaatskyíttk upon review. 

This line is heard as 'Amáy 'Aavétats aptty— Nyaapüyam. It was clarified upon 
review. 

Mr. Bryant suggests tsooyóqts vütháwontík ‘his saliva is there too’ as an 
alternative formulation of this line. 

A false start is heard here: 'avíi— 'avíi nyiitháwk ‘etd. 

A false start is heard here: 'Amáy 'Aavétxa— 'Aavéta iimdattanyts nyiuuthíka. 
This line is heard as nydava 'óor 'axwétt ím ashék ‘they named this red gold’. It 
was changed upon review. 

This line is followed by a comment in English. 

This line is followed by a comment in English. 

A false start is heard here: Kumastamxó— | Kumastamxóts tsakwshd 
kwatsuumpdpany ashtüum. 

A false start is heard here: Kum— Kumastamxóts a'tim. 

Kwiixdalyts viithiixd xalyavíim was changed to kwiitsdalyts viithíi xalyaviim 
upon review. 

A false start is heard here: 'axány— 'axány 'a'íim. 

Tape 3B ends here. 

Mr. Bryant suggests changing 'ata'aanyáaytsaxa ‘we will light it up” to the 
more literal 'ootanyétsaxa ‘we will cremate it’. 

This line was inserted upon review. 

A false start is heard here: nyaany— nyaa'tim. 

This line is preceded by a brief exchange and several false starts. 

Several false starts are heard here: vathány— uu'íts vathány awiim avanoo— 
avoonóok aav'áarxáym; it was corrected upon review. 

This line is heard as pa'üpáats nyiiaatuuqwiirak 'et; it was changed upon review. 
A false start is heard here: nydanyam uuthiik— nydanyik uuthík. 

Matxávi awíim was changed to matxávik awémk upon review. 

This line literally means ‘he did not touch it’. 

This line was originally spoken as nydava athdwantik; it was changed upon 
review. 

A false start is heard here: ‘any— 'axányonyts viiydak. 

Uukwaldpaldpnya was corrected to kwaldpaldpnya at the time of recording. 

A false start is heard here: xaak— xdak ayémk aráwk 'et. 

This line liteally means, “he intended that the water would go through'. 
Several false starts precede and occur within this line. 


204 


569 


570 
571 


572 


573 


574 


575 


576 


577 


578 


579 
580 
581 
582 
583 
584 
585 


586 
587 
588 
589 
590 
591 
592 
593 


594 


595 
596 
597 


598 
599 
600 
601 
602 
603 
604 


Xiipuktan (First of All) 


At the time of recording, Mr. Bryant suggests several ways to formulate this 
line. This formulation was preferred upon review. 

A false start is heard here: nyáanyi uu— nyaanyiimdnk atséwk 'et. 

A false start is heard here: waapóor— waapooranti atséwk. Mr. Bryant suggests 
waapóor atséwantik as an alternative formulation of this line. 

A false start is heard here: pa'iipáa kwas'eethéets xam— aa— tsuumpdpam 
alyatsáam. 

A false start is heard here: Pa'üpáa nyiikwandamanyts— xo— paiipda 
nyiikamáanenyts. 

This and the following two lines were extracted from several minutes of 
discussion. 

'Axá amdkam ‘behind the water” was changed to 'axá maxdkam ‘under the 
water' upon review. 

A false start is heard here: Kaawíts— makyinyts— pa'iipáa tsakyiw ím darak 
uuváak athüm. 

Four minutes of narrative (which duplicates the following material) and 
discussion are omitted here. 

For the sake of consistency, Kwalytátt was replaced with the preferred form 
Kwalyaatátt upon review. 

A false start is heard here: Kumastamxóts Yaavapóoy— Yaavapday nyiikandavak. 
A false start is heard here: Yaavapáay nyatsuuváa— nyatsuuváay a'ím. 

A false start is heard here: 'Axánya aatsuu— aatsxuukyits a'tinyak. 

A false start is heard here: 'Axám— 'axám dam ‘im aatsuuxdyamak. 

This line is pieced together from a brief discussion. 

A false start is heard here: 'axá aatsxuukyi— xa— aatsxuukyitsk a'et. 

For the sake of consistency, Kwaruutátt was replaced with the preferred form 
Kwalyaatátt upon review. A brief discussion takes place here. 

A brief discussion follows this line. 

A false start is heard here: nyáanyi muunóo i— nyáanyi moonóoxá. 
Thomaytuvak was corrected to thomaytiuvaxd upon review. 

Anyamátt was changed to 'anyamátt-ts upon review. 

This line is preceded by several false starts. 

A false start is heard here: Matta— Maniish Aa'ár uu'itsanyts. 

A false start is heard here: Kwaatüulyts 'eethóo— 'eethóonya kamiim ‘et. 

False starts are heard here: Kumastamxó nyiioo'éeyatsxanya matxá— matxá— 
matxá 'anyáa s— matxá 'anyáa kwaaxwiir nyütsáam. 

False starts are heard here: kwas'eethée ku— kwa'uuxüuttnya nyaaxdap— 
kavéely 'anyáaxáap kwaaxwiirany nyiitsdantik. 

Koopóoyenyts was changed to koopóo/ny upon review. 

This is line is pieced together from several attempts and some discussion 
This line is heard as makyík matta— mattatháw aly'émxáyk. aly'émxáyk was 
changed to aly'ém 'ím upon review. 

aly'émxáyk was changed to aly'ém ‘im upon review. 

Tape 4A ends here. This line is repeated on Tape 4B. 

A false start is heard here: mattdar nyiits— nyiitsatspdatsk 'éta. 

A period of silence occurs here, followed by discussion. 

nyiitsaayóoyk was changed to nyiiaatsooyóoyk upon review. 

This line is followed by some discussion. 

A false start is heard here: pa'iipáa— Kumstamxóts pa'iipáa kwas'itthítsnya 
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'ashíintam nyiigáast. 

Some material is omitted here, and Tape 4B ends. The omitted material is 
restated on Tape 5A, which begins at this point. 

A brief discussion takes place here. 

False starts are heard here: 'avá kwa— ‘avd kwatiinydam alyaakxávam— m'áshk 
et. 

A false start is heard here: piipáanyts makyik— makyí uuváam ooyóov aly'émak 
et. 

Some material is omitted here. 

A false start is heard here: Nydanyily uuvám ayüuk 'et— ooyóovok 'et. 

A false start is heard here: Mar— Marxókavék. 

A false start is heard here: kaa— shoopóow aly'émtok 'ét. 

A false start is heard here: nyaawi— nyaathüum. 

A false start is heard here: ‘atsaaytiu 'amáyts— 'amáy kwatháwonya. 

A false start is heard here: ‘avd ka— kwatiinydam alyavák uuvát. 

Oopóoyam was changed to oopóoyk upon review. 

Awéxay was changed to awéxaym upon review. 

This line literally means ‘he thought and he cut them into pieces’. 
Nyam'aakwínts was changed to nyam'aakwiintsaxd upon review. 

Mr. Bryant suggests nyáany aauukwíly ‘a'tim 'ashéxá ‘I will name that the 
feathered staff' as an alternative formulation of this line. 

Aauupíly was corrected to aauukwíly upon review. 

The Kar'úk is an important Quechan mourning ceremony which dates back 
to this point in the Creation story. For further information on the Kar'tik, see 
Halpern (1997). 

Mr. Bryant suggests nyiishiitk as an alternative to nyiishiit. 

Mr. Bryant suggests 'atsaayáuts makyí athédwam as an alternative formulation 
of this line. 

This and the preceding line literally mean ‘things were anywhere, and their 
unrealized using of them did not exist’. 

Mr. Bryant suggests iiwdam ootséwats as an alternative formulation of this line. 
A comment in English follows this line. 

A false start is heard here: Kamayda nyavdly ak— aakxdvak. 

Kwa'aapdnyany was changed to Kwa'aapányonyts upon review. 

Maatsuupílyk was changed to maatsuupílyxa upon review. 

Mathütsxá was changed to muuthüutsaxá upon review. 

The narrative is briefly interrupted here for a change of microphone battery. 
The narrative resumes after one false start and some discussion. 

A false start is heard here: kaawém 'atsana— 'atsawíi nyaa (im. 

This line literally means *your unrealized doing of it properly and going away 
somewhere would not exist’. 

Mr. Bryant suggests Xavatsáats 'akütstok athütya as an alternative formulation 
of this line. 

Nyashék was changed to 'ashék upon review. 

To avoid confusion, Xaanyényanyts was changed to Xavatsdatsanyts upon review. 
nyaaly'tim was changed to nyaalyavíim upon review. 

A false start is heard here: Piipda paaxaly— Kwalya'óots nyáany ashék. 

This line is preceded by several false starts: xamshé kamán — xamshé — 'akwé 
kamán. 
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‘Akwii was changed to ‘Akwiik upon review. 

A false start is heard here: 'aavé— 'aavé taaxdnany nyaanyiimánk a'tim. 

Aqásk ‘he summoned him’ was changed to ashék ‘he named him’ upon review. 
Two lines are omitted here. 

A false start is heard here: Matt — Matt'á a'ím ashék. 

This line is heard as talypó uuitsany 'atsaayüuts. 'atsaayáuts was deleted upon 
review. 

A false start is heard here: Nyáanya— nydanyi kamánk a'ét. 

Mr. Bryant suggests Pa'iipáa kwanyaméts siiv'óowk nyiiv'óowt as an alternatiave 
formulation of this line. 

A false start is heard here: 'Astamuuxán— 'Astamuuxán a'tim ashék. The name 
is given as 'Ashtamathüun by Harrington; Mr. Bryant is not familiar with either 
version of the name. Some discussison follows this line. 

Kumastamxó was changed to Kumastamxóts upon review. 

A false start is heard here: Eethóony aashkwdaly 'axály— 'axály katsáam. 

This line is heard as mattáam— mattdam shaaxtiukam ‘ten years’. It was 
corrected upon review. 

A comment in English follows this line. 

Vükwathíinyantinya was changed to viikwathiintinya upon review. 

A'éxa was changed to ma'éxa upon review. 

Ashéntonyts was changed to 'ashéntantíts upon review. 

False starts are heard here: 'Anydats piipáa mootsétsnya Xakshii— Xakshii 
ma'ét— 'a'étxa. 

Atsxavashüu nyaa'ét was changed to 'atsxavashüuny a'ét upon review. 
‘Throwing the gourd’ means playing a gourd rattle. This expression is probably 
a calque from Quechan 'axnáaly atdp-k ‘he throws the gourd (i.e. he plays a 
gourd rattle)’. 

A false start is heard here: 'Anyáavik— ‘avd 'anyáavik oov'ótsk 'ét. 

Kayémk was corrected to kaayémk upon review. 

One line has been omitted here. 

This line is heard as pa'iipáa avathüuts nydanyam kavéely maayémxa; it was 
changed upon review. 

A false start is heard here: nyaanyi— nyaanyiimánk. 

The second word of this line is indecipherable; alynyiimuuthüutsaxa was 
suggested upon review. 

This line is heard as makyím manyavá— manyaváyk alymoonóom; it was 
changed upon review. 

A false start is heard here: nyáanyi Kumastamxó nyiivoo— nyiivoo'óowanya 
nyáany oov'ótsapatk. 

Mr. Bryant suggests vuu'átsk athüulya'émxayk avoonóok nyáany lyaviik as an 
alternative formulation of this line. 

‘Anyaaxdapk was changed to 'anyáavi upon review. 

A false start is heard here: 'Avíi Vér— 'Avíi 'Avérá apdmk ‘et. 

This is a mountain east of Riverside, California. 

A false start is heard here: vanyaa— nyaapám. 

A false start is heard here: 'anyáavi k— kwatsén— kwaatsénonyts. 

A false stsart is heard here: Kumasta— xoo— Kumastamxóts nya— nyáany áar 
aly'émk 'eta. 

Atséw 'et was changed to atséwk 'et upon review. 
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A false start is heard here: Marxókavék nyáany— nyáany aim. 

'Axány was changed to 'axányi upon review. 

A false start is heard here: 'Atsaayú— 'axányənyts aráwtánk 'et. 

Mr. Bryant suggests xiiptiktan aatxuukyítsk a'tinyak nyeekwévək 'ét ‘first they 
tried to cross (but) it was no good, they say’ as an alternative formulation of 
this line. 

False starts are heard in this line: pa'tipáa Marx— Marxókavé— Marxókavék 
apáyk viiwdak 'eta. 

This line is heard as aaxakyéevak- aaxakyiik. It was changed upon review. 
Mr. Bryant suggests 'Avii 'Avuulypó nyaapámk as an alternative formulation of 
this line. 

Marxókavék was changed to Marxókavékts upon review. 

A false start is heard here: Vathány 'amátt— 'iiwáam 'anyamátt-ts athütya. 
Nydanya was changed to nydanyi upon review. 

A false start is heard here: 'Amó Kwata— 'Amó Kwata'órv uuits athüuk 'et. 

This mountain is also known as 'Avíi Kwata'órv. 

This line literally means ‘it results from the flames’. 

A false start is heard here: nydany— Marxókavék nyaa'íntik. 

A false start is heard here: Marxók— Marxókavékts aatsooydoyam. 

A false start is heard here: 'atsaayáu nyiikwantuuwdm— nyiik— nyiikwan— 
nyiikwandam awitsk 'et. 

This line literally means ‘he really tells them, he finishes it, he does’. 

A false start is heard here: 'Anyáa— ‘anyda tsuumpdpam vaaydak. 

A false start is heard here: Marxókavékts nyiits— nyii'tik ‘eta. 

A false start is heard here: Pa'ii— pa'iipáa kwas'eethéets 'atáyk. 

A false start is heard here: 'Amó Kwan— 'Amó Kwata'órov. 

This line was inserted upon review. 

A false start is heard here: 'Amátt— 'amátt aly'axávxa. 

A comment in English follows this line. 

This line literally means ‘it reached his thighs’. 

A false start is heard here: nyaa— nyaaxamókom. 

A false start is heard here: malyxó— malyxóts. 

A false start is heard here: 'iimáattnya— 'iimáatt malyxóts. 

This line literally means ‘he did his wings four times, they say’. 

Kwaxamdaly was corrected to kwanyiily upon review. 

False starts are heard here: 'Ashpáa 'Atsíi Kwats— Kwats— 'Atsíi Kwatssáa. This 
line is followed by a comment in English. 

Mr. Bryant suggests nyaasiimánk avaathiik ‘they came from there and they 
came' as an alternative formulation of this line. 

A false start is heard here: nyaav— nyaanyiimánk vaathiik athütya. 

A false start is heard here: 'axá sa'ílyonyts vi— avathík. Mr. Bryant suggests 
'axá sa'ilyanyts viithík avathík as an alternative formulation. 

Mr. Bryant explained that this is a reference to San Francisco Bay. 

A false start is heard here: nya— nyáany aamáarok. 

Mr. Bryant explained that at this point they headed north to skirt San Francisco 
Bay. 

This line is heard as ‘aviits shipashipk ‘a mountain was sharp-pointed’; it was 
changed upon review. 

This line originally read nydany aakwiinak; it was changed upon review. 
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Literally, ‘That Which Carries Fog’. This mountain is also known as San 
Jacinto Peak. 

This line is heard as oonyó nyiitiivak avatiiv; it was changed upon review. 

Mr. Bryant suggests 'axóttam nyooydovak (which has the same meaning but uses 
the plural verb form nyooyéovak) as an alternatiave formulation of this line. 
Mr. Bryant suggests shaly'áyts mattapéek nyütháwk 'etá as an alternative 
formulation of this line. 

This refers to the Grand Canyon. 

Mr. Bryant suggests piipdats 'atáytank athutyá as an alternative formulation of 
this line. 

This line is heard as aaiim takyéevak vaathíik 'etamá; it was changed upon 
review. 

A false start is heard here: aany— aashmátsk athótk. 

They did split up: some (who became the Havasupai) went to the Grand 
Canyon and some (who became the Hualapai) went to the Kingman area. 
This refers to the Yuma Valley. 

Mr. Bryant suggests uu fitsk avoonóok a'étama as an alternative formulation of 
this line. 

Nydanya was changed to nydanyam upon review. 

Kwaatsáan was changed to Kwaatsáants upon review. 

Mr. Bryant suggests avaathiinyak nyáavi apák ‘they came and they got here’ as 
an alternative formulation of this line. 

Mr. Bryant suggests vaayáanyok (with same meaning but plural verb form) as 
an alternative formulation of this line. 

Mr. Bryant suggests aktiulyantik ‘eta (with same meaning but plural verb form) 
as an alternative formulation of this line. 

A false start followed by a pause precedes this line. 

A false start is heard here: mat— matxávik shathómpk vaayáak. 

Mr. Bryant suggests matxdvik athüuk a'ét as an alternative formulation of this 
line. 

A false start is heard here: ats- 'axányts atsénk viithiik. 

A false start is heard here: kaaw— kaawémk avathót. 

A false start is heard here: saa— saayáaxayk. 

Vütháwxáy was changed to viithédwxdym upon review. 

Mr. Bryant suggests nyooydovak (with same meaning but plural verb form) as 
an alternative formulation of this line. 

Literally, “they have had it as their name'. Ordinarily shiimüly means “to have 
it as one's clan name’, but here it refers to the tribal name. 

A line is omitted here. 

This line is heard as 'Axám Kwa— aaxáv ‘eta. It was changed upon review. 
Two indecipherable syllables are faintly heard at the end of this line. When 
asked about them, Mr. Bryant suggested that the entire line should read 
Xamaakxáv a'ím nyiishiitk ‘they named them Mojave’. 

Mr. Bryant suggests nyáany a'fim 'ítya “they are called that” as an alternative 
formulation of this line. 

They went through water when crossing from Arizona to California. 

This is a reference to Pai (perhaps Yavapai) people. 

'Axám aatsuuküly-k literally means ‘they climb water’ but it is used idiomatically 
to mean “they went upstream’. 
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‘Axdts ardawk literally means ‘water was swift’; here it is used idiomatically to 
refer to rapids. 

This line is heard as nydany kwaa'iurnyam aaydamak; aaydamak (a form 
otherwise unattested) was changed to aaydak upon review. 

A false start can be heard here: 'Axály— ‘axdly oonóok uuthüuts aly'ém. 

A false start is heard here: aats— 'amáttnyi athüum. 

The word 'axánya is unclear in the recording; it was clarified upon review. 

A false start is heard here: kwanyam— kwanyamély apámontík ‘etd. 

A false start is heard here: 'avíits vii— viiyáanyok. 

A false start is heard here: nydanyi uuqdarak sii— siivám ooyóovok. 

Mr. Bryant suggests nyáany kaa'émk ashék a'ím as an alternative formulation 
of this line. 

Nyatsuuváayv was changed to nyatsuuvdayvak upon review. 

This line is heard as nyiimülyany; it was changed upon review. 

For the sake of consistency, Xawdalyapdy was changed to Xawdalyapday here 
and in the following line. 

Mr. Bryant suggests tsapéevak avathík kwayüu lyavít as an alternative 
formulation of this line. 

Mr. Bryant suggests 'amáy tan athótk athúm as an alternative formulation of 
this line. 

A false start is heard here: aly— kaathomk alyuuváak. Upon review, Mr. Bryant 
suggests replacing alyuuváak to the plural form vanyoonóok. 

A false start is heard here: aatsxuukyítsk aats— aakavék athüuk ‘im. 

Uuváat was changed to the plural form avoonóot upon review. 

Ayéxaym (apparently based on a stem ayé which is not otherwise attested) 
was changed to ayáaxaym upon review. 

Mr. Bryant suggests 'axóttk uuyüu lyaviik a'ím as an alternative formulation of 
this line. 

A false start is heard here: ‘is 'ii— 'amátt-ts siitháw. 

A false start is heard here: nyáanyi aax— aapáxm. 

Mr. Bryant suggests nydany uuthüutsk a'eta'a ‘they did it, they say” as an 
alternative formulation of this line. 

Mr. Bryant suggests nyiitháwk as an alternative to avatháwk. 

Awetá was changed to a'etá upon review. 

This line literally means ‘it was something, they say’. 

This line actually means ‘they saw it in the sky, and as an immediate result’. 
The loose translation given in the text is based on Mr. Bryant’s explanation 
that the passage describes the way the sky was reflected in the water, making 
the water appear blue. 

A false start is heard here: nyda— 'Axá Xavashúu a'iím. 

Mr. Bryant suggests uumüulyok a'ük a'ét as an alternative formulation of this line. 
For the sake of consistency, 'Axá Xavashüupáy was changed to ‘Axd 
Xavashüupáay here. Mr. Bryant suggests 'Axá Xavashüupday a'im uumüulyk as 
an alternative formulation of this line. 

Nydanyi was changed to nyáany upon review. 

Mr. Bryant suggests 'axóttk avatiivak athót as an alternative formulation of this 
line. 

Upon review, Mr. Bryant suggested replacing nyiikamdan with the 
demonstrative- and subject case-marked form nyiikamdananyts. 
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False starts are heard here: piipda maatsawits soo— soo— soonóom ayüuk. Mr. 
Bryant suggests replacing ayúuk with ooyóovok a'eta'á. 

Mr. Bryant suggests replacing kandavak with nyiiuukandavak. 

Mr. Bryant suggests avathüum athüuk a'étama ‘it happened, they say’ as an 
alternative formulation of this line. 

A false start is heard here: xaa— xáam aatsénk. 

This line could also mean “they came down a different way”. 

A false start is heard here; 'Axá— Xamakxdavats a'étk. 

For the sake of consistency, Xawdalyapdy was changed to Xawdalyapday here 
and in the following line. 
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Three Views of the Origins of the Ouechan People 
By George Bryant 
Linguistic work by Amy Miller 


The Quechan people live along the lower part of the Colorado River 
in the United States. According to tradition, the Quechan and other 
Yuman people were created at the beginning of time, and their 
Creation story explains how they came into existence, the origin of 
their environment, and the significance of their oldest traditions. 
The Creation story forms the backdrop against which much of the 
tribe’s extensive oral literature may be understood. 


At one time there were almost as many different versions of the 
creation story as there were Quechan families. Today few people 
remember having heard the story told. This volume, presented in the 
Quechan language with facing-column English translation, provides 
three views of the origins of the Quechan people. One narrative 
synthesizes George Bryant’s childhood memories and his later 
research. Another is based upon J.P. Harrington’s ‘A Yuma Account 
of Origins’ (1908). The third provides a modern view of the origins 
of the Quechan, beginning with the migration from Asia to the New 
World and ending with the settlement of the Yuman tribes at their 
present locations. 


This collection is for the Quechan people and will also interest linguists, 
anthropologists, oral literature specialists, and anyone interested in 
Native American culture. 

This book is part of the World Oral Literature Series, developed in 
conjunction with the World Oral Literature Project. As with all Open 
Book publications, the entire work is available to read for free online, 
while printable digital editions of the volume can be downloaded from 
the publisher’s website: 


www.openbookpublishers.com 
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